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Poetry in Praise of The Beginner's Gift 

Shaykh Muhammad bin Ahmad bin ' Abd al-Rahman bin ‘ Abd al-Latif (Allah have 
mercy on all of them ) 1 said: 
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Tuhfat al-Mubtadi deserves 
To be written with gold or tears 
How much did all those who paid attention to it benefit? 
And in how many sciences [did it benefit us]? 
Likewise its commentary by the one whose kunyah is 
Ibn ‘Abd al-Rahlm, the possessor of clarity 


1 He is the most learned scholar, Shaykh Ahmad bin ‘Abd al-Rahlm bin ‘Abd al-Latif al-Shafi‘i al- 
Ahsal. He was from the scholars of the 12th Islamic century who authored a number of works on the 
Islamic sciences. Two of them have been published; a commentary on the 40 hadith of Imam al-Nawawi, 
and Shark Hadith Salat al-Tasbih. 
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Sincerity in Seeking Knowledge 

so eg 


The author Shaykh Ibrahim bin Hasan al-Mulla said: 

Seeking knowledge is an action which is of no benefit without sincerity. 
It is not befitting for a sane person to waste his life in an action which 
does not benefit him. Thus, he should strive to purify his intention for 
seeking knowledge for the sake of Allah H. This is by the student making 
the intention for gaining the pleasure of Allah t§g; the next world; removal 
of ignorance which the sacred law and intellect hold to be repugnant 
from himself and all those who are ignorant. He should also intend the 
revival of the religion and preserving of Islam, for the preservation of 
Islam is by means of knowledge. 

Taqwa, worship and travelling to Allah S is not correct when one 
is ignorant, due to that which is related in some reports that ignorance 
is closer to disbelief ( kufr ) than the whiteness of the eye is to the black. 
We ask Him M to guide us to the path leading to Him, and to bless us to 
travel towards Him in the manner that He is pleased with, by means of 
His generosity and kindness. 2 


2 Minhaj al-Raghib p.37. 
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“I narrate Tuhfat al-Mubtadi from my father Shaykh Muhammad; who 
narrated from his father Shaykh Abu Bakr; who narrated from his father 
Shaykh ‘Abdullah; who narrated from his father Shaykh Abu Bakr; 
who narrated from his two Uncles Shaykh ‘Abd al-Rahman and 
Shaykh Ahmad; who narrated from their father Shaykh ‘Umar; 
who narrated from his father Shaykh Muhammad; who 
narrated from his father Shaykh ‘Umar; who narrated from 
his father Shaykh ‘Abd al-Rahman; who narrated from 
his Uncle Shaykh Ibrahim bin Hasan al-Mulla; who 
narrated Hanafi fiqh from a number of scholars, 
amongst them his half brother and cousin 
Shaykh Muhammad bin ‘Ali Al Wa ‘ iz with his 
chain to Imam Abu Hanifah.” 
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Transliteration Table 

SOC3 
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Translator's Foreword 


“U>w5j aJT jll wL^v o*^A_^aJ Cj^~ ^ j*-wo 


I t gives me great pleasure to present, by the grace of Allah M, this beginners text on 
Hanafi Fiqh from al-Ahsa’, Saudi Arabia. The story behind this translation started 
more than a decade ago, back in the summer of 1997. 

I along with numerous others attended the Rihla course in Nottingham, and 
it was there that we heard for the first time of the scholars of al-Ahsa’. Hearing of 
these scholars ignited a deep desire to somehow meet and benefit from them. The 
opportunity arose almost ten years later in the Ramadan of 2006, when I was finally 
able to meet a member of the al-Mulla family, who kindly gifted me the Arabic original 
of this work. 

From this point began another journey consisting of a number of trips to al-Ahsa 
on my weekends to meet Shaykh Yahya bin Muhammad al-Mulla, the editor and 
commentator on this work. He kindly gave up his already limited free time to read 
this text with me, and clarify any issues from his detailed notes. 

It was during my stay in Saudi Arabia that the slow process of translation was 
begun during the month of Ramadan 2006, in the Masjid al-NabawI al-Sharif, a task 
which has crept along slowly until now. 


A Note about the Translation 


The translation before you consists of two parts. The first part is an attempt at an 
accurate rendering in English of the Arabic text entitled Tuhfat al-Mubtadi. The second 
part is an abridged translation of Shaykh Yahya bin Muhammad al-Mulla’s notes on 
the work which were published with the text, as well as his notes on Shaykh Abu Bakr 
al-Mulla’s Minhaj al-Raghib. 

Shaykh Yahya al-Mulla was consulted about the method of abridgment and 
reviewed the work before publication. Futher details if needed can be requested by 
contacting the translator. 


Translator 
1432 Hijri 
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Biography of The Author 

so eg 


Imam Ibrahim bin Hasan al-Mulla 


T he author of this work is the Imam, the Mufti, the Proof of the Sacred Law 
(Shari 'ah), Ibrahim bin Hasan al-Mulla, al-Hanafi, al-Ahsa’i. 

Birth and Passing Away 

Shaykh Ibrahim was born in the city of al-Ahsa’, in the area called al-Kut. This 
neighbourhood of the city was the residence of a number of scholars and pious people. 
The exact date of his birth is unknown, however, it is clear that he was born around 
the end of the tenth century Hijri. As for his passing away, it was on the seventh of 
Shawwal 1048 Hijri in the city of al-Ahsa’. 

Upbringing 

The Shaykh was raised in a pious environment under the tutelage of his father and also 
his maternal uncle, the notable scholar Shaykh Muhammad bin Mulla ‘Ali Al-Wa‘iz. 
From a young age he was drawn to the seeking of sacred knowledge. He studied in 
al-Ahsa’ with its most notable scholars who held study circles and taught in religious 
schools. 

His Teachers 

The author studied with his maternal uncle and other scholars of the city. Over a 
number of years Shaykh Ibrahim studied Aqidah, Usui, Hadith, Tafsir, Grammar, Logic 
and Tasawwuf, until he attained a firm grounding and a high standing in terms of 
knowledge. His level of knowledge was at a level such that he was counted as being 
amongst the scholars of his city. He was given Ijazah and praised by a number of 
scholars. 


His Travels 


The author did not limit his search of knowledge to the scholars of the al-Ahsa’ and 
their praise of him. Rather he set off in the pursuit of knowledge to the Hijaz and met 
and studied with the major scholars of the Holy Sanctuary, benefiting from both the 
resident scholars and those visiting. 

Those that he took Knowledge from 

® Shaykh al-Islam Wajih al-Din ‘Abd al-Rahman bin ‘Isa al-Murshidi al-Hanafi who 
was the Mufti of the Hanafl school in Makkah. He wrote for our author a 
lengthy Ijazah indicating in it to his firm grasp of the various Islamic disciplines. 

® Shaykh Muhammad bin ‘Ali bin Allan al-Bakri al-Siddiqi. Interestingly, Shaykh 
Muhammad also studied and benefited from our author despite being counted 
as being from his Shaykhs. He wrote a commentary on a work by our author 
called Daf'al-Asa, describing him in his introduction as, “the Jurist and Mufti 
of the East.” 

Shaykh ‘Abd al-Malik bin Jamal al-Din al-'Isaml who passed away in 1037 Hijri 

Shaykh Muhammad al-Rumi. He was described as the Qadi of the Two Holy 
Sanctuaries ( Haramain ). Our author attended his lessons of the tafsir of al- 
Baydawi. 

® He studied the science of the purification of the heart and manners from his 
maternal uncle and then with Shaykh Taj al-Din al-Naqshbandi al-Hindi. This 
was when Shaykh Taj al-Din visited al-Ahsa’. 

His Students 

A number of notable scholars studied with him, amongst them being: 

<§> His son Shaykh ‘Abd al-Rahim 

<§> His nephew Shaykh ‘Abd al-Rahman bin Muhammad ATVVS' iz 

<§> The ruler of al-Ahsa’ Shaykh Yahya bin ‘All Pasha 

<§> Shaykh Muhammad Salih, well known as al-Hakim al-Ahsa’i 

<§> Shaykh Muhammad al-Ahsa’i al-Hanafi who migrated to Baghdad (d. 1083 Hijri) 

<8> Shaykh Muhammad bin Uthman al-Shafi’i al-Ahsa’i, well known as “the Shafi’i of 
the age” ( Shafi’i al-zaman) 
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<g» Shaykh Muhammad bin Nasir, the Shaft’! Mufti and ancestor of the Al ‘ Abd al-Latif 
family. 

His Standing in Terms of Knowledge 

Al-Muhibbi said about our author in Khulasah al-Athar (1/18-19) 

“Shaykh Ibrahim bin Hasan al-Mulla al-Ahsa’i al-Hanafi is from the major scholars 
and Imams adorned with the quality of conviction and engrossed with worship. He 
was a jurist, grammarian and well grounded in a number of sciences. He studied in his 
city with a number of scholars and studied in Makkah with its jurist ‘Abd al-Rahman 
al-Murshidi who wrote for him a detailed license indicating in it to his expertise in 
the Islamic sciences. He took the path from the knower of Allah $g Shaykh Taj al-Din 
when he came to al-Ahsa’, and in turn from him al-Amlr Yahya bin ‘All Pasha the 
ruler of al-Ahsa’.. .he has a number of works in different sciences.. .and he has a large 
amount of poetry.” 

His Works 

The author’s preoccupation with teaching and issuing legal verdicts is perhaps a reason 
for his not leaving a great amount of written material behind. His written works 
include: 

n Al-Ajwibah al-Ibtisdmiyah - A collection of answers to questions sent to him 

n Hidayah al-Murid Shark Jawharah al-Tawhid - A commentary to Imam al-Laqqanl’s 
well known poem on belief. 

n Hadiyyah al-Nasikfi Ahkam al-Manasik - A text on the legal rulings related to Hajj. 

n Daf'al-AsafiAdhkar Sabah wal-Masa - A collection of invocations for the morning 
and evening. 

n Bast al-Kasa - A commentary on the previous text. 

n Manzumah fi Adab al-Akal wa al-Shurb - A poem on the etiquettes of eating 
and drinking, the authors grandson Shaykh Muhammad bin ‘Abd al-Rahim 
authored a commentary on it entitled Miftah al-Qurb. 

n r Uqd al- 'Uqyanfi Shu 'ab al-Iman - A poem on the branches of faith. 

n Tuhfat al-Mubtadi - A brief introductory text for beginners, on Islamic Law, 
covering the legal issues related to purification and prayer according to the 
Hanafi school. This is the text which is before you. 

n Turf at al-Muhtadi - A commentary of the previous text. 


Shark Risalah al-Tajiyyah - A commentary of a letter sent by Shaykh Taj al-DIn al 
Hindi to his student al-Amlr ‘All Pasha , the ruler of al-Ahsa’. 

Al-Fatawa al-Ibrahlmiyyah - A collection of legal verdicts issued by the author and 
collated by one of his students. 

Shark Manzumah al- 'Imrltiyyah - A commentary of a text on grammar. 

Manzumah ft Mawadi' al-Salat 'ala al-Nabf - A poem of all the places where 
one should send Salutations and Blessings upon our Master the Messenger of 
Allah 0. 
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Biography of the Editor and Commentator 

of the Text 

so eg 


Shaykh Yahya bin Muhammad al-Mulla 


S haykh Yahya bin Muhammad al-Mulla is a contemporary scholar of Hanafi fiqh 
who resides in the city of Hofuf (al-Ahsa’) in the Eastern province of Saudi Arabia. 
He was born into the al-Mulla family who are descendants of the Companion Abu 
Bakr al-Siddiq and are well known for producing scholars of the Hanafi madhhab. 
Shaykh Yahya received his early education from his father Shaykh Muhammad bin Abi 
Bakr al-Mulla. 

Shaykh Muhammad al-Mulla was well known for having studied with the scholars 
of al-Ahsa and then travelling to the Hijaz to study in the famous Hanafi Madrassa 
al-Sawlatiyyah in Makkah. After many years of study, and receiving his Ijazah of 
graduation from Madrassa al-Sawlatiyyah he returned to al-Ahsa’ and began his 
teaching career. It was with him that Shaykh Yahya studied the Aqidah and Fiqh texts 
Wasilah al-Talab and Kifayah al-Ghulam with its commentary. He also studied the 
famous Hanafi Fiqh primer Nur al-Idah with its commentary Maraqi al-Falah and a 
portion of the Hidayah before his studies were cut short by the passing away of his 
father. 

To continue his studies he was duly enrolled in Dar al-‘Ulum Makkah by a relative 
of his, this was during the period that Dar al-‘Ulum Makkah’s principal was the great 
scholar of hadith Shaykh Muhammad Vasin al-Fadani. Following his studies in Makkah 
he spent approximately two years in Madinah where he studied with the scholars 
resident there. In addition to this he spent a year at al-Azhar in Cairo and completed 
the four year Degree in ShatTah from jami'ah al-Imam Ibn S‘aud al-Islamiyyah. 
From amongst the scholars Shaykh Yahya has studied with are: 

t Shaykh Y'aqub ‘Ali Murad al-Balushi, with whom he studied Maraqi al-Falah 
Sharh Nur al-Idah, and the text of Mukhtasar al-Quduri with its commentary 
al-Lubab 

& Shaykh ‘Ashiq Ilahi al-Barni. Shaykh ‘Ashiq was resident in Madinah, and there 
Shaykh Yahya studied with him almost all of the Hidayah in Fiqh, Tanqih Sharh 


al-Tawdih of Taftazani in Usui, Mir at in logic and the hadith work Mishkat al- 
Masabih 

1 Shaykh Ahmad Jabir Jibran, with whom he studied Jam 'al-Jawami ‘in Usui al-Fiqh, 
Shark ibn Aqil in Grammar, Ashbah wa al-Nazair of al-Suyuti, the treatise of 
Imam Murtada al-Zabidi on the science of hadith, the Mu’watta of Imam Malik 
with the commentary of al-Zarqanl, Sahih Muslim and Aqidah al-Tahawiyyah 
d Shaykh al-Bukhari, with whom he studied Nukhbat al-Fikr with its commentary 
d Shaykh Muhammad Tasin al-Fadani. Shaykh Yahya attended his lessons on Sahih 
al-Bukhari, and gained Ijazah from him on numerous occasions, which included 
regularly visiting the Shaykh in his home. 

<C Shaykh Isma'il Zayn al-Yamanl. Shaykh Yahya attended some of his lessons 
d Shaykh Hasan al-Mashat. Shaykh Yahya attended some of his lessons 
d Shaykh al-Shinqitl, with whom he studied the grammar text Mulhat al-I 'rab 
d Shaykh ‘Abd al-Latif al-‘Arfaj, with whom he studied the poem al-Rahabiyyah 
with its commentary on the laws of inheritance 
d Shaykh ‘Abd al-Rahman al-Mulla. Shaykh ‘Abd al-Rahman was one of the 
renowned elderly scholars of the al-Mulla family who had studied in the 
Madrassa al-Sawlatiyyah in Makkah and had spent a large part of his life in the 
Hijaz, towards the end of his life he returned back to al-Ahsa’. It was here that 
Shaykh Yahya studied Sahih al-Bukhari and the Mu’watta of Imam Malik with 
him alongside parts of the other books of hadith, indeed it was Shaykh Yahya 
who was chosen by Shaykh ‘Abd al-Rahman to be the appointed reader in the 
lessons. 

d Shaykh ‘Abd al-Shakur al-Burmi, with whom he read the six books of hadith 
<t Shaykh Sultan al-Ma‘mari, a student of Shaykh Yahya s father, with whom he 
studied the Quran and tajwid 

d Shaykh Ahmad al-Hussarl, with whom he studied tajwid according to the riwayah 
of al-Shatibiyyah 

Shaykh Yahya also has numerous licenses (Ijazahs) in hadith from a number of well 
known scholars such as Shaykh ‘Abdullah al-Ghumari and Shaykh ‘Abd al-Fattah 
Abu Ghuddah. 

Shaykh Yahya currently resides is al-Ahsa with his family. In addition to his full 
time job he devotes a significant part of his free time to the service of the students 
of knowledge. He is involved in the running and teaching of the Hanafi Madrassa 
Shalhubiyyah, alongside lessons elsewhere in other Masjids. The Shaykh is currently 
teaching Mukhtasar al-Quduri, al-Hidayah and has taught a number of other texts 
in the past. These have included the over 2000 lines long poem on Hanafi fiqh 
authored by Shaykh Abu Bakr al-Mulla called Tuhfat al-Tullab (which some students 
memorize); Al-Ikhtiyar, Usui al-Manar, Usui al-Shashi, Shamail al-Tirmidhi and Mishkat 
al-Masabih. He has taken it upon himself to carry out the task, painstaking at times, 
of carefully editing and publishing manuscripts, focussing primarily on the works of 
the al-Mulla family. To date he has published a number of titles, some of which he has 
added detailed referencing and commentary to. 
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Original Publisher's Introduction 

goes 


A ll praise is due to Allah, the Lord of the worlds. Salutations and blessings upon 
the one sent as a mercy for the worlds, the one who said, “Whom so ever Allah 
wants good for He gives him understanding in the religion.” And upon all his family, 
companions and their followers with goodness till the last day. To proceed: 

Allah St did not create the creation except for His worship, Allah St said, “I did not 
create the jinn and mankind except for My worship.” 

The prayer ( salah ) is the peak of this worship, for it is the second pillar from the 
pillars of Islam, and the first thing which a slave will be questioned regarding in the 
next world. If it is sound then the rest of his actions will be sound, and if it is deficient 
then the rest of his actions will be deficient. 

The scholars have stated: It is obligatory upon every legally responsible individual 
to learn the amount of knowledge which makes correct his belief, worship and 
transactions. Thus knowledge of the rulings of sacred law is from the most important, 
most virtuous, noble and complete of knowledges. Such that a Muslim is cognizant 
regarding his worship, and is able to perform it in the correct manner hoping for its 
acceptance, Allah 3* willing. 

When the five daily prayers are obligatory upon every responsible individual, 
it is incumbent to learn their rulings, conditions, pillars, necessary, recommended, 
desirable, disliked elements, and their obligatory and optional till the end of that which 
relates to them. 

This treatise which is before us named Tuhfat al-Mubtadi is by the Imam, the 
proof of the religion, Ibrahim bin Hasan al-Mulla al-Hanafi al-Ahsa’I. It details the 
legal rulings of the prayer in a brief succinct manner, such that it is easy for legally 
responsible individuals to learn and teach it. 

Out of our desire to make available this heritage, we saw that we should publish this 
text so that its benefit should be widespread, and that its good reach people. I ask Allah 
that He makes this work accepted and effort rewarded. 

I have expended my efforts in publishing this text, and this was according to the 
free time I had, seeking the pleasure of Allah, and that people benefit by it. Also to 
revive that which was authored by our great predecessors. I ask Allah to benefit the 
one who reads it with pleasure, give it complete acceptance and reward me and those 


who participated in its publication a great reward. For Allah is All Powerful to do so. 
O Allah, send salutations and blessings upon our Master Muhammad, his family and 
companions. 


Yahya bin Muhammad bin Abi Bakr al-Mulla 

9/27/1418 Hijri 
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In the Name of Allah, the Most 
Merciful, Most Kind. 

II 

All Praise is due to Allah, Lord of the 
Worlds. Salutations and blessings be 
upon our Prophet Muhammad, the 
Master of the Messengers and the most 
superior of Allah's entire creation, 
and upon his good family and noble 
companions and those that follow 
them with goodness till the Last Day. 
To proceed: 

\j (•) CSj AU 

yO -A. 

(•; aST (Jf'j m 

(Jf'j ® 

I-Xjlj ® ^yt 

This is a brief simple text regarding 
the rulings of the prayer called The 
Beginner's Gift (Tuhfat al-Mubtadi) 
which the legally responsible person 
- who lacks the resolve to study that 
which is more detailed than it - cannot 
do without. 

j l ^ * a 1 y^ l ^ c* 

-llLJl A- '&-} 

He (Glorified is He) is asked to benefit 
the Muslims by this text and make it 
solely for His sake. Indeed He is the 
best Master and best Helper. 

y^y 

A^s^aj ' L>- (3 jj ® ^ 

(j, ^-30 A^ ® pJ^SsJl 

It is reported from the Prophet ® that 
he said, “The Prayer is the pillar of the 
religion (din). He who has established 
it has established the religion. He who 
leaves it has destroyed the religion.” We 
ask Him (Glorified is He) for help with 
that which He has made us responsible 
for, and to make us amongst the rightly 
guided ones. We say, and success is 
from Allah: 

Aj 1 A.^i^C' aA 3 1 ^yy 

ili \^d\ ^ iUf s3U)l” : jls 

.^oll Aii l^S^j • JjjjJl 

3 ) \y ® Aj La jp Ajlc^ AjI^>o_^ 4] 

> " J, > j! ^ ^ o ' s 

1 A»Xil_)^ ( oil 
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[ai.o Legal Categories ] 


a 1.1 Know that the prayer has 
obligatory actions ( faraid ), necessary 
actions ( wajibat ), recommended 

actions ( sunan ) and desirable actions 
( mustahabat ). It also has invalidators 
( mufsidat ) and disliked actions 
(makruhat). 

.olijjSX JUXf 

Obligatory Actions of the Prayer 

_XJt 

a 1.2 As for the obligatory actions 
they are of two types: 

(Jp (jga 1*1 a c Y 

• Obligatory actions which are 
outside the form of the prayer and 
are called conditions ( shurut ); 

• Obligatory actions within the 
prayer called pillars ( arkan ). 

\1pj 

Conditions of the Prayer 

s'>\_^31 

a 1.3 From the first category are eight 
things: 

iLiUi JjSll jLlilli a or 

(1) The cleanliness of the body 
from minor ritual impurity ( hadath ) 
and filth ( khabath ); 

(2) Cleanliness of clothing; 

(3) Cleanliness of the place; 

(4) Covering of nakedness 
(' awrah); 

dcX-lj jj* 0 ^ 13314 ^ ( 1 ) 

cjjiJi 3314 x 3 (y) 
jlSCJl Sjl^X? (v) 

jkCJ (t) 

a^Jlj4%41j ( 0 ) 

(5) Facing the direction of prayer 
( qibla ); 

(6) Time; 

(1) 

A^lj (V) 

(7) Intention; 
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(8) The opening takbir. 

jAzAj (A) 

bi.o Section: Cleanliness From 

Ritual Impurity 

0 ^ o ^ 

0j\—(3 J-^ 5 b \ . % 

bl.l Attaining cleanliness from 
minor ritual impurity is achieved by 
ablution ( wudu ) and from major ritual 
impurity by ritual bathing (ghusl ). 

Cjtj b\.\ 

. j-lUl JSj '-tSjSj * 

The Obligatory Actions of Ablution 

0 -Ml K 0 

bl.2 As for ablution it has four 
obligatory actions: 

: d bcY 

(1) Washing the face, which is the 
area from the usual hairline to below 
the chin, and that which is between the 
earlobes; 

uj m Jilt ji \Jl 

" 

(2) Washing the arms up to and 
including the elbows; 

(3) Wiping a quarter of the head; 

(4) Washing the feet along with 
the ankles. 

J-^-^ (Y) 

^—’ 0 " 

(f) 

It is necessary to wash the skin not 
covered by hair, likewise the outer 
surface of a thick beard. 

. ilsjl AlkUl jJLi 

The Recommended Actions of Ablution 

t >u t' > 

?j - L y - -> 

bl.3 Its recommended actions are: 

(1) Beginning the ablution with 
the tasmiyah; 

bcr 

(2) And by washing his hands up 
to the wrists three times; 

(3) The toothstick; 

4jAj J—(y) 

(r) 
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(4) Washing the mouth; 

a —sdddillj ( t) 

(5) Rinsing the nose; 

(0) 

(6) Combing the beard; 

ijj£j (n) 

(7) Interlacing the fingers; 

^UASl (v) 

(8) Washing three times; 

J-^'^5 (a) 

(9) Wiping the whole head once; 

(10) And the ears with the same 

^ AAAj (<\) 

> 

water; 

AoI_ 1 j Awoijj (^ *) 

(11) Intention; 

tjf (u) 

(12) The order mentioned in the 

4^)13 (u) 

texts; 


(13) Continuity. 

iSy\5 Or) 

The Desirable Actions of Ablution 


bl.4 As for its desirable actions they 

b ^ , i 

are: 


(1) Beginning with the right side; 

(0 

(2) Wiping the back of the neck; 

1 j ( Y ) 

(3) Reciting the transmitted 

s> H j? o®;,. / n. 

invocations during ablution; 

4 _J SjjjUJI aIcoSIj (y) 

(4) To say after finishing and 

AwaIISj AX-V^i Jjo (JjjL (jlj (i) 

standing, facing the direction of prayer: 


a ijJ~j -oil SI all S $ 

a) S ill Si all Si 5! 


^ U1 . a]0 1 (J) 1 # 

Cj? Cxi 

0 0 

A^.tl ji -W>0 J jL$Ul .JjJ 

j^il ^1)1 dJdlAAA ^iull 

. diiii &\^cd ddl si all s 5! 

. dWI cif Si ajl s 5! 
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The Disliked Actions of Ablution 


bl.5 Its disliked actions are: 


(1) To use excess water; 

(2) To use too little water; 

(3) Talking with normal speech; 

(4) Seeking help from another 
person; 

tUii 4 (0 

O-VSJI ffallj (r) 

;AjbcUu'ilj ( 1 ) 

(5) Exceeding the washing three 
times. 

dA&t & ssiyilj (o) 

B2.o Section: That which 
Nullifies Ablution and that 

which Does Not Nullify it 

\—aj l jhaL> ■'?’> bt,* 

f ; - d 

* _vaaJL; 2 

b2.1 The nullifiers of ablution are: 

(1) That which exits from the 
private parts; 


(2) Impure substances exiting 
from other than the private parts, 
if the impure substance flows to a 
place which is necessary to cleanse in 
ablution or bathing; 

(3) Vomiting the like of food 
and water if it is a mouthful, not the 
vomiting of phlegm even if it is a large 
amount; 

c 4 Cx? (0 

jl til 

jjJbi 

bU 5 ^ I'H AU'j (sliEJl 4 j (r) 
^ piLii '4 N. pUi 
(0 

(4) Loss of consciousness; 

(•) 

(5) Insanity; 

(6) Intoxication; 

(7) Sleeping lying down or leaning 
on one of the buttocks, not the sleep of 
the one firmly seated, nor the sleep of 
the one in prayer; 

(8) Loud laughter of an adult in a 

4^4 (3) 

J-S-l (Jp gp,lava 111 (v) 

• 6 * D#=^' ** 

a. glL-o o*^Lv^ (a) 
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complete prayer; 

(9) Contact of the private parts; 
not touching the private parts nor 
touching a woman, nor the exiting of a 
worm from a wound. 

i . ll^lill (=1) 

„ > O > , * - ... „(» 'W 1 " - 

dr?! ^ ® ® 

B3.0 Section: The Rulings of 
Istinja’ 

pi—j br,- 

The Ruling of Istinja 

b3.1 Istinja is recommended with 
the likes of a stone by means of which 
cleanliness can be achieved. There 
is no specific number required, and 
washing is superior. 

jp DY\ \ 

\ 0 A 

JJIJlIi \j # 

What is Istinja Disliked with 

si_^oNl ^ if, U 

b3.2 It is disliked with: a bone, dung, 
and the right hand. 

(#)<•) (•; jjiau *. o^i-=poj bY\ Y 

When is it Necessary to Use Water 


b3.4 It is necessary to use water if 
the impure substance exceeds the exit 
(point), and that which has exceeded is 
more than the amount of a dirham. 

IS) sLSil <._bv,£ 

j->J _11 O^J ^y>t-JI 

.pAjjJl 

What is Disliked when Relieving Oneself 


b3.5 It is disliked to: face the direction 
of prayer in the bathroom, likewise to 
turn ones back to it, to face the Sun and 
the Moon, to face the wind, to relieve 
oneself in the street, in places where 
people gather and below a tree. 

sbUU j aI^JI JuSiLI br,o 

(•) (Jl SjLUu\j <•> jUi}\j 

: M) (•) ^o 

0 » 
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What is Recommended when Entering 
the Bathroom and when Leaving it 

'M-\ jj_Jo 14 u 

b3.6 It is recommended to precede 
it with the tasmiyah and istiadhah, 
entering with the left, and exiting 
with the right, in reverse order to the 
masjid. It is recommended that he says 

when he leaves: dx> jyLc. three times, 

^. ,» f- . ^ ^ ^ 0 f <*• 1 f o \ 

tjUl c-j alS-l 

m aULIsi jLui: CScllf br,n 

'.jjj.' J^ 'tjt 0 2 > ix b 

:£> \S\ Jjt 0 \ 

JLc- d-Jsol ilil ;§■ (bbOi) 


B4.0 Section: The Rulings of 
Ritual bathing 

J- ^ bt.. 

The Obligatory Actions of Ritual Bathing 

1 j°/j* 

b4.1 As for ritual bathing, its 
obligatory actions are: 

s IaIj b t, ^ 

(1) Rinsing the mouth; 

(y) 

(2) Rinsing the nose; 

(3) Washing all of the body even 
inside the foreskin; 

(l“) 

.Aaiill 

It is not necessary for a woman to 
undo her braids, nor to wet them if the 
roots have been wet. 

h!j \Ajjfkfz> oljjl (Jp Nj 

Jj 

The Recommended Actions of Ritual 
Bathing 


b4.2 Its recommended actions are: 

j 1 ^ i_ . 

. D 4 , \ 

(1) To wash the hands; 

AjJj (0 

(2) Private parts; 

j ( V ) 






The Beginner's Gift | 19 


(3) And impure substances on the 
body, then; 

(4) Perform ablution and then pour 
water on the body three times. 

® (Jp (r) 

AjJj (Jp illSl (t) 

.(Hs) 

That which Necessitates Ritual Bathing 

b4.3 That which necessitates ritual 
bathing is: 

(1) The emission of semen with a 
contracting motion and pleasure when 
released; 

(2) The entering of the head of the 
male private part in the front or rear 
passageway- upon both people; 

(3) The one awakening seeing 
semen or pre seminal fluid; 

(4) The termination of the 
menstruation cycle; 

(5) And post childbirth bleeding; 

Not due to the emission of pre 
seminal fluid and wadi, nor an erotic 
dream without finding any wetness. 

J_Col_ 

: bt,r 

( 5^1 J [yl ( \ ) 

lie. 

1 a ^ . 1 C. ^ A s ( Y ) 

^ fcjjj (r) 

<jf 4 ^ \j (0 

(0) 

(ijfc CSijJ ® CS^-* ^ 

When is Ritual Bathing Recommended 

i 3 U 

b4.4 It is recommended to perform 
a ritual bath for the Friday prayer, the 
two ‘Ids and Ihram. 


B5.0 Section: The Waters with 
which Ritual Purification is 
Permissible 

bo,. 

'—^ 

b5.1 It is permissible to perform ablution 
and a ritual bath with all pure water such 
as rain and water found on land, even if 
it changes due to being stagnant. Or is 
changed by water which is (still regarded 

jla J 4 =L 1 bo,^ 

vjjfc 21 ff-ljaj (•) ff-LaJDl 

> -r Z" c* s' > Z'' 0 
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as) water, or with something pure which 
the water dominates, such as ushnan, soap 
and saffron. 

iUJl CSt. IS j\ aIp 

. 

T hat which Purification is Not 
Permissible with 

^j>j_jHu 

b5.2 It is not permissible to perform 
ablution with water one of whose 
attributes has changed due to an 
impurity, nor with a small amount of 
stagnant water in which an impure 
substance has fallen. It is regarded 
as small if it is water which is not ten 
cubits by ten cubits. 

Jc >-1 j Uo «•ytofi 1 j yfi: b o , Y 

fils j 3 PAj jLob>Co AsUosjI 

^ ilia jAj IC-J-S jj|j "klXfi- A-J 

■ I'jCFt- ^Alo 

Used Water 


b5.3 Purification is not permissible 
with water used to remove a state of 
ritual impurity, nor to renew ablution, 
the water is pure but not purifying. 

# dJAi- 3 “fj bo,r 

■jjfFif JS- fib Ua fAj # jjJsj Jo fif- j\ 

The Ruling of Flowing and a Large 
Amount of Water 


b5.4 Flowing (water) does not 
become impure, and likewise that 
which reaches ten cubits by ten cubits, 
except if its attributes change. 

H llSj bo,i 

\h[ NJ. ij ^jil o^Lc- 

b 6 .o Section: Regarding 
Purification from Impurity 

0 4 ^ Q s 

3? |jl— 4 I 2 JI 3 bn,. 

b 6.1 It is a condition that the body 
of the one offering prayer, his clothing 
and place be pure from all impurities 
which prevent the permissibility of the 
prayer. 

4 »>jjj (•) (J Jo ojlll bl,^ 

j|^>- (•) 

.o^L^dl 
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Preventative Impurity 

^ 0 9 ^ 

A_A_ LLsoJl 

b6.2 It is that which exceeds the size 
of a dirham from the heavy impure 
substances such as the urine of 
[an animal] whose meat is not eaten, 
blood, wine, faeces. From the light 
impure substances it is the area of a 
quarter of the clothing, such as the 
urine of [an animal] whose meat is 
eaten and a horse. 

fy jis jp SI 3 U bn,r 

m py i U Ajdiill 

jljJLaj <•: A>L j Li L # 

Jjijj La ® 

That which is Excused from Impure 
Substances 

A _LLkSJl J _i*_a 

b6.3 The amount of heavy (impure 
substances) which is excused is the size 
of a dirham and less, and from the light 
(impure substances) less than a quarter 
of the cloth. If the prayer is offered it is 
valid. 

AJaliUl yfi bn,r 

j Cj" Lkc- A.flj3_?^Jl /yA j AjjJj l_i_3 

. AjbLv3 tills ^a j \.5 

B7.0 Section: Regarding the 
Covering of Nakedness 

0 0 .^ 0^1 

Sjj——L bv,- 

b7.1 The nakedness of a man is from 
below his navel to below his knees. A 
slavegirl's nakedness (is similar to that 
of a man) with the addition of the back 
and stomach. All of a free woman's 
body is nakedness except for the face, 
hands and feet. 

(•; CU^- 

: ojii-l OJo 

b7.2 The prayer is invalidated by 
the exposing of a quarter of a body 
part from those (that are part) of the 
nakedness, not less than this. So if a 
quarter of a man's knee, or a quarter 
of a womans shin or ear is exposed, 
both of their prayers are invalidated. 

.t. ^=uL sbLLall bv,Y 

jj Ajjj La 'll Ojjill TfA 

L^sf g j! s!>ll jjLL g jf jyi jAj 
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ci.o Section: The Times of Prayer 

ol_ 3j\ (3 CL' 

cl.l The time of the Subh (dawn) 
prayer is from the true dawn, which 
is the horizontal whiteness on the 
horizon, until the rising of the sun. 

ijjji 3 ? (A A 

cl.2 The Zuhr prayer is from the 
(Sun’s) zenith until a shadow reaches 
twice its length, in addition to its 
shadow at midday. 

Jl® 

cl.3 The ‘Asr prayer is from a shadow 
reaching twice its length until sunset. 

3^ 3? cit 

cl.4 The time of the Maghrib prayer 
is from sunset until the disappearance 
of the white twilight which follows the 
red twilight. 


cl.5 The 'Isha prayer is from the 
disappearance of the white twilight 
until the true dawn. 

cii 

C2.0 Section: Regarding Facing 
the Direction of Prayer and the 

Intention 

✓ 0 0 . G 0 " 

aJcJ \j ^ CY, * 

c2.1 Facing the direction of prayer 
is a condition except in the case of 
one in fear, such as from an enemy 
or a predatory animal. Likewise an 
ill person who does not have anyone 
to face him towards the direction of 
prayer. His direction of prayer is the 
direction that he is able to face. The 
direction of prayer of the one who 
is unsure of it is the direction he 
estimates. 

Ji- J Jyi iilaH jUifll CY^ 

sSj 3 t ^ ^ 

A-s_Lc- 4_L_3j A^_>- 

c2.2 As for the intention, its meaning 
is to desire to perform an action. It is 

.JjlaJI Jwv 23 lliljLscLs \jo|j CY ,Y 
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a condition that the intention should 
be with the heart, articulating with the 
tongue is desirable. 

c2.3 It is necessary to specify in the 
obligatory and necessary prayers as 
opposed to the recommended and 
optional prayers ( nawafil ), for which a 
general intention for prayer suffices. 


yfi Jo CY,Y" 

ili I4) ^i==uj ®' 

. 5*^1 <^11 

C3.0 Section: Regarding the 
Integrals of the Prayer 

^ 1 jl — Zj\ j:JJ23 cr, • 

c3.1 As for the second category from 
the obligatory actions of the prayer, 
they are other than the opening takbir. 
This is due to it being from the first 
category and is a condition, but it has a 
semblance to the integrals: 

y* (dlSJl lidj CY\i 

^ «JL!1 y# 

:d£j% fci \$ JjSli 

(1) Standing for the one able to in 
the obligatory and necessary prayers; 

(2) Reciting of a verse in two units 
(rak r ahs) of an obligatory prayer and 
all units of the Witr and optional ( nafl ) 
prayers; 

(3) Bowing; 

c-o-ljJlj (j J-iUill ^llaJl ( 1 ) 

y» ui^j ij £>T s*l yij (y) 
JaUIj ijj 

L&MJ (r) 

(i) 

(4) Prostrating; 

J»$JLlll jljJLo (0) 

( 5 ) The final sitting for the length of 
the tashahhud; 

(6) The sequence of standing before 
bowing, and bowing before prostrating; 

(n) 

(Jp 

■ ^2idl (v) 

(7) The one praying exiting (the 
prayer) with his own action. 


C4.0 Section: The Necessary 
Actions of the Prayer 

A ^ ✓ 

—wall Ol— 1 >- 1 j (j: Ci, • 

c4.1 As for its necessary actions: 

i UIj ci, ^ 
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(1) Recitation of the Fatihah in 
other than the last two units of an 
obligatory prayer; 


(2) Adding a chapter (surah) or 
that which is equivalent to it, such as a 
long verse or three short verses; 

^ySLi 13 j 1 (jjj) ( Y ) 

jL 3-3 Oljl j\ 4-L>AjT 

(3) Observing order with a 
repeated action in the unit; 

(4) The first sitting; 

(5) The tashahhud in the two 
sittings; 

j Jii j (l“) 

t AiSTjll 
jjNl ( t ) 

JojJJLH ,3 1 ( 0 ) 

(6) Exiting the prayer with the 
wording of salutations ( salam ); 

(7) The Qunut of Witr; 

( 8 ) The takbirs of the two ‘Ids; 

—uJl JaiJ-i ( 3 ) 

( V ) 

Cj\j^k=3j (a) 

(9) Specifying the first two (units) 
from the obligatory (prayer) for 
recitation; 

j WbiJij (\.) 

(10) Stillness when bowing and 
prostrating; 

(11) Loud and silent (recitation) in 
their places; 

u 4 a (u) 

oU^lj (i Y) 

(12) Silence of the follower at the 
time of the imam’s recitation; 


(13) The prostration of forgetfulness 
(sujud al-sahw ) due to the leaving of a 
necessary act. 


C5.0 Section: The Recommended 
Actions of Prayer 

_wall (ji_^ 3 Co,. 

c5.1 As for its recommended actions 
(they are): 

I, A 

(1) The call to prayer ( adhan ); 

(0 

(2) The iqamah for the obligatory 
prayers after the entering of the time; 

(Jj ( Y ) 
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(3) Raising the hands for the 
opening takbir; 

(4) Raising both hands in the 
takbir of Quniit in the Witr; 

(5) And the takblrs of the two ‘Ids 
not in other than these; 

(6) That it be for the man in line 
with his ears and for the woman in line 
with her shoulders; 

(7) Spreading out the fingers 
when raising (the hands) between 
closing them tight and spreading them 
out; 

(8) Loud recitation of the takbir 
by the imam; 

(9) The opening supplication 

( thana ); 

(10) Seeking refuge for the 
recitation; 

(11) Reciting the tasmiyah at the 
beginning of the Fatihah not for the 
chapter; 

(12) Reciting dm In silently in all of 
them; 

(13) Placing the right hand on the 
left hand below the navel; 

(14) The takbir of bowing; 

(15) Reciting the glorification 
(tasblh ) three times; 

(16) Straightening of the back; 

(17) Grasping the knees with the 
hands; 


(v) 


j'J>\ 3 CjyJL11 3 Uj ( t ) 

3 ol(o) 

# djoil (*0 



■ JzW {jfci pF 3^ 3 ^ (v) 

(a) 

illlsij (0 
() .) 

y ami Jjf 3 (u) 

3 ^^ X) 

^ 0 

o) 

4 j-L o j (w) 

^ a) 

Aj Jo Jli U4*-s\ ^ ) 


(18) Spreading out the fingers when 
bowing; 

(19) To place them (the knees) 
before the hands; 





26 | Matn 


(20) Placing the hands before the 
face, reversing the order when rising; 

(21) Rising from bowing; 

(22) The tasmi r which is to say 

“ojyf- jl) ^-1” the imam alone 
says this; 

(23) The tahmid which is to say 

dl) Ujj” the follower alone 
says this, the one praying by himself 
combines between them both; 

(24) The takbir of prostration 
(sujud); 

(25) The reciting of the glorification 
three times; 

(26) Separating the elbows from 
the sides and separating the arms from 
the ground, a woman lowers herself 
and attaches her stomach to her thighs; 

(27) The takbir of sitting; 

(28) The takbir of standing; 

(29) Spreading out the left foot 
and raising the right in both sittings, 
women are to adopt the tawarruk 
position; 

(30) Spread the fingers on the thighs 
except when pointing at the time of the 
testimony; 

(31) Sitting between the two 
prostrations; 

(32) Reciting the Fatihah in other 
than the first two units of the obligatory 
prayer; 

(33) Salutations upon the 
Prophet 0 at the end of the final 
tashahhud; 


j-c 3 (I • ) 

On) 

: jjib ( y Y) 


ili-l dU Hjj :J jkj C)[> (yt) 

^ jJllL llj 


j^=£j (y i) 

13^3 ( Y o ) 

' . -r \ ^t^ - Id- f % 

j^* 4 == u j (yv) 

Si). )g ( y' *) 

oe-\y$j (V Y ) 



% $ x jj <» £ 
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(34) Supplication ( du a) in it with 
that which is transmitted; 

0 

4^9 ivC'-ulj (Vi) 

(35) Salutations to the right and 
left; 


c6.o Section: The Desirable 

Actions of Prayer 

S *}1 _wall CjI _j CT, > 

c6.1 As for its desirable actions (they 
are): 

liolj 

(1) The one praying looking at the 
place of prostration when standing, the 
outer part of the feet when bowing, the 
side of the nose in prostration and the 
lap when sitting; 

( 2 ) To take out the hands from the 
sleeves at the time of the takbir; 

(i) 

d-Gjl j 4^ sib * 

(•: 3 ;i_ljJ ® 9y^All 3 

^^ciollllt 3-? Alls" j (y) 

^U^lUJliill^iSj (r) 

(3) To refrain from coughing as 
much as is possible; 

(4) To cover the mouth when 
yawning; 

(5) Recitation by following the 
rules of recitation ( tartll ); 

i pjltlH 1 °C. aD llKj (t) 

cbiyj (°) 

aJojI jIaJLwj (jyojJLll (3) 

0 £ 

pLlS-Sl <3 *^>1 

(6) To have a gap the distance of 
four fingers between the feet when 
standing; 

( 7 ) Pointing with the index finger 
at the time of bearing witness to the 
Oneness ( Tawhid ); 

(8) To turn the face right and left 
when making salutations; 

( 9 ) Standing at the time when 
“hayya 'ala al-faldh” is said; 

(10) The imam starting when “qad 
qamatis salah” is said; 

^ ^3 1 “ -CwC- a , a 11, ^ j *7)3 (v) 

-CwC* *)!'' y bwwwj a>-^1 1 3^(A) 

3 p dr 33 (3) 

Cw^ii ji 33 ^LaNi ( y >) 

3*1311 
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C7.0 Section: The Invalidators of 

3*^1_sa)! old_:J_*23 CY, • 

Prayer 


c7.1 As for the invalidators of prayer 

:3^^11 Ol-OuLa liolj CVh 

[they are]: 


(1) Any kind of speech even if a 
small (amount); 

ji ojj ® Lallan ^) 

(2) To give salutations deliberately; 

(3) Or to reply to salutations with 

^3-Sj (0 

the tongue; 

4^? 3* (jp! c3 (°) 

(4) A person praying correcting 

(3) 

other than his imam; 


(5) Starting in other than the one 

;j&!5 (v) 

that he is in; 

<k ** j\ y* 0 i iSwJ \j (a) 

(6) Groaning; 

s>oAi jh i « 

(7) Moaning; 

jj—c- iL rtooillj (3) 

(8) Crying audibly due to pain or a 
calamity, not if it is due to thinking of the 

<j? —^liJl (^ •) 

next world; 

its' # 3)3 j.^11 4,1333 (n) 

(9) Clearing the throat without 
reason; 

=jp. jt “ii iii-1” :jU* 3 ^ 

(10) Replying to someone who has 

^3 \ sjJ S3 T : 

sneezed; 


(11) To respond to speech even if it 
be with an invocation ( dhikr ), such as 

s "si_*2)! 

if someone is informed of that which 

h?— dwiUl 3^ fe'333 (4 f) 

pleases him by saying, “aU lli-I” or 
that which saddens him by saying, 

J-? AlljJu J^olS U-> ilcJillj (\Y) 

“kiiL it does not 

^11)1 

invalidate the prayer if he intends by 
it informing someone else that he is 


praying; 


(12) Reading from a copy of the 
Quran; 


(13) Supplicating with that which is 
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possible to ask from people; 


(14) That he sleeps whilst reciting in 
the unit, in its bowing and prostration, 
likewise, if he is overcome by sleep in 
either of them and he does not repeat; 

(15) That he walks during the 
prayer the distance of two rows in one 
go; 

(16) Eating and drinking, even 
if small amounts, even if that which 
is between the teeth is the size of a 
chickpea; 

(17) Excessive movement such as 
tying a turban, wearing trousers, and 
wrapping a waist cloth. Also such as 
scratching the body in one integral with 
the hand three times consecutively, 
raising the hand each time. 

3 0*1^5 3 (^0 

(J) 1 -xSj ■:§:• \jt> 3 

Ajo UfcJsil (3 

Cry 3 -*? —Lo 14^3 o'j (^ °) 

# J* ( , '3) 

jIjJLa JO j-A 

^LlSj ® ^ v) 

j lj j N 1 jjj ® (Jjj! jL.S\ 

^ ;S ^ JS ✓ ^ 0 . 

3 o-Xj 0 jJo ( ji= =3 > ) 3 

W 

c 8 .o Section: The Disliked 
Actions of the Prayer 

_ «a)l ol _ fcjjSla CA, • 

c 8.1 As for its disliked actions (they 
are): 

l^lj ca,\ 

(1) Fidgeting with the clothing 
and body; 

(2) Cracking the fingers; 

(3) Looking around by turning the 
neck; 

Aj( ^ ) 

A*jJj (y) 

(r) 

(0 

(4) Placing the hands on the hips; 

(5) Stretching; 

( 6 ) Squatting; 

(7) Sitting cross legged without 
excuse; 

(°) 

( 1 ) 

jAt tAj £ 3 % (v) 

(a) 

( 8 ) Yawning if one is able to 
restrain it; 

^-Ows-C* J ( ^ ) 

(9) Closing the eyes; 
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(10) Raising the gaze to the sky; 

(11) Moving stones except for the 
prostration once; 

(12) Wiping dust from the forehead 
during the prayer; 

(13) Placing the arms (in 
prostration); 

(14) Raising the sleeves from the 
arms; 

(15) Covering the feet in prostration 
for men; 

(16) Returning salutations with the 
hand; 

(17) A small amount of movement 
such as undoing the slit of a shirt or 
scratching the body once or more, not 
consecutively; 

(18) Knotting the hair; 

(19) To raise the clothing and hang 
it; 

(20) To leave the head uncovered 
except out of humility; 

(21) To prostrate on the coil of the 
turban or part of one’s clothing; 

(22) Limiting (the prostration) to 
the forehead alone or the nose only 
without a reason; 

(23) To cover the mouth; 

(24) And the nose except when 
yawning; 


£ A 11 l „ g J \ ) 

Si) '$ i—J\) 

ot £ 

3 cplyll , 3 ? 1 ^) 

£c-\Iji 1 f) 

U 41 c- ij (^ t ) 

Sjj (i"\) 

jj JJkS" # J-JjlII 1 v) 

Q L)'> j' ' a j fi 


1 _y 2 jLCj ( ^ A) 
aj £ cJISj ( 1 ^) 

JljJjJ ■§! lJ-LSJ (3 • ) 

jl #, Af^Up (y 0 


Ajjj J-psls 

# 1 &ls>-j a$^3-1 (Jp jUiis'illj (yy) 
jii % oii-j ^juSh 3^3 
A«J icJajoj ( Y V ) 

i_jj lirJl lip Si) AillJ (Y £) 


A^3 3 ? 3 "“ ('l °) 


Aj 


jjJU, *41 3 ftoj (yi) 


(25) Placing something in the 
mouth which prevents the desirable 
recitation; 


(26) The imam standing in the 
niche, except due to the excuse of lack 
of space, as opposed to prostrating in it 
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(27) The imam alone being on a 
raised place from the congregation; 

(28) Likewise all of the congregation 
on a raised place except the imam; 

(29) Wearing a garment with 
pictures; 

(30) Prostrating on a picture on the 
carpet; 

(31) That there be in front of 
someone, or next to him a picture of a 
living thing, except if it is small and is 
not evident to the one looking at it, or 
has had its head removed; 

(32) Supporting (oneself) upon 
something when rising, except due to 
an excuse; 

(33) The sitting of rest; 

(34) Leaning on the feet in turn 
except due to an excuse; 

(35) Turning right and left; 

(36) To spit; 

(37) Counting verses with the hand 
or prayer beads, not pressing down 
with the fingers; 

(38) Praying towards the face of 
another person; 

(39) Or towards fire; 

(40) Reciting in the second unit a 
chapter previous (to the one recited); 

(41) Joining between two chapters 
which have between them one 
(chapter) in one unit or two units; 

(42) Lengthening the recitation in 
the second (unit) more than the first in 
the obligatory prayers; 

(43) Lengthening the prayer to the 
point that it becomes difficult for the 
congregation; 


(jp (xv) 

AjjJs 1 _l-\5j (y a) 

( Y ^ ) 

JpLLi 3 s jj"* 3 <Jp (y •) 

Ajldip V Csiri 0^==^ (jlj (v i ) 

(jy==J (j^ ® ^ ^ ojJ"* 3 

Ai-jJiii j\ jjdi 3 

jijp 1 (Jp aJLs- (3 o:sUjx-1j (y“y) 

4-iLL>-^ (yy) 

(ri) 

SlbLij (y“o) 

o$l (rn) 

3 # jl aL> Jlcj (yy) 

'j £~-T 3) s^L^lj (y a) 

Jljt (y<\) 

^ya ojj—i ALiiSJI 3 (£ > ) 




3 o-La-lj oOyj-a Oi 3 (1 0 

3 jl a*5J 

3 dj^ Jp 53 ^ (tv) 


d^ 1^4=^ id-Jd! JajJsGJ (iP) 
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(44) Repeating a chapter in a unit 
of the obligatory prayer; 

(45) Leaning against a wall or a 
pillar without an excuse in other than 
the optional; 

(46) Standing behind a row in 
which there is a gap; 

(j (j ojj-Ul j\^h=uj (tt) 

% °j\ J 6 *. jp (to) 

jAC- j 

t \j ( t ) 

ij, (tV) 

(47) Prayer in the street; 

il*j % jA ' jjU t a) 

(48) Or on the land of another 
without his permission even if by 
indication; 

' 0 0 

A_S JcJl (jj (1 ^ ) 

jXAb j\ (0 * ) 

(49) Praying whilst wearing 

household clothing; 

(50) Or in the presence of food one 
desires; 

IS) Si) $ A*jla J t-C" fj-USS- jl (° 1 ) 

p oij ® jl cJijll Oy L_SU- 

9 a) SS>jJ 

(51) Or with an impure substance 
which does not prevent the prayer, 
except if he fears the elapsing of 
the prayer time, or missing the 
congregation. If he does not fear this 
it is desirable for him to cut off the 

A*-slSLa 1^,3 (oT) 

.££Ul 3 ) j oij « 

prayer. 


(52) Starting the prayer whilst 
withholding the call of nature. If 
someone experiences it during the 
prayer it is desirable for him to break 
the prayer. 


C 9.0 Section: Actions Permitted 

FOR THE ONE PRAYING 

^ "? 0 • J \ ^ t ✓ • ^ 0 ^ 

A_L*_9 _ !o ' _C^,* 

c9.1 As for its permissible actions 
(they are): 

(1) Looking from the corner of 
the eyes without turning part of the 
face; 

IaIj 

Ao^C- (3 eclats ( ^ ) 

a 4 -j)\ 

(2) Levelling the area of 

prostration 

l 3 li 1 ij, 14^? j A^i-l (r) 
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(3) Killing a snake or scorpion 
during the prayer if someone fears 
harm from them, even with a number 
of strikes, if he feels safe from them it 
is disliked; 

(4) To tie up the middle; 

(5) To pray towards the back of 
someone who is speaking; 

(6) To pray towards a copy of the 
Quran; 

(7) Ora hanging sword; 

(8) Or candle; 

(9) Or burning lamp; 

(10) On a carpet containing pictures 
not on the place of prostration; 

(11) Praying with something in 
the mouth which does not prevent the 
recommended manner of recitation; 

(12) Or something in his hand which 
does not prevent the recommended 
actions of placing; 

(13) His breaking the prayer in the 
case of the theft of that which equals 
a dirham even if it is (the property) of 
another; 

(14) [Likewise] Due to the fear of 
wolves with regards to sheep; 

(15) The prayer is also broken for 
fear of a blind person falling into a well 
or similar. Not due to the call of the 
parent except for the call of help. 

cio.o Section: Recommended 
Prayers Before and After Prayer 

cl 0.1 The legislated recommended 
prayers before and after the obligatory 
prayer are of two categories, 
emphasized and non emphasized. 


9 - 

OJ 

Jg . 2 ^]] is (0 
jx-ii (o) 

(3) 

(v) 

(A) 

tfv j' (0 
tj, uiLLJ jjjLLli JplLi (Jpj (S •) 

> > . 0 " 

Si i,i jj ^ 1 ) 

;jd j jl (U) 


» 0 > '0 s V | 


dr? 

jijL_4 U AJ 


Li 1 —( U“) 

^Ic- jp (St) 

^C-l \S^'y Lshjl (l°) 

11 Sl[ aL-I j]aa) "S (#; jSj (_j 


^ ^ 0 < >.. . s» 0 < 

A-1 (^3. < **)' .^j. v2 3 C ^ * , * 

l_J&JjUj 0 ^_vJl ( J_ 

ojSjpO l JtiJjUJ j}l^\ 
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Emphasized Recommended Prayers 

jLJjl 

cl0.2 The emphasized are: 

(1) Two before Subh; 

(2) Four before Zuhr; 

(3) Two after it; 

(4) Two after Maghrib; 

(5) Two after 'Isha; 

(6) Four before Jum 'ah; 

(7) And four after it; 

c) . a 

j Ls \ ) 

^4^' ( Y ) 

ijUdoj (y) 

-C*_i jj Hoj ( £ ) 

-c*_i (°) 

ijj ( 3 ) 

li-cLi (v) 

Non Emphasized Recommended Prayers 

_1&j)_ill ci.,r 

cl0.3 [The non emphasized are:] 

(1) Four before the Asr prayer; 

(2) Four before 'Isha; 

(3) And after 'Isha; 

(4) Six after Maghrib. 

\ ) 

AJzjS\ Jls (y) 

j (y) 

-C*_> (t) 

cn.o [Section:] Witr 

j— 33)1 cn.. 

cl 1.1 As for the Witr it is necessary. 

It consists of three units. The Qunut 
in it is necessary, its method (of 
performance) is to raise the hands and 
say takbir before the bowing of the 
third (unit) and to supplicate with the 
well known invocation of Qunut if he 

is able to, if not he says: 

:^3 utj ciu 

(•) j 4^9 OyLaJlj (§) OliSj 

(jj) j Aj Jo £_9^j <jl 

: (JlS SJJJ # 

Alii jj Alii. UjoJI j &T Ur, 

jlJJl CAjJc. USJ ■§• 

Alii jj Slli l£5ll j UsT tfSj 

.jllll ljIac- USj # 
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0^5 

or says, “J ‘jkt\ I 4 UI ” three times. 

(Hi) :jlS j\ 



Lord forgive and have mercy for You 
are the best of those who are merciful. 

• ex??*' \ j \ ^ j 

Completed on Wednesday in the 
month of Jamadi al-Ula in the year 
1259, by the pen of the one needy of 
his Lord’s forgiveness: ‘Abdullah bin 
Abi Bakr Ibn Shaykh Muhammad. 

jAc- jtJLaW piij ac _ \To ( \ _L 

J C ~ ==> ^ 3^ (J? 4-^1 A^X j yS\ 
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Commentary 


Based on the Explanatory Notes 
of 

Shaykh Yahya bin Muhammad al-Mulla 
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Tuhfat al-Mubtadi 


By Imam Ibrahim bin Hasan al-Mulla 1 


In the Name of Allah, the Most Merciful, Most Kind. 

All Praise is due to Allah, Lord of the Worlds. Salutations and blessings be upon 
our Prophet Muhammad the Master of the Messengers and the most superior of 
Allah’s entire creation, and upon his good family and noble companions and those 
that follow them with goodness till the last day. To proceed: 

This is a brief simple text regarding the rulings of the prayer called The Beginner's 
Gift (Tuhfat al-Mubtadi), which the legally responsible person - who lacks the 
resolve to study that which is more detailed than it - cannot do without. 

He (Glorified is He) is asked to benefit the Muslims by this text and make it solely 
for His sake. Indeed He is the best Master and best Helper. 

It is reported from the Prophet S that he said, “The Prayer is the pillar of the 
religion (din). He who has established it has established the religion. He who 
leaves it has destroyed the religion.” 2 We ask Him (Glorified is He) for help with 
that which He has made us responsible for, and to make us amongst the rightly 
guided ones. We say and through Allah is success: 


1 Begun on the 29 th of Ramadan, corresponding to the 20 th of October (2006) in Madinah al- 
Munawwarah, whilst sitting in the Masjid al-Nabawi al-Sharif. 

2 This hadith was cited by the jurist Abu al-Layth al-Samarqandi in the beginning of his 
Muqaddimah. A portion of it was mentioned Imam al-Ghazali in al-Ihya’ (1/147) which was referenced 
by al-‘Iraqi as being, “Reported by al-Bayhaqi in Shu 'ab al-Iman with a weak chain.” Hafiz Ibn Hajar in 
Talkhis al-Habir (1/173) disagreed with Imam al-Nawawfs strong criticism of the authenticity of the hadith 
saying, “It is not so but rather was related by Abu Nu'aym the Shaykh of al-Bukhari in Kitdb al-Salat from 
Bilal bin Yahya who said, 'A man came to the Prophet ® and questioned him, he replied 'The prayer is the 
pillar of the religion' which is Mursal whose narrators are trustworthy.” Refer also to Maqdsid al-Hasanah 
(427); Kashf al-Khafd (2:31); Fayd al-Qadir (4:248). 
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£003 

a 1.0 Legal Categories 


al.l Know that the prayer has obligatory actions (faraid), 

The obligatory actions mentioned here in relation to the prayer refer to two categories; 
conditions and integrals, both of which will be explained later. The ruling of the 
obligatory actions is reward for their performance in the next world, whilst their 
omission is punishable. The person who denies the obligatory actions is regarded as 
a disbeliever . 3 

necessary actions (wdjibdt). 

The ruling of the necessary actions is reward for their performance with their omission 
being punishable. The person who denies a necessary action ( wajib ) is still regarded 
as a believer . 4 

recommended actions (sunan) 

The recommended actions are further subdivided in to two categories. The first of them 
is the emphasized and is referred to as sunnah al-muakkada. The legal ruling regarding 
the emphasized recommended actions is that one is rewarded for performing them, 
and is blamed but not punished for leaving them . 5 

and desirable actions (mustahabat). 

The second category of the recommended actions is the desirable ( mustahab ). The 
ruling for the desirable actions is that there is reward for their performance without 
punishment nor blame for their being left. Desirable is sometimes referred to as 
mandub . 6 

It also has invalidators (mufsidat) and disliked actions (makruhdt). 


3 Nayl al-Maram Sharh Kifaydt al-Ghulam (p.109,120). 

4 ibid. 

5 Bahr al-Raiq (1/41). 

6 From the authors commentary. 
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Obligatory Actions of the Prayer 

al.2 As for the obligatory actions they are of two types: 

• Obligatory actions which are outside the form of the prayer and are called 

conditions (shurut); 

• Obligatory actions within the prayer called pillars (arkan); 


Conditions of the Prayer 
a 1.3 From the first category are eight things: 

1. The cleanliness of the body from minor ritual impurity (hadath) and filth 
(khabath); 

The evidence for this is that which Abu Hurayrah 4® narrates from the Messenger of 
Allah # who said, “The prayer of none of you is accepted in a state of impurity until 
he performs ablution ’.” 7 

2 . Cleanliness of clothing; 

3 . Cleanliness of the place; 

4 . Covering of nakedness; 

Nakedness (‘ awrah) is the area of the body whose exposure is prohibited during the 
prayer without a need. Allah fg says, “O children of Adam, take your adornment to 
every masjid .” 8 What is meant here is every prayer. 

5 . Facing the direction of prayer (qiblah); 

Allah H says, “Verily, We have seen the turning of your face towards heaven. Surely 
We shall turn you to a prayer direction that shall please you, so turn your face in the 
direction of Masjid al-Haram. And wheresoever you people are, turn your faces (in 
prayer) in that direction .” 9 


7 Al-Bukhari (137) and the wording is that of Muslim. 

8 Al-Araf:31. 

9 Al-Baqarah:144. 
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6 . Time; 

Meaning the time of the obligatory prayer. Allah fg says, “Prayer ( salah) is an obligation 
on the believers that is tied up with time.” 10 

It is necessary for the person praying to be certain that the time for the prayer has 
entered. 

7. Intention; 

The Prophet H said, “Indeed, actions are by intentions.” * 11 It is a condition that the 
person praying knows in his heart which prayer he is performing, as will be mentioned 
later. 

8 . The opening takbir (Allahu Akbar); 

Meaning the prohibiting takbir (takblrat al-ihram), which is the opening takbir. The 
Prophet S said, “What puts one into its inviolable state is the takbir, and the tasllm 
releases one from it.” 12 


10 Al-Nisa:103. 

11 Al-Bukhari (1); Muslim (1907). 

12 Abu Dawud (618); Tirmidhi (1:282) who graded it hasan. 



42 ( Commentary 


£OG3 

bi.o Section: Cleanliness from 
Ritual Impurity 


bl.l Attaining cleanliness from minor ritual impurity is achieved by ablution 
( wudu ) and from major ritual impurity by ritual bathing (ghusl ) 


The Obligatory Actions of Ablution 

bl .2 As for ablution it has four obligatory actions: 

Due to Allah’s M words, “O you who believe! When you intend to offer the prayer, 
wash your faces and your arms up to the elbows, wipe your heads, and (wash) your feet 
up to the ankles.” 13 Washing is defined as the flowing of water over a body part such 
that at least two drops of water drip off according to the strongest opinion. 14 

1. Washing the face, which is the area from the usual hairline 

Meaning the hair of the head. A clearer wording could be to say, from the top of the 
forehead next to the usual hairline. 15 

to below the chin, and that which is between the earlobes; 

Meaning to the bottom of the jawbone upon which hold a persons teeth. The earlobes 
are the soft part at the bottom of the ears. 

2. Washing the arms up to and including the elbows; 

3. Wiping a quarter of the head; 

Wiping is defined as the passing of a wet hand over an area. Wiping a quarter of the 
head is due to the hadith of Mughira bin Shu’bah that the Prophet S performed 


13 Al-Ma’idah:6. 

14 Minhdj al-Raghib p.69. 

15 Fath Bab al- 'Inayah (1/42). 
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ablution and wiped his forelock, his turban and his socks. 16 The forelock is the front 
part of the head which is measured as being a quarter of the head. 

4. Washing the feet along with the ankles, it is necessary to wash the skin not 
covered by hair, likewise the outer surface of a thick beard. 

Referring to that which covers the skin. As for a light beard through which the skin 
can be seen, it is obligatory to wash the skin which is visible through the beard. 


The Recommended Actions of Ablution 
bl .3 Its recommended actions are: 

1. Beginning the ablution with the tasmiyah; 

The tasmiyah is to say,“ 4 b I ■” Ibn al-Humam said that the wording that 

is transmitted from the noble early Muslims, and it is said that it is from the Prophet S, 
is, 41 ) 4)1 . 17 

Abu Hurayrah said, "The Messenger of Allah ®S said, ‘O Abu Hurayrah, if you 
wish to perform ablution then say 4 ) jJU-Ij 4 bI .’ ” 18 

Other texts also state that the intention is recommended af the beginning of 
ablution. 19 The person performing ablution should intend the lifting of the state of 
ritual impurity. 

2. And by washing his hands up to the wrists three times; 

Due to that which is in the description of the Prophet’s §1 ablution from the hadith of 
‘Uthman from Humran 4 ®, the freed slave of ‘Uthman ibn ‘ Affan 4 ®, in which he said, 
“I saw ‘Uthman bin ‘Affan asking (for a container of water) to perform ablution (and 
when it was brought) he poured water from it over his hands and washed them three 
times and then put his right hand in the water container and rinsed his mouth and 
washed his nose by putting water in it and then blowing it out. Then he washed his 
face three times and (then) forearms up to the elbows three times, then passed his wet 
hands over his head and then washed each foot three times. After that ‘Uthman said, 
‘I saw the Prophet ® performing ablution like this, and he said, “If anyone performs 
ablution like that of mine and offers a two unit prayer during which he does not think of 
anything else (not related to the present prayer) then his past sins will be forgiven.” ’ ” 20 


16 Muslim (81). 

17 Fath al-Qadlr (1:14). 

18 Al-TabaranI in al-Saghlr (1:31) and al-Haithami (1:89) graded it hasan. 

19 Minhaj al-Ragltib p.72. 

20 Al-Bukhari (159). 
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3 . The toothstick; 

Meaning using the toothstick, due to the hadith of Abu Hurayrah 4® that the Messenger 
of Allah S said, “Were it not that I would be overburdening my community I would have 
ordered them to use a tooth-stick with each ablution .” 21 

A person who does not possess a toothstick may use the finger, as is reported 
from ‘Anas 4® that the Messenger of Allah ®S said, “The finger suffices in place of the 
toothstick .” 22 

Using the toothstick is recommended in a number of situations such as: if the teeth 
are yellow; to change the bad odour of the mouth; when awakening from sleep; when 
standing up for prayer; and when reciting the Quran . 23 

4 . Washing the mouth; 

Washing the mouth is defined as the water circulating in all parts of the mouth. 

5 . Rinsing the nose; 

Rinsing the nose is the water reaching the soft part of the nose. The evidence for 
washing the mouth and rinsing the nose is in the hadith mentioned previously. Al- 
‘ Aini said that its method, meaning to wash the mouth and nose, is to take new water 
to wash each time, and to rinse the nose in the same way . 24 

Washing the mouth and rinsing the nose have another five recommended acts 
related to them, namely: i) order, ii) that they be done three times, iii) taking new water 
for them each time, iv) that they be done with the right hand, v) that they should be 
done thoroughly by the non fasting person . 25 

6. Combing the beard; 

Meaning the person performing the ablution entering the fingers in to the beard. 
‘Uthman 4® narrates that the Messenger of Allah H would comb his beard (with his 
fingers ). 26 

The method of combing is to take water in the hand to the beard with the back of 
the hand facing downwards, then comb the beard from the bottom to the top, whilst 
turning the back of the hand towards the neck. This is due to the hadith in which 
‘Anas 4® said, “When the Prophet Si performed ablution, he would take a handful of 
water and put it under his jaws, and pass it through his beard. He said, ‘This is what 


21 Malik (66); Ahmad (2:460); al-Nasa! (1:12); graded sahih by Ibn Khuzaimah (1:73); mentioned 
by al-Bukhari (2:299) in a ta’liq form; see Nasb al-Rdyah (1:8). 

22 Al-Bayhaqi (1:40) from different chains which have been criticised. There is also a report from 
‘Ali regarding this. 

23 Mardqi al-Faldh p.32. 

24 Ramz al-Haqd’iq. 

25 Minhaj al-Rdghib p.75. 

26 Al-Tirmidhi (1:43) who said it was a hasan sahih hadith. 
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my Lord ordered me to do.’ ” 27 

7. Interlacing the fingers; 

Due to that which is reported from Ibn ‘Abbas 4® that the Messenger of Allah ® 
said, “When you perform ablution then rub between your fingers and toes.” 28 Ibn al- 
Humam mentioned that it is not specifically recommended to use a particular finger 
when rubbing. 29 

8. Washing three times; 

Meaning the washing of the face, hands and feet. ‘Amr bin Shu'aib narrates from his 
father, from his grandfather 4fe> “A man came to the Prophet S and asked him about 
the ablution. He showed him how to wash each part three times and said, ‘This is the 
ablution. Whoever does more than that has done wrong, transgressed and committed 
evil.’ ” 30 

9. Wiping the whole head once; 

Due to the hadlth of ‘Abdullah bin Zayd bin ‘Asim 4$, which contains the words, 
“Then inserted his hand (in water) and brought it out and wiped his head both front 
and back with his hands.” 31 

Al-ZaylaT stated that the method of wiping the head is to place the hands and 
fingers at the front of the head and then move them back in a way that will encompass 
the whole head, then wipe the ears with the fingers. 32 

10. And the ears with the same water; 

After wiping the head, with the remaining moisture one wipes inside the ears with 
index fingers, and the outside of the ears with the thumbs. 33 If the person performing 
ablution was to take new water to wipe the ears, it is good. 34 

This is due to the hadlth of ‘Abdullah bin Zayd regarding the description of the 
ablution of the Messenger of Allah S, that he “Wiped his ears with water other than 


27 Abu Dawud (145); al-Hakim in al-Mustadrak (1:149). 

28 Al-Tirmidhi (1:50); Ibn Majah (1:35); Al-Tirmidhi said this hadlth is hasan gharib. 

29 Fath al-Qadlr (1:20). 

30 Abu Dawud (20); al-Nasa! (313); Ibn Majah p.34. 

31 Al-Bukhari (1:44); Muslim (1:45); Abu Dawud (1:29-30); al-Tirmidhl (1:47); al-Nasa! (1:71); Ibn 
Majah (1:149). 

32 Tabyin al-Haqaiq (1:5); Ibn al-Humam mentioned in Fath al-Qadir (1:12) that the method of 
wiping the head which consists of seperating the fingers in order to wipe the ears, and the palm of the 
hands in order to wipe backwards, has no basis in the Sunnah. Refer also to Hashiyah Ibn 'Abidin (1:89) 
Translator's note: However a number of scholars from the Indian subcontinent regard this method to be 
manner in which to wipe the head, and they are supported in this view by authors of works such as Muhit 
al-Burhdni (1:176) and Jawharah al-Nayyirah (1:7). 

33 Minhaj al-Rdghib p.76. 

34 Bahr al-Raiq (1:28). 
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that which he used to wipe his head.” 35 

11. Intention; 

It is to intend with the heart that one will perform ablution. It is superior to precede 
the intention before the first of the recommended acts of ablution as stated by the 
scholars of Islamic law. 

‘Umar said,“The Messenger of Allah # said,‘Indeed actions are by intentions...’ ” 36 

12. The order mentioned in the texts; 

Meaning as mentioned in the Noble Quran in the verse of ablution, which is to perform 
first that which is mentioned first in the verse, and then that which comes after it. This 
is by first beginning with the washing of the face, then the hands, then wiping the head, 
then washing the feet. 

13. Continuity. 

It is to wash the next body part before the previous one becomes dry; and it is said 
that it means not to busy oneself with another action between the washing of the body 
parts. 37 




The Desirable Actions of Ablution 

bl .4 As for its desirable actions they are: 

1. Beginning with the right side; 

Meaning starting from the right when washing the hands and feet. Desirable is defined 
as that which the Prophet S performed at times and left at other times. 

The more correct opinion is that beginning from the right is recommended as was 
stated in the work Tuhfat al-FuqahaT s This is due to the Prophet’s ® continual practice 
of beginning with the right when washing, and his S words, “When you clothe or wash 
yourself, begin with your right side.” 39 

And ‘A’ishah 9 reported, “The Messenger of Allah loved to begin with his right 
side while putting on his shoes, straightening his hair and cleaning himself.” 40 


35 Al-Hakim; al-Bayhaql (1:65) who graded it as sahih , however it contains some weakness in its 
chain. 

36 Al-Bukhari (1). 

37 Ramz al-Haqaiq. 

38 (1:13). 

39 Abu Dawud (41); Ibn Majah (42); Ibn Khuzaimah (1:91); Ibn Hibban (1090). 

40 Al-Bukhari (1:41); Muslim (1:155-156) and others. See Fath al-Qadir (1:23) and Nash al-Rayah 
(1:34). 
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2. Wiping the back of the neck; 

Meaning with the back of the hands due to their still being moist. Abu ‘Ubaid al- 
Qasim narrates, from al-Qasim bin ‘Abd al-Rahman, from Musa bin Talha who said, 
“He who wipes his neck along with his head will be protected from the ghul on the 
Day of Judgement.” 41 

3. Reciting the transmitted invocations during ablution; 


Shaykh Abu Bakr al-Mulla mentions the following invocations: 42 


When washing the mouth 

dlol^P • 

When rinsing the nose 

jbJl J ^J 

When washing the face 

■#0 > > >* si' * * .*Z'° " 0 *\u 

0 yrj a yrj fji 

When washing the right hand 


When washing the left hand 

1 Sj$> *'jj ^J tiC~! ^ 

When wiping the head 

JJi S/I JJi Y ^°ji JJi 

When wiping the ears 


When wiping the neck 


When washing the right foot 

so £ J, 

aIs Jjj Jsl jff .ail y cUj 

When washing the left foot 

^ s S 0 O'' 0 -- 

jjP ^ y’i j m>a 


At the end of which salutations should be sent on the Messenger of Allah S. 43 


41 “Ghul” is a ring of steel placed around the neck of a person in order to debase and torture them. 
The hadith is mawquf but it takes the ruling of a marfu narration as the content of the hadith was not 
mentioned based merely on opinion. It is strengthened by that which is mentioned in a marfu form in 
Musnad al-Firdaws from the hadith of Ibn ‘Umar that,“Wiping the neck is a protection from the ghul’ on 
the Day of Judgement.” However, its chain is weak, except that there is agreement that the weak hadith are 
acted upon in virtuous actions. See Fath Bab al- 'Inayah (1:57). 

42 In his work Minhaj al-Rdghib Sharh It-haf al-Tdlib p.78. 

43 Al-Tahtawi said in his Hashiyah 'Ala Maraqi al-Faldh p.45, “Ibn Amir Hajj said, ‘Our Shaykh, 
the Hafiz of his age, Shihab al-Din bin Hajr al-‘Asqalani was asked regarding the narrations cited in the 
Muqaddimah of Abu Layth regarding the invocations for the limbs. He answered, “They are weak and 
the scholars are lenient when mentioning the weak hadith and acting upon them in virtuous actions. 
None of them are established from the Messenger of Allah ®, neither from his statements, nor actions. 
Therefore there is no harm in acting upon them based on the principles of the weak (hadith) along with its 
conditions.” 
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4 . To say after finishing and standing, facing the direction of prayer: 


•" iZ X SO > 9-SS>*' tl * * * s 0 * s y ' o s ' / 0 t- > ^ 0 t- 

t^ul jBl oa^p ol wA_g_jdy taJ dL h! ajj! 'yj aJ| o! a^-M 

dl-Jj ^jly jJlAA*d OjI aJ| *)1 il)l Ag_jM j (• h:t I ^3 




7 he Disliked Actions of Ablution 
bl .5 Its disliked actions are: 

Disliked is further subdivided into two categories, slightly disliked (makruh tanzihi ) 
and prohibitively disliked (makruh tahrimi). 

Slightly disliked is that which the Sacred Law (Shari ’ah) has discouraged without 
any punishment for the one who performs it. The ruling for it is reward for the one 
who leaves it whilst the one who performs it is not punished. 

Prohibitively disliked is that which the Sacred Law has prohibited. Its ruling is the 
one who does it is punished, but not to the extent of the one who commits the unlawful 
( haram), and the one who avoids it is rewarded. If the term karaha or makruh is used 
in a general unqualified manner in the hanafi school, it usually means prohibitively 
disliked. 

1. To use excess water; 

Meaning using water beyond the amount required by the Sacred Law, due to the hadith 
of ‘Abdullah bin ‘Umar He narrates, “The Messenger of Allah passed by Sa’d while 
he was performing ablution and said, ‘What is this extravagance, Sa’d?’ He replied, 
‘Is there extravagance in the use of water?’ He said, ‘Yes, even if you are at a flowing 
river.’ ” 45 

2. To use too little water; 

It is the water not reaching the desirable amount when washing, meaning three times. 
It also applies to not washing properly during ablution, such that it becomes similar to 
wiping, with the dripping of water not being evident. 


44 ' Umar bin al-Khattab narrated that the Messenger of Allah S said, “Whoever performs wudu 

and then says: 

d s-Up dl ' t' ~'L ^ d AL >jS *)! j *U)! S/j dj dl -CgAI 

The eight gates of paradise will be opened for him and he may enter any of them he chooses.” 

It was reported by Muslim (234) and al-Tirmidhl (55) who narrated the extra wording: 

OU’Shd.l l,* j uf'jA iji jAA 

Also reported by Ibn Majah (570) and al-NasaT in al-Yaum wal-Laylah (84). 

45 Ahmad (1:222); Ibn Majah (425). 
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3. Talking with normal speech; 

Meaning that whilst performing ablution it is disliked to have a normal conversation 
with someone without a need, as this would distract the person performing ablution 
from reciting the invocations associated with the washing of each body part. 46 

4. Seeking help from another person; 

Meaning receiving help with washing or wiping the parts of the body. As for the 
pouring of water or bringing it for someone who wishes to perform ablution, there is 
nothing disliked in this, even if they have requested it. 

5. Exceeding the washing three times. 

Meaning when washing the body parts. If due to doubt the person performing ablution 
increases the washing for the reassurance of the heart, then there is no harm in this. 


46 Hashiyah Tuhfat al-Tullab p.27. 
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£OG3 

B2.0 Section: That Which Nullifies 
Ablution and That Which Does Not 
Nullify It 

so eg 


b 2.1 The nullifiers of ablution are: 

1. That which exits from the private parts; 

Referring to the back and front passageways. 

2. Impure substances 
Such as blood and pus. 

exiting from other than the private parts; if the impure substance flows to a 
place which it is necessary to cleanse in ablution or bathing; 

The definition of flowing is for the blood to rise and flow from the head of the cut. If 
a person wipes the blood everytime it exits, such that if it were left it would flow, the 
ablution is invalidated, otherwise it is not. 47 The flowing of blood being an invalidator 
is due to words of the Messenger of Allah S, “Ablution is from every flowing blood.” 48 

3. Vomiting the like of food and water if it is a mouthful, 

Meaning that it fills a persons mouth, such that it is not possible to close the mouth 
except with difficulty. M'adan Ibn Talhah 4 s> narrated from Abu Darda’ 4 fe that the 
Prophet S vomited and then performed ablution. “Later, I met Thawban in the masjid 
of Damascus and I mentioned it to him. Thawban said, ‘He is right; I poured water for 
the ablution of the Prophet ®.’ ” 49 


47 Minhdj al-Raghib p.81. 

48 Al-Darqutnl (1:157). 

49 Abu Dawud (2381); al-Nasal; al-Tirmidhl (87) said this is the most authentic hadith regarding 
this issue; al-Hakim in his al-Mustadrak (1:426) said sahth according to the criteria of the two Shaykhs but 
they did not narrate it. 
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not the vomiting of phlegm even if it is a large amount; 

Ablution is only nullified if that which is vomited is food. As for phlegm by itself, its 
being vomited does not nullify the ablution even if it is a large amount. If the phlegm 
vomited is admixed with food, then that which dominates is taken into consideration. 
Thus the ruling will be given according to that which is predominant. 50 

4 . Loss of consciousness; 

Due to the hadith of ‘A’ishah 9 which mentions that the Messenger of Allah il fell 
unconscious; he awoke and washed to pray. He then again fell unconscious, then 
awoke and washed. 51 

And based on the Prophet’s A words,“The eyes are the strap of the rear passageway, 
so the one who sleeps should perform ablution.” 52 

5 . Insanity; 

6 . Intoxication; 

7. Sleeping lying down 

Meaning placing one of the sides of the body on the ground. Included in this ruling are 
those who sleep lying down on the neck or face down. Ibn ‘Abidin mentions that sleep 
is a natural state which occurs in humans without their control, such that it prevents 
the outward and inner senses from fully functioning despite their being sound. 53 Sleep 
and that which is mentioned before it (from insanity and intoxication) are situations 
where there is a possibility that the person may have entered a state of ritual impurity 

50 Minhaj al-Rdghib p.83. Related to this issue is the principle which according to Abu Yusuf is that, 

“All that which is not an impurity, such as non flowing blood and vomit less than a mouthful, is not filth.” 
Muhammad bin Hasan however still viewed it as filth out of precaution, the position of Abu Yusuf though 
is regarded as the stronger. This rule has been expressed succently by some of the scholars as, “That which 
is not an impurity is not filth.” ffl! U. 

This view of Abu Yusuf was also the position chosen by al-Karkhi, Abu ‘Abdullah al-Qallas, Muhammad 
bin Salamah, Abu Nasr, Abul Qasim and Abu Layth. Muhammad bin Hasan’s view that it was still filth 
(najas ) was supported by Abu Bakr al-Askaf and Abu Jafar al-Hindawani. 

The author of al-Hiddyah supported the first view and declared it to be correct ( sahih ), as was quoted by 
al-Tumurtashl in Fath al-Ghaffdr who added that this position was relied upon by the authors of the legal 
texts ( mutun ) and is the position of the Hanafi school. 

In Jawharah al-Nayyarah (1:9) it is mentioned thatfatwa will be given according to the position of Abu 
Yusuf if it (i.e. non flowing blood or vomit less than a mouthful) comes into contact with solid materials 
like clothes and the body. On the other hand, fatwa will be given according to the position of Muhammad 
bin Hasan if it comes into contact with liquids such as water. This position was cited by Ibn Nujaym 
in Bahr al-Ra’iq (1:115), al-Tumurtashl in Fath al-Ghaffdr , al-Haskafi in Dur al-Mukhtdr (1:95) and was 
affirmed by authors of its glosses, namely Al-Tahtawi, Ibn ‘Abidin and al-Rafi‘i. 

51 Al-Bukhari (1:234); Muslim (1:311). 

52 Ahmad (4:96-97); Abu Dawud (203); Ibn Majah (1:161) and graded as hasan by Ibn al-Salah, 
al-NawawI and al-Mundhiri from ‘All. See Nash al-Rdyah (1:44-47). 

53 Hashiyah Ibn 'Abidin (1:141). 
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without noticing. Therefore something occurring which would invalidate the ablution 
is regarded as the default out of precaution. 

or leaning on one of the buttocks, not the sleep of the one firmly seated, nor 
the sleep of the one in prayer; 

Due to the hadith of ‘Anas 4 ® who said, “The companions of the Messenger of Allah ® 
waited for the ‘Isha’ prayer until their heads began nodding up and down from 
drowsiness and sleep. They would then pray without doing ablution.” 54 

And the hadith of Ibn Abbas 4 *> who said, “The Prophet S said, ‘The one who falls 
asleep whilst prostrating does not have to perform ablution, unless he lies down. For 
if he lies down his body parts become loose.’ ” 55 

8 . Loud laughter of an adult in a complete prayer; 

Loud laughter is defined as that which can be heard by the person praying themselves 
and those next to them. Laughter on the other hand is defined as it being heard by the 
person themselves but not by the person next to them, this nullifies the prayer and not 
the ablution. Smiling is defined as that which consists of no sound, it has no impact on 
the validity of the prayer nor the state of ablution. 56 

This is due to the hadith of Ibn ‘ Umar 4 « who said, “The Messenger of Allah ® said, 
‘Whoever laughs out aloud in the prayer must repeat the ablution and the prayer.’ ” 57 

Imam Abu Hanlfah (Allah have mercy on him) narrates in his Musnad that, “Whilst 
the Messenger of Allah ® was praying with the people, a person with a problem with 
his sight walked into a covered well and fell. At this some people burst out laughing. 
The Messenger of Allah fil said,‘Whoever amongst you laughed out loud should repeat 
their ablution and their prayer.’ ” 58 


54 Abu Dawud (1:51) and a similar version in Muslim (1:196) and al-Tirmidhi (1:113). See Talkhis 
al-Hablr (1:180). 

55 Ahmad (1/256); Abu Dawud (202); al-Tirmidhi (77); see Nash al-Rayah (1-44-45). 

Translator's note: Some of the scholars from the Indian subcontinent give preference to the view that falling 
asleep whilst reclining against something, such that should it be removed a person would fall, invalidates 
the ritual ablution. The basis for their view can be found in the following works: Sharh al-Wiqdyah (p. 1/32); 
Multaqa al-Abhur (p.3); Mukhtasar al-Qudurl (p.2); al-Hiddyah (p.15); al-Ikhtiydr (p. 16-17). 

As for the scholars who are of the view that sleeping in such a manner not invalidating the ablution, 
this position can be found in the following works: Dur al-Mukhtar (1:95); Baddi al-Sanai (1:31); Tabyln al- 
Haqd’iq (1:10). 

56 Tabyin al-Haqa’iq (1:11). 

57 Ibn ‘Adiyy narrates it in al-Kdmil. Its chain contains Baqiyyah who is a mudallis. However, he 
has explicitly stated having heard (tahdlth), and a truthful mudallis if states clearly having heard then the 
accusation of tadlls no longer applies. Baqiyyah is regarded as being from this category of narrator, see 
Nash al-Rayah (1:48). 

58 See Fath al-Qadlr (1:35) and Fath Bab al- 'Inayah (1:69) of Mulla ‘All al-Qari. This is an issue in 
which the Hanafis are alone in following the hadith and have abandoned analogy ( qiyas ) because of it. It 
is clear proof that the Hanafis give precedence to the hadith over analogy, and that they are amongst the 
most stringent of people in following the hadith. See al-Lubdb (1:45) and Nash al-Rayah (1:47-53). 
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9. Contact of the private parts, 

Meaning without a barrier and between two aroused individuals. This is the opinion 
of Abu Hanifah and Abu Yusuf, as this contact is usually not free of pre seminal fluid 
(: madhl ) which is an invalidator of ablution, and out of precaution is regarded as being 
similar to the case of sleep. Contact in and of itself not invalidating the ablution, even 
if accompanied by desire, is the position of Muhammad bin Hasan al-Shaybani and is 
relied upon by a large number of scholars. 59 

not touching the private parts 

Talq bin ‘All 4 ® said, “A man asked the Prophet if a man who touches his private part 
has to perform ablution. The Prophet # said, ‘No, it is just a part of you.’ ” 60 

nor touching a woman, 

‘Ata narrates from ‘ A’ishah 9 that the Prophet H would kiss some of his wives and 
then pray without re-performing ablution. 61 

‘A’ishah 9 said, “I would sleep in front of the Messenger of Allah ®S, with my feet 
in the direction of the qiblah (to him). When he would prostrate, he would touch me, 
and I would move my feet.” 

In another narration it is mentioned that she said, “When he wanted to prostrate 
he would touch my legs, and I would draw my legs in. When he would stand I would 
stretch them out again. The houses in those days did not have any lamps.” 62 

nor the exiting of a worm from a wound. 

Ablution is not invalidated because of the worm itself, as it is pure. The reason why a 
worm and a stone when exiting from the rear passageway invalidates the ablution is 
because they will not be free from filth; as the exiting of even a small amount of filth 
from the rear passageway invalidates the ablution. 63 


59 See Hashiyah Ibn 'Abidin (1:146). 

60 Abu Dawud (1:46-47); al-Nasa! (1:101); Ibn Majah (1:163) and graded sahih by Ibn Hibban 
(3:402-403). Ibn al-Madini said, “It is better than the hadlth of Busrah,” see Bulugh al-Mardm (1:13). Abu 
Tsa al-Tirmidhl (85) (1:52) said,“This is the best hadlth regarding this issue.” 

61 Al-Bazzar with a sahih chain, see Nash al-Rdyah (1:74). Al-Hafiz said in al-Dirdyah p.20 that its 
narrators were trustworthy. 

62 Muslim (1:367). 

63 From the authors commentary. 
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B3.0 Section: The Rulings of Istinja’ 

so eg 


b3.1 The Ruling of Istinja 

It is the removal of filth from the front and rear passageways with water and its like. 

is recommended with the likes of a stone by means of which cleanliness can be 
achieved. There is no specific number required, 

Using three stones is desirable due to the Prophet’s H words, “The one who cleanses 
himself should do so with an odd number (of stones). Whoever does so has done well, 
and the one who does not, there is no harm.” 64 

and washing is superior. 

Meaning washing the area after wiping it with a stone or paper is superior to using 
stones or paper alone. Washing with only water is better than only using a stone. 
Washing with water cleanses more thoroughly than only using a stone, as a stone and 
its like removes most, but not all filth. 

Ibn ‘Abbas said, “This verse was revealed regarding the people of Quba,‘In it are 
men who love to be purified, and Allah loves the purified.’ 65 The Messenger of Allah ® 
asked them, and they replied, ‘We follow (cleaning with) the stones with (cleaning 
with) water.’ ” 66 




What is Istinja Disliked with 
b3.2 It is disliked with: 

It is evident that it is prohibitively disliked because of the prohibition that is reported 
regarding it. 


64 Abu Dawud (35); Ibn Majah (3498). 

65 Al-Tawbah:108. 

66 Kashf al-Asrar 'an Zawaid al-Bazzar (247). 
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a bone, dung, 

Abu Hurayrah 4b narrates that the Prophet 0 said, “Bring me stones in order to clean 
my private parts, and do not bring any bones or animal dung.” 67 

and the right hand. 

Except if unable to use the left hand, this is due to that which is reported from Abu 
Qatadah who said, “The Messenger of Allah 0 said, ‘If one of you urinates then 
he should not touch his private part with his right hand; if he defecates he should 
not clean himself with his right hand; and if he drinks he should not do so with one 
breath.’ ” 68 




When is it Necessary to Use Water 

b3.4 It is necessary to use water if the impure substance exceeds the exit (point) 
and that which has exceeded is more than the amount of a dirham. 

If the filth exceeds the exit point and is more than the size of a dirham, the scholars 
agree that the area must be washed. If it exceeds the size of a dirham by being added 
to the filth which is on the passageway, it is not obligatory to wash according to Abu 
Hanifah and Abu Yusuf. This is the correct opinion, because the filth which is on 
the passageway is not taken into consideration according to the Sacred Law. This is 
because it takes the ruling of the filth inside the body, therefore to leave it and pray 
with it is not disliked. 69 


What is Disliked when Relieving Oneself 
b3.5 It is disliked to: 

Meaning it is from the category of being prohibitively disliked. 

face the direction of prayer in the bathroom, 

Meaning whilst relieving oneself, even when in a building, due to the Prophet’s 0 
saying, “When one of you relieves himself, he should neither face the direction of 
prayer nor turn his back to it...” 70 


67 Al-Bukhari (3599). 

68 Al-Bukharl (1:38); Muslim (1:155); Abu Dawud (1:8); al-Tirmidhl (1:23); al-Nasal (1:25); Ibn 
Majah (1:113). 

69 Hashiyah Ibn ’Abidin (1:226). 

70 Al-Bukharl (394); Muslim (264). 
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If someone forgetfully sits facing the direction of prayer or with his back turned 
towards it, and then realises it, they should turn around as much as is possible. It is 
also prohibitively disliked for an adult to face a child towards the direction of prayer in 
order to urinate. 71 

likewise to turn ones back to it, to face the sun and moon, 

Out of respect for them because they are both great signs of Allah SI. ‘Allamah Ibn 
‘Abidin clarified that to do so is slightly disliked. 72 

to face the wind, 

So that the person is not soiled by drops of their urine. 

to relieve oneself in the street, gathering places of people and below a tree. 

Due to the Prophet’s H saying, “Be on your guard against two acts which provoke 
curse.” They (his companions) asked, “What are those acts?” He said, “Relieving 
yourself in people’s walkways or in the shade.” 73 

What is Recommended when Entering the Bathroom and when Leaving it 

b3.6 It is recommended to precede it with the tasmiyah 

Such as to say when entering the bathroom “ -il ^ ” with the intention of meaning, “I 
seek protection from the accursed satan.” ‘All sTsaid that the Prophet said, “The 
cover between the eyes of the Jinn and the nakedness of the children of Adam is to say 
‘ <ul ’ when entering the bathroom.” 74 

The above are to be recited before entering the bathroom, or before removing ones 
clothing if in an open space not specified as a bathroom. If a person forgets to recite 
these supplications before entering, they may do so silently in their heart, not with 
their tongue. 75 


71 Hashiyah Ibn 'Abidin (1:342). It is also mentioned in some works that it is disliked ( makruh ) to 
stretch ones legs in sleep and other than it towards the direction of prayer ( qiblah ), a copy of the Quran 
( mushaf) or books of law ifiqh). If, however, these books are on a higher place above the level of the legs 
then it is not disliked. See Hashiyah Minhaj al-Raghib p.126. 

72 In his Hashiyah (1:228). 

73 Muslim (68). 

74 Al-TirmidhI (2:503) who said it was gharib and not strong. 

75 Hashiyah Minhaj al-Raghib p.127. 
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and istiadhah. 

Which is to say, “ ddUi-lj d-iM dL Vy?\ <jl d^iji ” 76 
entering with the left, and exiting with the right, 

Honouring the right foot considering it akin to the hand, 
in reverse order to the masjid. It is recommended that he say when he leaves: 


^ o > 

three times 

^JJI <U) JuJ-l 


76 Al-Bukhari (1:37); Muslim (1:195); Abu Dawud (1:2); al-Tirmidhi (1:10); al-Nasa’i (1:20); Ibn 
Majah (1:108). 

77 Ibn Majah (1:110). 
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£003 

B4.0 Section: The Rulings of 
Ritual Bathing 


The Obligatory Actions of Ritual Bathing 

As for ritual bathing, its obligatory actions are: 

Due to the hadith of ‘ A’ishah 9 regarding the description of the Messenger of Allah’s ® 
bathing that, “Then he poured (water) over all of his body .” 78 

1 . Rinsing the mouth; 

2 . Rinsing the nose; 

Because the divine command for when a person is in a state of major ritual impurity 
( janabah ) is to wash the whole body thoroughly. This is due to Allah’s $g words, “If you 
are in a state of major ritual impurity (then) purify yourselves .” 79 

3 . Washing all of the body even inside the foreskin. 

It is obligatory to wash all that is possible from the body which does not entail hardship 
such as the ears, navel, moustache, eyebrows and beard. If the person is wearing a tight 
ring they remove it or move it, likewise with earrings. If there is not in the piercing 
any earring and water enters it whilst passing over that bodypart it is sufficient. It is 
also necessary to remove all that prevents water reaching the body such as dough, as 
opposed to food between the teeth . 80 

The basis for washing all of the body is that ‘All said, “I heard the Messenger of 
Allah # say,‘If anyone who is in the state of major ritual impurity leaves a spot equal 
to the breadth of a hair without washing it, such and such an amount of hellfire will 
have to be suffered for it...’ ” 81 The more correct opinion is that it is desirable to wash 


78 Al-Bukhari (1:73); Muslim (35). 

79 Al-Ma’idah:6. 

80 Minhaj al-Ragltib p.78. 

81 Ahmad; Abu Dawud (249); al-Hafiz graded it as Sahih in Talkhis al-Habir (1:219). 
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inside the foreskin . 82 

It is not necessary for a woman to undo her braids, nor to wet them if the roots 
have been wet. 

Meaning her braided hair which is to interlace hair with other hair. Umm Salamah 9 
said, “O Messenger of Allah I am a woman who keeps her hair closely plaited. Do 

I have to undo them for ritual bathing after major ritual impurity?” He said, “No, it is 
enough for you to throw three handfuls of water on your head and then pour water all 
over your body and you will be purified .” 83 


The Recommended Actions of Ritual Bathing 
b4.2 Its recommended actions are: 

The recommended acts of ritual bathing are the same as the recommeded acts of 
ablution except for the order. Likewise its etiquettes ( adab ) are the same except for 
the facing of the direction of prayer. This is because a person usually bathes with their 
nakedness exposed . 84 

1 . To wash the hands; 

Up to the wrists three times accompanied by the intention and the tasmiyah. 

2 . Private parts; 

3 . And impure substances on the body, then; 

4 . Perform ablution 

Similar to the ablution for the prayer, except that the feet are not washed if the person 
is standing in a place where the water gathers together at their feet. If this is the case 
then the feet are washed at the end. 

and then pour water on the body three times. 

Meaning three times covering all of the body, beginning with the head, then right 
shoulder, then left shoulder. If a person was to immerse themselves totally in flowing 
water, a large pool or under a shower such that all of their body was washed they will 
have been regarded as fulfilling the sunnah , 85 


82 Bahr al-Raiq (1:51). 

83 Muslim (58:330); Abu Dawud (251); al-Nasai (342); al-Tirmidhl (105); Ibn Majah (603). 

84 Hdshiyah Minhaj al-Raghib p.88 citing Durr al-Mukhtar. 

85 ibid p.89. 
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The basis of this is that which is narrated from Ibn ‘Abbas 4® who said, “My aunt 
Maimunah narrated to me saying, ‘I put water out for the Messenger of Allah to 
perform a ritual bath. He washed his hands two or three times and then he poured 
water from his right hand to his left and washed his private parts, wiped his hands on 
the earth, rinsed his mouth and nose, washed his face and hands, washed his head three 
times, poured water over his body, and finally moved from his place and washed his 
feet. I brought him a towel, but he did not take it.’ ” 86 


That which Necessitates Ritual Bathing 

b4.3 That which necessitates ritual bathing is: 

Meaning the causes which make ritual bathing necessary. 

i. The emission of semen with a contracting motion 

Meaning the emission of semen from a male or sexual fluid from a female, whether 
it be with a persons own will or not, such as a wet dream, ejaculating by looking or 
thinking, or self induced emission with the hand. The same ruling applies to both men 
and women. The semen of a man is thick and white, exiting from the area adjacent to 
his back . 87 The penis contracts when it exits, and when dry has an odour similar to that 
of eggs. The sexual fluid of a woman is thin and yellow . 88 

and pleasure when released; 

Meaning at the moment when the semen seperates from its physical storage area 
in the body. Such that if a person was to experience seminal emission which is not 
accompanied by any pleasure due to lifting a heavy object, or being struck on the 
back, he would not be required to bathe. The Prophet # said, “If you are impure then 
purify .” 89 


2 . The entering of the head of the male private part in the front or rear 
passageway- upon both people; 

Meaning the entering of that which is above the area that is usually circumcised. This 
is the case even if it is entered with something covering it through which warmth can 
be sensed according to the correct opinion. 90 ‘A’ishah 9 reports, “The Messenger of 

86 Al-Bukhari (1:55); Muslim (1:174); Abu Dawud (1:64); al-Tirmidhi (1:173-174); al-Nasa’I (137- 
138); Ibn Majah (1:190). See Fath Bab al- 'Indyah (1:74). 

87 Classical Hanafi texts state that the place where semen is stored in the body of a male is his back, 
and a bone near the chest for a female. See Dur al-Mukhtar with al-Hashiyah (1:159). 

88 Shark Hadiyyah bin al- 'Imad p.190. 

89 Fath al-Qadir (1:41-42). 

90 Minhdj al-Rdghib p.90. 
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Allah H said, ‘If the two circumcised parts encountered each other, ritual bathing is 
obligatory.’ ” 91 

3 . The one awakening seeing semen or pre seminal fluid; 

Meaning being aware of it so as to include the blind person. Madhi is that which exits 
from a male during foreplay, it is a thin white coloured fluid. The fluid which exits 
from a female is called qadhi. 92 

If a sleeping person awakes and finds any moisture on their bedding or clothing 
and recalls having an erotic dream then they must perform a ritual bath. If they do not 
recall an erotic dream and are certain that this moisture is semen, or think it may be, 
then they must also perform a ritual bath. If they are certain that it is madhi they are 
not required to perform a ritual bath if they do not recall having an erotic dream . 93 

4 . The termination of the menstruation cycle; 

It is the blood excreted from the womb of a healthy adult woman who is not pregnant 
nor has experienced menopause. Its least duration is three days and maximum 
duration is ten days. 

5 . And post childbirth bleeding. 

It is the blood that exits after the birth of most of the baby. It has no minimum duration 


91 Muslim (1:56). 

92 As mentioned by al-Zayla‘1 (1:17) and Ibn ‘Abidin (1:122). Al-Shalabi (1:17) mentioned that it is 
called taqthi. 

As for wadi, it is a thick fluid which exits after a person urinates as mentioned by Ibn ‘Abidin (1:122). For 
both madhi (pre seminal fluid) and wadi bathing ( ghusl ) is not required, rather, wudu is perfomed. See 
Tahyin al-Haqaiq (1:17). 

93 See Bahr al-Raiq (1:56 );Durr al-Mukhtar with Hashiyah Ibn 'Abidin (1:110); Hashiyah Tahtawi 'Ala 
al-Durr (1:92). 

Some scholars have detailed the possible scenarios as follows: 

■ A person awakening from their sleep but does not recall having an erotic dream, and finds semen on 
their clothing or bedding or body; there is agreement that they must perform a ritual bath. 

■ As for if a person awakes to find pre seminal fluid (madhi), if they recall having an erotic dream there 
is agreement that they must perform a ritual bath. This is also the case if they have a doubt if it is 
semen or pre seminal fluid along with their recalling having an erotic dream. This is because of the 
possibility that the fluid that is found may have been semen but has thinned due to the atmosphere, 
and therefore this fluid is regarded as semen out of precaution. 

• If the person awakening is certain that the fluid found is pre seminal fluid (madhi) there is agreement 
that it is not necessary to perform a ritual bath. 

■ If the person awakes and does not know if the fluid found is semen or pre seminal fluid and also do 
not recall having an erotic dream it is necessary to perform a ritual bath according to Abu Hanlfah 
and Muhammad bin al-Hasan, because of the possibility of it exiting accompanied by pleasure, then 
the person forgot and the semen was thinned by the atmosphere, in difference to the view of Abu 
Yusuf. The scholars mentioned that Abu Yusuf's position is more in conformity with analogy (qiyas) 
and Abu Hanifah and Muhammad bin Hasan's position is more precautionary. The details for this 
discussion can be found in Fath al-Qadir (1:42). 
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and its maximum duration is forty days. 

The evidence for the necessity of bathing is Allah’s H words, “Do not approach 
them until they become pure .” 94 Ritual bathing is not necessary for the following: 

Not due to the emission of pre seminal fluid and wadi, 

Wadi is a thick white fluid, and it is said a yellow fluid which appears after urinating or 
after the lifting of a heavy object . 95 

nor an erotic dream without finding any wetness. 


When is Ritual Bathing Recommended 

b4.4 It is recommended to perform a ritual bath for the Friday prayer, 

The basis for this is as narrated from Qatadah, from Hasan, from Samurah who said, 
“The Messenger of Allah S said, ‘Whoever performs ablution on Friday, then it is 
good, and whoever bathes it is better.’ ” 96 

The issue of one taking a ritual bath but invalidating their ablution before the Friday 
prayer was discussed by Shaykh ‘ Abd al-Ghani al-Nabulsi . 97 He concluded that as long 
as a person has an intention when bathing to fulfil this recommended action, it is of no 
consequence if they nullify their ablution and need to re perform their ablution again 
in order to offer the prayer. Ibn ‘Abidin supported this view , 98 and added that in the 
work M‘ iraj al-Dirayah it is mentioned that even if a person was to bathe on Thursday, 
or the night preceding Jum 'ah they will have fulfilled the recommended action, which 
is to remove any bad odours from the body. 

the two ‘ Ids 

Ibn ‘Abbas narrates that the Messenger of Allah S “would bathe on the day of the 
two ‘Ids.” 99 

and Ihram. 

Meaning one takes a ritual bath when wishing to enter into a state of Ihram, whether 
it be for ‘ Umrah or Hajj. This bath is in order to attain cleanliness, not ritual purity. 
Therefore a woman bathes even if she is in her menstrual period or is experiencing 
post birth bleeding. It is due to this that one does not make tayammum for this bath 

94 Al-Baqarah:222. See Fath Bab al- 'Inayah (1:79) of Mulla ‘All al-Qari. 

95 Shark Hadiyyah Ibn al- 'Imad (p.194). 

96 Abu Dawud (354); al-Hrmidhi (497); al-Nasa! (1380). 

97 Shark Hadiyyah Ibn al- 'Imad p.189. 

98 Hashiyah Ibn Abidin ( 1:114). 

99 Ibn Majah (1315-1316). 
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in the absence of water. 100 

The basis for this is that Kharijah bin Zaid bin Thabit narrated that the Messenger 

of Allah H changed his clothes for Ihram and bathed. 101 

In addition to the above it is also desirable to bathe for the following: 

Someone who has embraced Islam, even if they are in a state of purity; a person who 
reaches maturity; after cupping; washing the deceased; the night of Baraah ; night of 
al-Qadr; standing in Muzdalifah; when entering Makkah and for the Tawaf al-Ziyarah; 
the Kusuf prayer; rain prayer; entering Madinah; one who wears a new garment; one 
repenting from a sin; returning from a journey and a woman experiencing irregular 
bleeding which ceases. 102 


100 Maraqi al-Falah p.63. 

101 Al-Tirmidhi (830); al-Darqutnl (2:220). 

102 Minhdj al-Rdghib p.93. 
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£003 

B5.0 Section: The Waters with which 
Purification is Permissible 

EOC3 


b5.1 It is permissible to perform ablution and a ritual bath with all pure water 
such as rain 

Allah St says, “And (He) sent down water from the sky upon you, that thereby He 
might purify you...” 103 

Abu Hurayrah 4® narrated that a man asked the Messenger of Allah H,“0 Messenger 
of Allah, we sail on the ocean and we carry only a little water. If we use it for ablution, 
we will have to go thirsty. May we use sea water for ablution?” The Messenger of 
Allah # said, “Its (the sea) water is pure and its dead (animals) are lawful.” 104 

and water found on land, even if it changes due to being stagnant. Or is changed 
by water which is (still regarded as) water, 

Meaning this liquid is still called water, an example being water that changes colour 
due to mixing with soil, and the water of stagnant pools in which leaves fall during the 
autumn. Both of these events change the three qualities of water, namely: taste, colour 
and smell. 

or with something pure which the water dominates, 

Because the ruling is for that which dominates, whether that which is admixed is 
intended to enhance cleanliness such as soap and its like; or is not intended to do 
so such as saffron. The basis for this is that the Prophet ill washed himself from a 
container of water which contained a trace of dough. 105 

such as Ushnan, soap and saffron. 

Ushnan is a plant which is used to wash clothes, hands, and the body of a person, it has 
similar qualities to soap. 

103 Al-Anfal: 11. 

104 Malik (1); Abu Dawud (1:21); al-Tirmidhl (1:1010); al-Nasa’I (1:176); Ibn Majah (1:136). 

105 Ibn Khuzaimah (1:119); Ibn Hibban (3:462). 



The Beginner's Gift | 65 


That which Purification is Not Permissible with 

b5.2 It is not permissible to perform ablution with water one of whose attributes 
has changed due to an impurity, 

The ruling for water is based on that which is predominant. That which mixes with 
water can be either a solid or liquid substance. 

If that which mixes with water is a pure solid substance then the predominance of 
a solid substance will be defined when the water is no longer liquid nor fluid. This 
is whether the solid it mixes with is intended to cleanse such as soap, or not such as 
saffron or tree leaves. Thus if any of these mix with water purification is correct with 
it, even if it changes the colour, smell and taste of the water. However this is with the 
condition that the name water still applies to it, along with its attributes of liquidity, 
fluidity and quenching thirst. 106 

As for that which mixes with the water is a liquid, then it has a number of scenarios: 

That the liquid which mixes with water matches water in all its three qualities of taste, 
colour and smell. Examples of this would be rosewater whose smell has subsided. In 
such a case if both were to mix consideration would be given to the proportion, if 
absolute water is predominant then ablution will be permitted with it, if its overcome 
then it is not permitted. 

If the liquid differs with water in all of its qualities, such as vinegar, if it changes the 
water by a majority of its three differing attributes becoming apparent, then ablution 
is not permitted with it. 

If the liquid differs from water in one or two qualities then consideration is given to 
the differing qualities being predominant. An example is milk which differs with water 
in colour and taste. If milk mixes with water and its colour or taste predominates 
ablution is not permitted, and if not then it is. Likewise in the case of melon juice 
which differs with water in terms of its taste only, if they both mix predominance will 
be identified through taste. 107 

nor with a small amount of stagnant water in which an impure substance has 
fallen. It is regarded as small if it is water which is not ten cubits by ten cubits. 

What is meant is that each of its four sides are ten cubits 108 in terms of length and 
width. And that the surface area of the water is 100 cubits. The legal verdict ( fatwa ) 
regarding its depth is that when water is scooped from it, the bottom of the pool does 
not become visible. If the volume of water does not reach this amount, the water is 
regarded as a small amount and is adjudged to be impure by the mere presence of any 


106 Minhdj al-Rdghib p.95. 

107 ibid p.96. 

108 One cubit is 46.2 centimetres. 
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filth in it. 109 
Used Water 

b5.3 Purification is not permissible with water used to remove a state of impurity, 
nor to renew ablution, the water is pure but not purifying. 

The Ruling of Flowing and a Large Amount of Water 

b5.4 Flowing (water) does not become impure, and likewise that which reaches 
ten cubits by ten cubits, except if its attributes change. 

Meaning that each side of it is ten cubits; the circumference of the area around the 
water being forty cubits, and the surface area of the water being 100 cubits. This is 
when the pool of water is square such that all of its sides are equal. If the pool of water 
is round or triangular or rectangular or its like it is examined to see if it were a square 
would it equal ten by ten cubits. 


109 Shaykh Abu Bakr al-Mulla in his Minhaj al-Raghib pp. 98-99 stated that what has been mentioned 
regarding ten by ten cubits is the position cited in many of the books of the Hanafi school. The scholars 
mentioned it because it helps to give a guideline for those who are not sure as to what constitutes a large 
pool of water. The view chosen by some scholars is to leave it up to the person faced with the situation to 
decide whether the pool of water is such that an impurity falling in one side would not spread to the other 
side. This is reported from Abu Hanifah (Allah have mercy on him) as the zahir al-riwayah, similar to this 
was also mentioned by Ibn al-Humam in Fath al-Qadir (1:77). 
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£003 

b6.o Section: Regarding Purification from 

Impurity 

so eg 


b6.1 It is a condition that the body of the one offering prayer, his clothing and place 
be pure from all impurities which prevents the permissibility of the prayer. 

Allah ff says, “And purify your clothes”; what is meant by “clothes” are those that are 
worn, meaning their being free from impure substances. 110 

‘Anas 4® narrates that the Prophet S said, “Stay clean from urine, as the majority 
of the punishment of the grave is due to it.” * * 111 


Preventative Impurity 

b6.2 It is that which exceeds the size of a dirham 

A dirham in relation to solid filth is equal to 2.3 grams, and in terms of liquids is the 
amount that would settle on the open palm of the hand. 

from the heavy impure substances such as the urine of [an animal] whose meat is 
not eaten, blood, wine, faeces. From the light impure substances it is the area of a 
quarter of the clothing, such as the urine of [an animal] whose meat is eaten and 
a horse. 

Meaning a quarter of the whole cloth or whole body according to the view preferred 
by scholars. 112 

As for the definition of heavy and light impure substances, Imam al-Zayla‘I 
explained that the Hanafi scholars differed over how these two were to be defined. 
According to Imam Abu Hanlfah the classification of heavy impure substances is 


110 Other than this has been said regarding this verse; the stronger view is that which has been 

mentioned and is the opinion of the jurists (fuqahti). It was declared to be correct by al-Nawawi in Sharh 
al-Muhadhab. 

111 Al-Darqutni (1:28); al-Bazzar; al-Tabarani in al-Kabir and al-Haklm (1:183) with a similar wording. 

112 Fath al-Qadlr (1:41) and Bahr al-Raiq (1:234). 



68 [ Commentary 


established by a textual proof ( nass ) which is not contradicted by another textual 
proof. The light impure substances are those regarding which there are conflicting 
evidences, but the evidence for their being filth is given preference. 113 

That which is Excused from Impure Substances 

b6.3 The amount of heavy (impure substances) which is excused is the size of a 
dirham and less, and from the light (impure substances) less than a quarter of the 
cloth. If the prayer is offered it is valid. 


113 Tabytn al-Haqaiq (1:74). 
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£003 

B7.0 Section: Regarding the Covering of 

Nakedness 

EOC3 

b7.1 The nakedness of a man is 

The basis for the condition to cover is Allah’s S words, “Take your adornment to every 
masjid.” What is meant here is covering the nakedness in order to pray. 

from below his navel to below his knees. 

Meaning the area between them both, the navel is not part of the nakedness however 
the knees are. ‘Amr bin Shu'aib relates from his father, from his grandfather that the 
Messenger of Allah S said, “That which is below the navel to the knees is from ones 
nakedness.” 114 

A slavegirl’s nakedness (is similar to that of a man) with the addition of the back 
and stomach. All of a free woman’s body is nakedness except for the face, hands 
and feet. 

‘ A’ishah 9 said, “The Messenger of Allah S said, Allah does not accept the prayer of 
an adult woman except with a head covering ( khimar ).’ ” 115 

Al-Shurunbulali said, “The whole body of a free woman is nakedness except 
for her face and outer parts and palms of her hands according to the more correct 
position, which is adopted {mukhtar )...the outer part and soles of womans feet are not 
nakedness.” 116 

Abu Dawud narrates that the Prophet # said, “If a young woman reaches 
puberty only her face and hands up to the wrists should be seen.” 117 

b7.2 The prayer is invalidated by the exposing of a quarter of a body part from 


114 Al-Darqutni as part of a lengthier hadith. It contains Sawar bin Dawud; he was declared weak 
by al-Uqaill but Ibn MaTn declared him trustworthy. See Fath al-Qadir (1:180). 

115 Abu Dawud (1:173); al-Tirmidhi (2:217); Ibn Majah (1:214-215); Ahmad (6:150) and graded 
sahih by Ibn Khuzaimah (1:380). 

116 Mardql al-Falah p. 140. 

117 In his Masail p.63. 
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those (that are part of the) nakedness, not less than this. So if a quarter of a man’s 
knee, or a quarter of a woman’s shin or ear is exposed both of their prayers are 
invalidated. 
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£003 

ci.o Section: The Times of The Prayer 

so eg 


The prayer was made obligatory on the night of al-Isra’ in the tenth year after the 
Prophet S received the first revelation. Due to its immense importance, Allah Sf 
Himself made it obligatory without conveying the order via an Angel. This was when 
the Prophet S ascended and stood in the divine presence. Originally fifty prayers were 
made obligatory upon the Muslim community, however, this number was gradually 
reduced until it became five prayers during the day and night, but carrying the reward 
of fifty prayers. 118 

In regards to the prayers being at certain times Allah M said, “Prayer at fixed hours 
has been enjoined upon the believers.” 

cl.l The time of the Subh (dawn) prayer is from the true dawn, which is the 
horizontal whiteness on the horizon until the rising of the sun. 

cl.2 The Zuhr prayer is from the (sun’s) zenith until a shadow reaches twice its 
length, except for the shade at midday. 

cl.3 The r Asr prayer is from a shadow reaching twice its length until sunset. 

cl.4 The time of the Maghrib prayer is from sunset until the disappearance of the 
white twilight which follows the red twilight. 

According to one narration reported from Imam Abu Hanlfah, the time of the Maghrib 
prayer is until the disappearance of the red twilight. The legal verdict is given according 
to this, and this is the view of his two students. 119 

cl.5 The 'Isha prayer is from the disappearance of the white twilight until the true 
dawn. 


118 Al-Bukhari (349). 

119 Fath al-Qadir ( 1:22). 

Translator's note: Some scholars from the Indian subcontinent regard the position of the disappearance 
of the white twilight as being stronger. They are supported in this by the authors of works such as Kanz 
al-Daqd’iq p.9,Multaqa al-Abhur p.10, Al-Tahawi in his Al-Mukhtasar p.23,Fath al-Qadir (1:196) and Bahr 
al-Raiq (1:258-259). 
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The timings of the prayer are mentioned in the following narration, Ibn ‘Abbas 
said, “The Messenger of Allah # said, ‘Gibra’Il (Peace be upon him) led me in prayer 
at the House (i.e. the K'abah). He prayed Zuhr with me when the sun had passed 
the meridian to the extent of the strap of a sandal; he prayed 'Asr with me when the 
shadow of everything was as long as itself; he prayed Maghrib with me when one who 
is fasting breaks the fast; he prayed 'Isha with me when the twilight had ended; and 
he prayed Fajr with me when food and drink become forbidden to one who is keeping 
the fast. 

‘On the following day he prayed Zuhr with me when his shadow was as long 
as himself; he prayed Asr with me when his shadow was twice as long as himself; 
he prayed Maghrib at the time when one who is fasting breaks the fast; he prayed 
'Isha with me when about the third of the night had passed; and he prayed the dawn 
prayer with me when there was a fair amount of light. Then turning to me he said, 
“Muhammad, this is the time observed by the Prophets before you, and the time is 
anywhere between these two times.” ’ ” 120 

As for the position that the time of 'Asr starting when the shadow of an object 
reaching twice its length, the following narration is cited as proof. Abu Dharr al- 
Ghifarri 4® said, “We were with Prophet I on a journey when the caller to prayer 
(: muadhin ) intended to give the call to prayer ( adhan ) for Zuhr. The Messenger of 
Allah S said, ‘Wait until it becomes cool.’ (After some time) the caller to prayer again 
intended to give the call to prayer, the Prophet tfe said to him,‘Wait till it is a bit cooler.' 
This was until we saw the shadow of the dunes. Then the Prophet S said, ‘The intensity 
of heat from the flames of hellfire, if the heat is intense then offer the prayer when it is 
cooler.’ ” 121 


120 Abu Dawud (393) and al-Tlrmidhi (149) who graded it as hasan sahih. 

121 Al-Bukhari (506). Translator's Note: This narration is not present in the editor's commentary 
originally published with this text, but was added on the instruction of the editor. It being a proof for 
the time of the ‘Asr prayer is understood from the delay in the performance of the Zuhr prayer until the 
shadows of the sand dunes became evident. 
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C2.0 Section: Regarding Facing the 
Direction of Prayer and the Intention 


c2.1 Facing the direction of prayer is a condition except in the case of one in fear, 
such as from an enemy or predatory animal. 

Allah fg says, “Wherever you are turn your faces in its direction”, what is meant here is 
the K'abah. Those praying in the Masjid al-Haram are required to face the building of 
the K'abah itself. Those praying outside the Masjid are required to face its direction, 
this is the correct opinion as people are only obligated with that which is within their 
ability. 122 

Nafi‘ said that ‘Abdullah Ibn ‘Umar 4® when asked about the prayer of fear said 
regarding its method of being offered, “It may be facing the qiblah or not facing it.” 
Malik said, “Nafi‘ said, ‘Abdullah bin ‘Umar 4® would only mention it from the 
Messenger of Allah ft.’ ” 123 

Likewise an ill person who does not have anyone to face him towards the direction 
of prayer. His direction of prayer is the direction that he is able to face. The 
direction of prayer of the one who is unsure of it is the direction he estimates. 

Meaning he prays towards the direction that he thinks is correct due to Allah’s fS 
words, “Wherever you turn is the countenance of Allah”. Scholars mention that these 
verses were revealed in relation to this kind of scenario. 124 

This however is when there is no one present whom a person who wishes to pray 
can ask about the direction of prayer. If there is someone present whom he can ask 
who is a local resident and is aware of the direction of prayer, it is not permissible for 
him to estimate. It is not necessary for him to find someone if no one is present. 125 

If after estimating a person prays and then comes to know that the direction he 
prayed in was incorrect, his prayer is still valid. If a person comes to know whilst 
praying that he is facing the wrong direction, he turns around to the correct direction 


122 Al-Hidayah with Fath al-Qadtr (1:189). 

123 Al-Bukhari (2:650). 

124 Al-TirmidhI (1:46). 

125 Tabyin al-Haqaiq (1:101). 
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and continues the prayer. 126 

c2.2 As for the intention its meaning is to desire to perform an action. It is a 
condition that the intention should be with the heart, 

Forming the intention for the prayer is to be able to answer without hesitation (if asked) 
about which prayer one is offering. The proof for the intention being a condition are 
the Prophet’s fil words, “Indeed actions are by intentions...” 127 

articulating with the tongue is desirable. 

The intention is made with the heart. Uttering it with the tongue is of no value if not 
accompanied by the intention of the heart. The scholars who did mention articulating 
the intention did so because it helps the one praying to gather together his thoughts. 128 

c2.3 It is necessary to specify in the obligatory and necessary prayers 

Due to the difference between the obligatory prayers, none of the obligatory prayers 
can be offered with an intention of another obligatory prayer, therefore specifying each 
one is necessary. 129 

as opposed to the recommended and optional ( nawafil ), for which a general 
intention for prayer suffices. 


126 Minhdj al-Rdghib p. 137. 

127 Al-Bukhari (1); Muslim (1907). 

128 Fath al-Qadlr (1:186). 

129 Nihayat al-Murdd p.459. 
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£OG3 

C3.0 Section: Regarding the Integrals of 

the Prayer 


c3.1 As for the second category from the obligatory actions of the prayer, they 
are other than the opening takblr. 

Meaning the opening (prohibiting) takblr. It is named so because it prohibits the 
permissible acts that preceded it, the evidence for it being obligatory are the Prophet’s 0 
words, “The key to prayer is purity. What puts one into its inviolable state is the takblr, 
and the tasllm releases one from it.” 130 

This is due to it being from the first category and is a condition, but it has semblance 
to the integrals: 

1. Standing for the one able to in the obligatory and necessary prayers; 

The definition of standing is that if the person were to extend their hands they would 
not reach the knees. The evidence for it being obligatory are Allah’s S words, “Stand 
for Allah with devotion.” 131 

And the hadith of ‘ Imran bin Husain 4®, “Pray standing. If you are not able to; 
pray sitting. If you are not able to; pray (whilst lying) on your side.” 132 

2. Reciting of a verse in two units (rak 'ats) of an obligatory prayer and all units 
of the Witr and optional (nafl) prayers; 

Due to Allah’s H words, “Then recite what is easy of the Quran.” 133 

And the Prophet #■ saying to the one who did not pray properly, “Then read what 
is for you to read of the Quran.” 134 

However, the one praying behind the imdm us does not recite, rather he listens and 


130 Abu Dawud (61). 

131 Al-Baqarah:238. 

132 Al-Bukhari (1:376); Al-Tirmidhi (2:208); Abu Dawud (1:250); Ibn Majah (1:386). 

133 Al-Muzammil:20. 

134 Al-Bukhari (1:109). 

135 The terms related those who pray behind the imam are the following: 
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stays silent, due to Allah’s M words, “When the Quran is recited, then listen to it and be 
silent, so that mercy may come to you.” 136 

3. Bowing; 

It is the lowering of both the back and head, such that if the person praying was to 
extend his hands they would reach his knees. 137 This is due to Allah’s S words, “Bow 
down and prostrate yourselves.” 138 

4. Prostrating; 

Prostration ( sajdah ) is performed by the placing of the forehead and feet on the ground, 
with the placing of the toes on the ground being a condition for its validity. From the 
other conditions for the prostration to be valid are that the forehead be placed on a 
ground surface which is firm and does not allow the head to be lowered any further. 139 

5. The final sitting for the length of the tashahhud; 

Due to the Prophet 0 saying to Ibn Mas'ud when teaching him the tashahhud, “If 
you recite or perform this, your prayer will be complete.” The Prophet 0 linked the 
completion of the prayer to the action of sitting, whether the person praying actually 
recites or not. 140 

6. The sequence of standing before bowing, and bowing before prostrating; 

Meaning to perform the standing first with the intention of it being in order before 
the bowing (ruku "), and the bowing before the prostration. If a person praying was to 
bow before standing or prostrate before bowing it is not valid because the prayer only 
exists in this order. 141 

7. The one praying exiting (the prayer) with his own action; 

There is some difference of opinion regarding this obligatory act. What the author 
(Allah have mercy on him) has mentioned is based on the understanding of the scholar 
Abu SaTd al-Burd‘ ai who understood from the opinion of Imam Abu Hanlfah that the 
prayer is invalidated when not exited with the praying person's own action. Al-KarkhI 


“Muqtadl ” is the one who enters the prayer with the imam at the pronouncing of the opening takblr. 
“Mudrik” is the one who enters the prayer behind the imam after the pronoucing of the opening takblr. 
“Masbiiq” commonly refers to the one who joins the prayer behind the imam after the imam has offered 
more than one rak 'at. See Ants al-Fuqaha p.90 as cited in Hashiyah Minhdj al-Rdghib p.134. 

136 Al-Araf:204. 

137 Minhdj al-Rdghib p.139. 

138 Al-Hajj:77. 

139 Minhdj al-Rdghib p.139. 

140 Al-Hidayah (1:193). 

141 Nihdyah al-Murdd p.494. 
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held the view that exiting from the prayer with the action of the one praying is not 
obligatory, and this is the correct view. 142 

It will be mentioned later on that exiting from the prayer with the wording of 
salutations is necessary, therefore, exiting the prayer with other than the wording of 
salutations is sinful according to him even though the prayer is valid. 


142 Tabyin al-Haqaiq ( 1:104). Translator's Note: Some scholars from the Indian Subcontinent hold 
the view that exiting from the prayer with ones own action is an obligatory act. They cite as a basis for their 
position works such as Kanz al-Daqaiq and Shark al-Wiqayah. 
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£003 

C4.0 Section: The Necessary Actions of the 

Prayer 

so eg 


c4.1 As for its necessary actions: 

If a person omits a necessary action forgetfully, they are to prostrate for forgetfulness. 
If a person omits a necessary action deliberately the prayer is not invalidated but it is 
deficient and not complete, it is necessary upon him to repeat the prayer. 

The author of Bahr al-Raiq commented that a person omitting one of the necessary 
actions or committing a prohibitively disliked action must necessarily repeat the prayer 
in its time. If the prayer’s time period passes without the prayer having been repeated 
the person is sinful. 

1. Recitation of the Fatihah in other than the last two units of an obligatory 
prayer; 

Meaning it is necessary to recite the Fatihah in the first two units of the obligatory 
prayer and not the last two units. This was the opinion of Sufyan al-Thawri and 
Ibrahim al-Nakh‘ai who followed ‘All 4b in this. 

Ibn al-Mundhir said, “We report from ‘All that he said, ‘Recite in the first two 
(units) and glorify in the last two (units).’ And ‘All is sufficient as an example to be 
followed.” 143 It is also necessary to recite the Fatihah in all units of the optional and 
Witr prayers. 144 

2. Adding a chapter (surah) or that which is equivalent to it such as a long verse 
or three short verses; 

Describing it as adding a chapter is an indication towards it being necessary to recite 
the Fatihah before it. If a person forgetfully recites even a letter from a chapter before 
the Fatihah it is necessary to return to the Fatihah and to prostrate for forgetfulness. 
Abu Said al-Khudari said, “We were ordered (to recite) the Fatihah and whatever 


143 Al-Lubab ft al-Jam ' Bayn al-Sunnah wal-Kitab (1:255). 

144 Minhaj al-Raghib p.140. 
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else was easy for us.” 145 

3. Observing order with a repeated action in the unit; 

This is to perform the second prostration in every unit of the obligatory and other 
prayers before moving on to the other actions of the prayer. If a person praying forgets 
a prostration from the first unit or other units, or leaves it deliberately but makes 
it up at the end of the prayer, then the prayer is correct provided he prostrates for 
forgetfulness. However he is sinful if this was done deliberately. 

4. The first sitting; 

The first sitting is necessary because it was the continuous practice of the Prophet ft. 

5. The tashahhud in the two sittings; 

Meaning the recitation of the tashahhud. The wording for it is related from ‘Abdullah 
Ibn Mas'ud 4® who said, “When we would sit with the Prophet ft in the prayer, we 
would say,‘Peace be upon Gibra’il and Mika’il, peace be upon so and so.’ The Prophet ft 
said, ‘Allah is peace. When one of you prays he should say: 




^Jpj LJp jjj 4jjl — Lf-! — dJUip toLdlaJlj d->lok>cdl 

. 1 46 4jOwL*P wLo-^- 0^ -Lg-Jo <U)I 1 *)I (ji <. L,r? 11 <U)I 

6 . Exiting the prayer with the wording of salutations (salam); 


The proof for it being necessary are the Prophet’s ft words, “What puts one into its 
inviolable state is the takbir, and the taslim releases one from it .” 147 And from Ibn 
Mas'ud 4® who said, “The Prophet ft used to say, ‘ 4il **-jj jlililp ’ on his right side 
until the whiteness of his right cheek could be seen, and say, ‘ 4,1 Xr-'/j ’ on his 

left side until the whiteness of his left cheek could be seen.” 148 


7. The Qunut of Witr; 

Qunut is mentioned with the Witr because it is necessary in the Witr prayer and not 
in any of the other prayers. The Qunut according to the understanding of the Hanafis 
is a supplication (du a) after the recitation and whilst standing in the third unit qf the 
Witr prayer. Any supplication suffices, however the following," ^J1... dlId ” is 
recommended. 

Ubay bin K‘ab prelates that the Messenger of Allah ft would perform three units 

145 Abu Dawud who was silent regarding it. Its chain is sahih as mentioned in Talkhis al-Habir 
(1:87). 

146 Al-Nasai (1:378); Al-Darqutni (1:350); al-Bayhaqi (2:138). 

147 Cited previously. 

148 Abu Dawud and al-Nasai. See Al- 'Inayah (1:226). 
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of Witr, reciting in the first, “ ^1 in the second unit he would recite, 

“ OjylSdl b Ji and in the third unit he wotrld recite, “^\\\ ^ jj ” and then perform 
the Qunut before bowing. 149 

8 . The takblrs of the two ‘Ids; 

They are three in the first unit before the recitation, and three in the second unit after 
recitation. Abu Musa al-Ash‘ari 4*> said,“The Messenger of Allah ft would make takbir 
in the Fitr and al -Adha four times.” This includes the opening takbir in the first unit, 
and the bowing in the second. 150 

9. Specifying the first two (units) from the obligatory (prayer) for recitation; 

10. Stillness when bowing and prostrating; 

The settling of the body parts and joints for the length of a glorification ( tasblhah ), 
when bowing, prostrating and likewise when rising up from both. The Prophet’s ft 
saying to the one who had prayed in a hurried fashion, “Go back for you have not 
prayed,” 151 is proof of the necessity of being still in the prayer. 

11. Loud and silent (recitation) in their places; 

Loud recitation takes place in the Maghrib, 'Isha , Fajr, Jum 'ah, 'Id, Tarawlh and Witr 
prayers. The least amount of loud recitation is defined such that a person adjacent to 
someone one reciting being able to hear their recitation. 152 This is in relation to the 
imam only, a person praying alone has a choice between reciting aloud or not, as is the 
case of the one performing optional prayers at night. 

As for the silent prayer, the ruling applies both to the imam and the one praying 
alone. The silent recitation is in those such as the Zuhr, 'Asr and the optional prayers 
of the day. Silent recitation is defined as being able to hear only oneself. 153 

12. Silence of the follower at the time of the imam's recitation; 

Muhammad Ibn al-Hasan al-Shaybani reports, in his Muwatta’, “The Prophet ft said, 
‘Whoever prays behind the imam, then the imam's recitation is his recitation.’ ” 154 It is 


149 Al-Nasai in Qiyam al-Layl (3:193); Abu Dawud (2:64); Ibn Majah (1:374). 

150 Abu Dawud (1153); ‘Abd al-Razzaq (3:293) in a mawquf form from Ibn Mas'ud with a sahih 
chain. 

151 Al-Bukhari (1:263); Muslim (1:298). 

152 The imam should not over exert himself in his loud recitation, rather it should be in accordance 
with his ability, because part of the congregation hearing it is sufficient. It is desirable that the imam recite 
loudly such that the whole congregation can hear him. See Hashiyah Al-Tahtawi 'Ala Maraqi al-Falah 
p.151 

153 Minhdj al-Rdghib p.143. 

154 Fath al-Qadir (1:239). 
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also reported with the extra wording, “When he recites, you stay silent.” 155 

‘Abdullah Ibn ‘Umar when asked whether one recites when praying behind the 
imam would reply, “If one of you prays behind the imam then the imam's recitation is 
sufficient for him.” 156 

13. The prostration of forgetfulness (sujud al-sahw) due to the leaving of a 
necessary act. 

They are two prostrations after one salutation according to many of the scholars. 


155 Muslim (1:404). 

156 Malik (57); al-Tahawi in Ma 'dm al-Athdr (1:220). 
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£003 

C5.0 Section: The Recommended Actions of 

Prayer 


c5.1 As for its recommended actions (they are): 

1. The call to prayer (adhan); 

The call to prayer and the iqamah are recommended for the five daily prayers and 
Jum 'ah only, and not any other prayers. There is no call to prayer for the two Id or 
Kusuf prayers. Jabir bin Samurah 4 ® said, “I prayed the Id prayer with the Messenger 
of Allah ft a number of times without a call to prayer nor an iqamah” 157 

‘A’ishah 9 narrates that there was a solar eclipse at the time of the Messenger 
of Allah ft. He ft sent out a person to call out to the people for the congregational 
prayer. 158 

2. The iqamah for the obligatory prayers after the entering of the time; 

3. Raising the hands for the opening takbir; 

Malik bin Huwairith 4® reported, “When the Messenger of Allah ft used to pronounce 
the takbir he would raise his hands until they were in line with his ears.” And in a 
version, “until they were in line with his earlobes.” 159 

As for a woman, she raises her hands up to her shoulders. ‘Abd al-Rabbih bin 
Salman bin ‘Umair said, “I saw Umm Darda 9 raise her hands in the prayer up to her 
shoulders.” 160 

There are a number of narrations regarding the method of raising the hands. That 
which is chosen by the majority of scholars is that the hands are raised to the level of 
the shoulders such that the fingertips are level with the top of the ears and thumbs are 
level with the earlobes and shoulders. 

The recommended action is to raise the hands at the beginning of the prayer only. 
‘Alqama 4® said, “‘Abdullah Ibn Mas'fid 4® remarked,‘Should I not pray for you as the 

157 Muslim (1929). 

158 Muslim (2:620). 

159 Muslim (1:293); al-Nasai (2:94). 

160 Al-Bukhari in Juz Raf ' al-Yadain (12). The narrators of the chain are trustworthy. 
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Messenger of Allah # prayed?’ Then he prayed and did not raise his hands other than 
the first time.” 161 

It is also established that ‘Abdullah bin ‘Umar - who narrated the hadith of the 
Messenger of Allah S raising his hands at the beginning of the prayer along with the 
takbirs of movement - left the raising of the hands in other than the opening takbir. 
This is an indication that the raising of the hands in other than the opening takbir 
is abrogated. This was mentioned by Imam al-Tahawi in his work Shark Ma 'am al- 
Athar} 62 


4. Raising both hands in the takbir of Qunut in the Witr; 

The proof for this is from Ibrahim al-Nakh‘aI who said, “The hands are raised in seven 
places: at the beginning of the prayer; the takbir of Qunut in the Wifr;...” 163 This 
being recommended is not known except because of some evidence. It is clear that 
Ibrahim al-Nakh‘ai said this based on some evidence from the companions. Therefore 
it being recommended to make the takbir in the Qunut and raising the hands for it is 
established from this report. 164 

5. And the takbirs of the two ‘ids not in other than these; 

6 . That it be for the man in line with his ears and for the woman in line with her 
shoulders; 

7. Spreading out the fingers when raising (the hands) between closing them tight 
and spreading them out; 

Abu Hurayrah reports, “Whenever the Messenger of Allah # said the takbir for the 
prayer, he would spread his fingers.” 165 

8 . Loud recitation of the takbir by the imam; 

What is meant by the takbir here is the opening takbir and the takbirs of movement. 
The imam's pronouncing the takbir aloud is due to the need of him informing others 
of his entering the prayer and his movement within it. 

9. The opening supplication (thana); 

It is the opening supplication which is recited by the imam, person praying behind the 
imam (muqtadl ) and person praying alone ( munfarid ). It is reported by the compilers 
of the Sunan works that its wording is: 


161 Al-Tirmidhi (257); Abu Dawud (748); al-Nasa! (1058) and it is sahih. 

162 (1:225). 

163 Al-Tahawi in Ma 'am al-Athdr (2:178). 

164 Al-Lubdb ft al-Jam 'Bayn al-Sunnah wal-Kitab (1:201-202). 

165 Al-Tirmidhi (1:33). 
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10. Seeking refuge for the recitation; 

Due to Allah’s S words, “When you recite the Quran, seek refuge from the outcast 
Satan.” It is also recited by the masbuq when he stands to make up the units he has 
missed, this is because he will now recite the Quran. 167 

11. Reciting the tasmiyah at the beginning of the Fatihah not for the chapter; 

12. Reciting amln silently in all of them; 

Meaning saying amln after finishing the recitation of the Fatihah. It is recommended 
for the imam, those praying behind him and the person praying alone. 168 

Referring to the thana, ta 'awudh, tasmiyah and amln, all of them are to be 
pronounced silently. ‘Anas bin Malika said, “I prayed behind the Messenger of 
Allah #, Abu Bakr 4 ®, ‘Umar 4 ® and ‘Uthman 4 &, and I did not hear them reciting the 
bismillah aloud.” 169 

And from ‘ Alqama bin VVS’il 4® who narrates from his father, “He prayed with the 
Messenger of Allah #, when he 0 recited, ‘ jJLiJI M j }jF he said, ‘ jyT ’ and 

lowered his voice.” 170 

And from Abi Wail who said, “ ‘All 4 & and ‘Abdullah Ibn Mas'ud 4 ® would not 
recite aloud Bismillah al-Rahman al-Rahlm, ta 'awudh nor amln” 171 

13. Placing the right hand on the left hand below the navel; 

The method of placing is to place the palm of the right hand on the top of the left hand, 
forming a circle with the small finger and thumb on the wrist. It is also reported that 
the right hand is placed on the left grasping on the wrist. The scholars have regarded 
acting upon both of them as good. A woman places her hands upon her chest as 
opposed to grasping. 

Qubaisah bin Halb 4 ® narrates from his father who said, “The Messenger of Allah ® 
used to lead us in prayer and grasp his left hand with his right.” 172 


166 Abu Dawud (1:206); al-Tirmidhl (2:10); al-Bayhaqi (2:33); Ibn Khuzaimah; (1:239) and al-Hakim 
(1:360) who graded it as sahih and al-Dhahabi agreed. 

167 Hashiyah Minhaj al-Raghib p.146. 

168 Minhaj al-Raghib p.147. 

169 Al-Nasai (1:315) with a sahih chain. See al-Muntaqa (2:89). 

170 Ahmad (4:316); Abu Dawud; al-Tayalisi in his Musnad as mentioned in Fath al-M 'abud (1:92); 
Abu Y‘ ala in his Musnad; Al-Darqutni (1:334) in his Sunan; Al-Hakim in al-Mustadrak (2:232) who said the 
chain of the hadith is sahih and al-Dhahabi agreed. 

171 Al-TabaranI in al-Kabir (9:262). 

172 Reported by al-Tirmidhl (1:34, 252) who said it was a hasan hadith and commented, 
“Knowledgeable companions, their followers and those that came after them believed that one should put 
his right hand over the left during prayer, while some say above the navel and others say below the navel. 
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And from Abu Juhaifah that ‘All 4 b said, “The recommended way is to place the 
right hand over the left below the navel in the prayer.” 173 

And from Abu Mashar that Ibrahim al-Nakh‘aI said, “The right hand is to be placed 
over the left under the navel in the prayer.” 174 

14. The takbir of bowing; 

Abu Hurayrah 4i said, “When the Prophet S stood for prayer, he would make the 
takbir while standing, then he made the takbir while bowing. When coming up from 
the bowing, he would say ‘ 4il ( 44. ’ (Allah hears him who praises Him). While 

standing, he would say‘ jJLLI dll 1 Z'j ’ (Our Lord, to You is the praise). Then he would 
say the takbir when he would go down for the prostration, when he raised his head, 
and when he stood from his sitting after the two prostrations. He did that in every 
unit until he finished the prayer. He prayed in that manner until he left this world.” 175 

15. Reciting the glorification (tasblh) three times; 

Its wording is “ oUdli ” Hudhayfah 4 b said, “I prayed with the Messenger of 

Allah island while bowing he would say, ‘ ’ and when prostrating he said 

176 

Reciting the glorification three times is recommended, and it is disliked for a person 
to decrease from this amount. Another opinion within the school is that it is necessary 
to recite the glorification three times, thus care should be taken regarding this. 177 

16. Straightening of the back (when bowing); 

‘A’ishah 9 said, “When the Prophet ®S bowed, his head would be neither risen nor 
lowered, but rather between those two positions.” 178 

And from ‘All 4& who said, “If you put a cup of water on the back of the Prophet SI 
while he was bowing, its contents would not spill.” 179 


There was flexibility in this according to them.” 

173 Abu Dawud (756), the hadith is hasan as mentioned in I la al-Sunan (2:166). 

174 Ibn Abi Shaibah with a hasan chain of transmission as mentioned in Athdr al-Sunan (1:71). 

As for the hadith of Wail bin Hujr who said, “Once when I prayed with the Prophet SI he placed his right 
hand over his left upon his chest.” It is reported by Ibn Khuzaimah who was silent regarding it. It contains 
Muhammad bin Isma'il who is alone in narrating this additional wording of “on his chest,” and he has been 
criticized as a narrator. Refer to Tahdhib al-Tahdhib (1:38). 

In I lam al-Muwaqq ’ain (2:362) of Ibn al-Qayyim it is mentioned that it is disliked to place the hands on 
the chest, this is due to that which is narrated from the Prophet SI that he prohibited takfir which is the 
placing of the hands upon the chest. 

175 Al-Bukhari (756); Muslim (392). 

176 Abu Dawud (1:230) and al-Tirmidhl (2:48) who said it was hasan sahih. 

177 Hdshiyah Ibn 'Abidin (1:494) as cited in Hdshiyah Minhdj al-Rdghib p.149. 

178 Muslim (498). 

179 Ahmad (1:123); Abu Dawud in al-Marasil. 
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17. Grasping the knees with the hands; 

It is reported that when Abu Mas'ud ‘Uqbah bin ‘Amr prayed he would would bow 
with his arms separated, his hands on his knees, and his fingers opened beyond his 
knees. He said, “This is how I saw the Messenger of Allah ft pray.” 180 

18. Spreading out the fingers when bowing; 

This is with regards to men, as for a woman, she does not spread her fingers out, nor 
grasp her knees (rather she places her hands on her knees), nor separate her arms from 
her body. 181 

19. To place them (the knees) before the hands; 

It is reported from ‘Anas that he said,“I saw the Messenger of Allah ft say the takbir 
with his hands level with his ears. He then bowed until all his joints had become still. 
He descended with the takbir with his knees before his hands.” 182 

And from Wail bin Hujr who said, “I saw the Messenger of Allah ft, while 
prostrating, placing his knees (on the floor) before his hands. Upon getting up, he 
would raise his hands before his knees.” 183 

20. Placing the hands before the face, in reverse order of when rising; 

21. Rising from bowing; 

The author (Allah have mercy upon him) relied upon the position of it being 
recommended, however Ibn al-Humam and others chose the narration of it being 
necessary to rise from the bowing and prostration and remaining still within them. 
This is in greater conformity with the evidences even though the well known position 
of the school is the narration of it being recommended. It is reported from Qadi Abu 
Yusuf that it is obligatory, and this is also a narration from Imam Abu Hanifah, and 
al-TahawI narrates this from the Imams of the three other schools. 184 

22. The tasmi ‘which is to say“ oJU~ -oil ,” the imam alone says this 

It is said at the time of raising the head from bowing. 18 f Abu Hu ray rah 4® said, 
“When the imam says, ‘ »is^ ji dil ’ you sayl‘ .ui-l it) ’ If a person’s statement 


180 Ahmad (4:120); Abu Dawud (1:228); al-Nasa! (1:216). 

181 Tabyin al-Haqaiq. 

182 Al-Hakim (1:226) said its chain is sahih according to the criteria of the two Shaykhs and al- 
Dhahabi agreed. 

183 Abu Dawud (838); al-Nasa! (2:163); Ibn Majah (882); al-Tirmidhl (268) who said this is a hasan 
gharib hadlth and is practised by the majority of the people of knowledge. It is also reported by Al-Hakim 
in al-Mustadrak and al-Dhahabl commented that it fulfilled the criteria of Muslim. 

184 Hashiyah Ibn 'Abidin (1:476). 

185 Minhdj al-Rdghib p.149. 
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corresponds to that of the angels, all of his previous sins will be forgiven.” 186 According 
to Abu Yusuf and Muhammad the imam recites the tahmid silently. 

Abu Hurayrah ft said, “When the Prophet ft rose from bowing he would say, 

‘ 4il ’ and while standing (straight) he would say ‘ ftftl dUj 187 

The scholars mentioned that because the Prophet ft encouraged others he ft did 
not forget himself. 188 

ji ^ *■’ ** s 

23. The tahmid which is to say “ juJ-I dh Ulj ,” the follower alone says this, the one 
praying by himself combines between them both; 

He says the tasmi' whilst rising up and the tahmid when standing straight. The two 
students of Imam Abu Hanlfah and Imam al-TahawI were of the view that the imam 
also pronounces them both as well, however he is to recite the tahmid silently. 189 

24. The takbir of prostration (sujud); 

25. The reciting of the glorification three times; 

This is the least of the recommended amount, if the praying person was to add to it 
such that he recites it an odd number of times then it would be superior. 190 

26. Separating the elbows from the sides and separating the arms from the 
ground, a woman lowers herself and attaches her stomach to her thighs; 

Meaning the recommended way for a man is to seperate his stomach from his thighs, 
have his elbows far from his sides, and have his arms far from the ground. 

Ibn Buhaynah ft narrates that, “When the Prophet ft prayed he would separate his 
arms until the whiteness of his armpits would show.” 191 

Abu Humayd -ft said, “When he ft would prostrate, he would leave a gap between 
his thighs and not rest his stomach on his thighs.” 192 

All of the above is with regards to men, as for a woman she gathers herself together 
in prostration and attaches her stomach to her thighs. Yazld bin Abl Habib -ft said, 
“The Messenger of Allah ft passed by two women who were performing their prayer. 
He ft said to them, ‘When you prostrate, then make the parts of your body touch the 
ground because a woman is unlike a man in these aspects.’ ” 193 

‘All ft said, “When a woman performs the prayer, she must lean on one side and 


186 Al-Bukhari (409); Muslim (796). 

187 Al-Bukhari (796). 

188 Tabyin al-Haqaiq (1:115). 

189 Minhdj al-Raghib p.150. 

190 ibid p. 150. 

191 Al-Bukhari (1:157-158); Muslim (2:53). 

192 Abu Dawud (735, 1:267). 

193 Abu Dawud in his Mardsil p. 118 and Al-Bayhaqi (2:223) with mawsul chains of narration, but 
each of them containing an abandoned narrator as in Talklus al-Habir (1:91). Al-Bayhaqi said it is the best 
of the mawsul narrations regarding this subject. 
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rest on the posterior ( ihtifaz ) and keep her thighs close together.” 194 

27. The takbir of sitting; 

After prostrating the person praying should rise up fully to a sitting position. This is 
because rising up from it until one is close to the sitting position is obligatory. 195 

28. The takbir of standing; 

29. Spreading out the left foot and raising the right in both sittings, 

Ibn ‘Umar 4® said, “From the recommended actions of the prayer is to raise the right 
foot with the toes facing the direction of prayer, and to sit on the left (foot).” 196 This 
posture is recommended in both sittings for men. As for a woman it is recommended 
for her to adopt the tawarruk position in both sittings, which is for her to sit on her 
left posterior and bring out both her legs from her right side, because this is more 
concealing for her. 

women are to adopt the tawarruk position; 

It is narrated from Ibn ‘Umar 4® in a marfu' form that, “When a woman sits during 
prayer, she should place her one thigh over the other and when she prostrates, she must 
attach the stomach to her thighs so that it is more concealing for her. Indeed, Allah Sf 
looks at her and tells the angels,‘O My angels! Bear witness that I have forgiven her.’ ” 197 

Imam Abu Hanlfah narrates from Nafi‘ from Ibn ‘ Umar that he was asked 
about how women prayed at the time of the Messenger of Allah S, he replied, “They 
would sit cross legged and then they were ordered to lean on one side and rest on the 
posterior.” 198 

Imam al-Zayla‘1 said, “Know that a woman differs from a man in ten actions: She 
raises her hands up to her shoulders; she places her right hand upon her left below her 
bosom; she attaches her stomach to her thighs; she places her hands upon her thighs 
where her fingertips reach her knees; she does not expose her armpits in prostration; 
she sits in the tawarruk position in tashahhud; she does not spread out her fingers in 

194 Ibn Abi Shaibah (1:270). Its narrators are those of the group except al-Harith who is from the 
narrators of the four, there is a difference regarding him. He was declared trustworthy by Ibn MaTn and 
was mentioned by Ibn Shahin in al-Thiqat therefore his hadith are hasati. See I 'la al-Sunan (3:24). 

195 Maraqi al-Faldh p.160. 

196 Al-Nasai (1:173); al-NimawI graded its chain as sahih in Athar al-Sunan (1:122). 

197 Ibn ‘Adi in al-Kdmil and Al-BayhaqI in al-Sunan who graded it weak as mentioned in Kanz al- 
'Ummal (4:117). 

198 Jdmi' al-Masdnld (1:400) its chain is sahih as mentioned in I la al-Sunan (3:20). Shaykh Zafar 
said, “The evidence from this and mentioned hadlths are clear regarding the posture of a woman's sitting... 
some of them though are weak such as the hadith reported by Ibn ‘Adi in al-Kdmil. However they mutually 
strengthen each other and the issue is established by a marfu ‘ hadith, and all praise is for Allah. Analogy 
also necessitates that a woman's posture in her sitting and prostrating differs from that of a man, due to the 
basis of her condition being that of concealement, the aforementioned hadlths support this.” I ‘ Id’ al-Sunan 
(3:24). 
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bowing; she does not lead men in prayer; their (women only) praying in congregation 
is disliked; (if they do then) their imam stands in the middle.” 199 

30. Spreading the fingers on the thighs, 

VVS’il bin Hujr 4® said, “I came to Madinah and I said I will purposely look at the 
prayer of the Messenger of Allah ft. When he sat (for the tashahhud) he spread his left 
foot and placed his left hand (on his left thigh), he kept his right foot raised and placed 
his right elbow on his right thigh. He closed his two fingers and formed a circle (with 
the fingers).” I saw him say in this manner. Bishr made the circle with the thumb and 
the middle finger, and pointed with the index finger. 200 

except when pointing at the time of the testimony; 

The finger is not continually moved but pointed in the tashahhud. ‘Abdullah bin al- 
Zubair 4s> said, “The Prophet ft would point with his finger when supplicating and not 
move it. - U1 

31. Sitting between the two prostrations; 

32. Reciting the Fatihah in other than the first two units of the obligatory prayer; 

If the person praying deliberately stays silent in other than the first two units, he has 
done wrong due to his leaving the recommended way. If this occurs due to forgetfulness 
there is no prostration of forgetfulness incumbent upon him. Abu Qatadah 4 ® relates, 
“The Prophet ft would recite the Fatihah and a chapter in the first two units of the 
Zuhr prayer, and recite the Fatihah only in the last two.” 202 

33. Salutations upon the Prophet ft at the end of the final tashahhud; 

It is recited after the completion of the tashahhud in the obligatory and necessary 
prayers. One is permitted to use any formula that one wishes, except that the 
recommended is the Salat al-Ibrahimiyyah, the wording of which is: 


, tjT tjT ^pj ^p tjT j^^pj ^p 

dJj) J^viLaJl (3 jd (Jl ^P 

It is also desirable to add the wording “bulS” before the name of the Prophet ft when 
reciting the above. 203 


199 Tabyln al-Haqaiq (1:118). 

200 Abu Dawud (957); al-Tirmidhi (292). 

201 Al-Nasai (1:187); Abu Dawud (1:375). 

202 Al-Bukhari (284, 285). 

203 Shaykh Abu Bakr al-Mulla said in Minhaj al-Rdghib regarding the addition of this wording that 
it was in conformity with the essence of proper manners towards the Prophet ®. Rather, it is superior to 
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34. Supplication (du ’a) in it with that which is transmitted; 


Meaning in the final sitting after salutations upon the Prophet ft. From that which is 
related is the following: 204 


$• * t “ . s' 0 0 * s' s' > o 0 f- s- s' * o s' O* s' s' ^ * 0 * „ S' 0*» j ' y 

cJlj C-Jl Aj ^_Lfl dol \s>J CdJLlc-1 \s>J OjJ~d L«^ O j>-\ L aj La jjjpl ^^_^JUI 

dJIviiiiv 

The following is also narrated: 205 

- t 0 s' Q s' ''t 0 0 JJJ #= 0 ^ ' s ’’S' s' 0 ^ ^ 0 s- ' s 0 0 ' ^ 0 ' } ^ s' 

did ® jA*s> ^J, jXpli doi jjiij ^ Ajl^ tikis' d^-a-Lh 

' S i s ‘f 

jja *Jl d_>l 

35. Salutations to the right and left. 


The salutations should be given in such a way that, when turning the face to the right 
and left, a persons cheeks would be seen by those behind them. S‘ad bin A hi Waqqas 
said, “I saw the Messenger of Allah ft make salutations to his right and left such that I 
saw the whiteness of his cheeks.” 206 

When performing salutations, the imam should intend by them the addressing of 
the congregation and angels. The one praying behind the imam should also intend the 
same, with the intention for the imam being if he is to his right or left. If the imam is 
directly in front of him he intends him in both salutations. The person praying alone 
intends only the angels. 207 


recite it than leaving it, as stated by al-Ramli al-Shafi‘1 and others. 

Al-ShawkanI said in Nayl al-Awtar (2:292), “Al-Isnawi said, ‘The addition of has become well known 
before the name Muhammad with most worshippers, and regarding this being superior needs to be 
examined.’ It is reported from Ibn ‘Abd al-Salam that he regarded it as being from the forms of proper 
manners, based on proper manners being more beloved than absolute obedience. This is supported by the 
hadith of Abu Bakr al-Siddiq when he was ordered by him ft to stay in his place, but he did not obey and 
said, ‘Ibn Abl Quhafah cannot precede in front of the Messenger of Allah ft’. Likewise ‘ All -4® refused 
to cross out the name of the Prophet ft from the paper of the treaty of Hudaybiyyah after he was ordered 
to do so. He said,‘I will never cross out your name.’ Both of these hadith are in the two Sahihs, and his ft 
approval of their refusal to obey due to manners indicates to its being preferable.” 

204 Muslim (771). 

205 Al-Bukhari (1:162); Muslim (8:74). 

206 Muslim (1:216). 

207 Minhdj al-Raghib p.153. 
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c6.o Section: The Desirable Actions of 

Prayer 

so eg 


c6.1 As for its desirable actions (they are): 

1. The one praying looking at the place of prostration when standing, the outer 
part of the feet when bowing, the side of the nose in prostration and the lap 
when sitting; 

In addition, at the time of the first salutation the person praying looks at their right 
shoulder, and at the time of the second salutation looks at their left shoulder. 208 

2. To take out the hands from the sleeves at the time of the takblr; 

Meaning the opening takblr for a man, due to it being closer to humility, except in the 
case of when it is cold. A woman however covers her hands in case her arms do not 
become uncovered. 

3. To refrain from coughing as much as is possible; 

Because it is not from the actions of the prayer. If the coughing is without excuse it 
invalidates the prayer, therefore it should be avoided as much as is possible. 

4. To cover the mouth when yawning; 

If unable to repress the yawn one covers the mouth with the hand or sleeve. Ibn 
‘Abidin mentions that,“I saw in the commentary of Tuhfat al-Muluk entitled Hadiyyah 
al-S 'aluk that al-Zahidi said,‘The method to prevent yawning is to bring to mind that 
the Prophets upon them be blessings and peace never yawned.’ Al-Quduri said, ‘We 
tried this a number of times and found it to be so.’ I (Ibn ‘Abidin) say that I also tried 


208 That which is mentioned in the Zahir al-Riwayah is that the praying person's gaze should be 
fixed at the place of their prostration, as mentioned in the work al-Mudmirat as well as in works such as 
Kanz al-Daqaiq. The detail mentioned above was mentioned by scholars such as al-Tahawi, al-Karkhi and 
others. See Hashiyah Ibn 'Abidin (1:478). 
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it and found it to be so.” 209 


5. Recitation by following the rules of recitation (tartil); 

Due to Allah’s fg words, “And recite the Quran with tartil” which is to recite according 
to the rules of recitation ( tajwid ) and to beautify the recitation after the correct 
pronunciation of the letters. 

6 . To have a gap the distance of four fingers between the feet when standing; 

The reason for this is that it is closer to humility and submissiveness in the prayer. 210 

7. Pointing with the index linger at the time of bearing witness to the Oneness 
(Tawhid); 

The method is to form a ring with the thumb and middle finger of the right hand at the 
time of witnessing, whilst clenching the other two fingers and pointing with the index 
finger. The other method is to form the “53”, which is by clenching the three fingers 
and placing the tip of the thumb on the first joint from the fingertip. The index finger 
is raised at the time of negation and lowered when affirming. 

8 . To turn the face right and left when making salutations; 

The reason for this being mentioned amongst the desirable actions is not clear as it has 
been mentioned in the chapter of the recommended actions where the author said, 
“And salutations to the right and left.” 

9. Standing at the time when “hayya 'ala al-falah” is said; 


209 Hdshiyah Ibn 'Abidin (1:478). 

210 As for that which is mentioned in Sahih Al-Bukhari regarding the joining of ankles such as the 
hadith of N'uman bin Bashir that,“I saw that a man from us join his ankle with the ankle of the person 
next to him”. It is interpreted by some people in its literal sense, however the matter is not so. Rather what 
is meant by the narrator is an exaggeration to emphasize the straightness of the row and filling of gaps as 
mentioned in Fath al-Bari (2:176) and 'Umdat al-Qari (2:294). 

This is a rebuttal of those who claim to be acting upon the Sunnah and adherence to hadith such 
that they exert themselves in joining their ankles with the ankles of those next to them in the rows. They 
spread out their feet to an extent which is not natural nor conducive to humility and submissiveness in the 
prayer. They wish to close the gaps between those praying but in the process leave a larger gap between 
their two feet, and do not realise that this is uglier than that which they set out to prevent. 

They have fallen into this because of their not understanding what was meant due to their clinging 
to the literal meanings of narrations, which can lead a person to abandon the practising of inherited Sunan, 
just as clinging to far fetched interpretations and seeking hidden meanings can lead to sophistry. Thus the 
matter is the middle way of the imams of Islamic Law and hadith, which is between the excesses of both 
those who seek to act upon the literal meanings and those who seek out the hidden meanings. 

As for the distance between the feet, the truth is that there is no limit to it, what is more suitable 
for the one praying is that which more conducive for humility and submissiveness in the prayer. See M 'arif 
al-Sunan (2:297-299). 
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10. The imam starting when “qad qamatis salah” is said. 

The majority of the books of the madhhab clearly state that it is desirable for the imam 
to start the prayer when “ cJli ii ” is said. This is the position of Imam Abu 
Hanlfah and Muhammad bin al-Hasan. However, Abu Yusuf said the imam starts 
the prayer after the iqamah has been completed. In Durr al-Mukhtar it is mentioned, 
“If the imam delays (the start of the prayer) until the iqamah is completed there is no 
harm in this.” In al-Khulasah it is stated that this is the more correct position. 211 


211 Durr al-Mukhtar (1:479). 
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C7.0 Section: The Invalidators of Prayer 

SOC3 


c7.1 As for the invalidators of prayer (they are): 

1. Any kind of speech, 

The basis for this is what was narrated by Mu'awiyah bin al-Hakam al-Sulaml 
“While I was praying with the Messenger of Allah SI, a man in the congregation 
sneezed. I said, Allah have mercy on you!’ The people stared at me with disapproving 
looks, so I said, ‘Woe be upon me. Why is it that you stare at me?’ They began to strike 
their hands on their thighs, and when I saw them urging me to observe silence (I 
became angry), but I said nothing. 

“When the Messenger of Allah $1 had finished the prayer - and I declare that neither 
before him nor after him have I seen a leader who gave better instruction than he, for 
whom I would give my father and mother as ransom- I swear that he did not scold, 
beat or revile me but said, ‘Talking to people is not befitting during the prayer, for it 
consists of glorifying Allah, declaring His Greatness, and recitation of the Quran.’ ” 212 

even if a small (amount); 

Meaning whether deliberately or forgetfully if the speech consisted of two letters, even 
if not intelligible, or a letter which can be understood. As for a single letter which 
cannot be understood, it does not invalidate the prayer. 

2. To give salutations deliberately; 

3. Or to reply to salutations with the tongue; 

Meaning forgetfully giving salutations or greetings to a person with the tongue as 
opposed to simply indicating with the hand, and without shaking hands according to 
the relied upon position. The latter is slightly disliked. 

Jabir said, “I came to the Prophet and greeted him but he did not return my 
greeting. So I felt so sorry that only Allah knows it and I said to myself,‘Perhaps Allah's 
Messenger is angry because I did not come quickly.’ Then I greeted him again but he 


212 Muslim (2:70). 
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did not reply. I felt even more sorry than I did the first time. Again I greeted him and 
he returned the greeting and said, ‘The thing which prevented me from returning the 
greeting was that I was praying.’ ” 

Al-Hafiz Ibn Hajar commenting on this said, “His words, Again I greeted him and 
he replied to me’ mean after completing his prayer.’ ” 213 

Evidence for this is also in that which is related by al-Tahawi with his chain, at the 
end of the hadith are the words, “After he made salutations, he replied to me.” 214 

4. A person praying correcting other than his imam; 

It is to correct the recitation of other than the imam he is praying behind, this is called 
“fath”. As for correcting his own imam should he make a mistake, this is permissible. 
‘Anas 4 b said, “We would correct the imams in the time of the Messenger of Allah S.” 215 

If someone outside of the prayer corrected the person praying, and he acted upon 
his correction, then the prayer will be invalidated. 216 

5. Starting in other than the one that he is in; 

By intending in his heart and to make takbir without raising the hands, an example 
being: A person performs a unit of Zuhr and then starts the Asr prayer, his Zuhr is 
invalidated because his starting in other than what he was praying exits him from 
that prayer. He completes the second unit and does not count the unit he performed 
previously. 217 

6 . Groaning; 

7. Moaning; 

8 . Crying audibly due to pain or a calamity, not if it is due to thinking of the next 
world; 

This is the condition for this legal ruling and the one that precedes it. In summary, the 
likes of crying such that a sound is emitted- if due to other than the next world, such 
as due to pain or a calamity- nullifies the prayer. This is because it is an expression 
of regret and sorrow, as if the person is saying “help me”. If the crying is due to the 
next world, such as due to fear or hope, it does not invalidate the prayer. The reason is 
because it is regarded as being akin to supplication and thana. 

‘All 4 b said, “There was no horseman among us at the battle of Badr save al-Miqdad 
Ibn al-Aswad. I saw that only the Messenger of Allah H was standing, praying under 
a tree and crying until dawn.” 218 

213 Fath al-Barl (3:96). 

214 Al-Athar (1:64). 

215 Al-Hakim in al-Mustadrak who graded it as sahih as did al-Dhahabl in his Talkhls (1:276). 

216 Minhaj al-Raghib p.162. 

217 Al-Majm 'a (1:121). 

218 Ibn Khuzaimah (2:52); Ibn Hibban (6:32). See Nayl al-Awtar (2:220). 
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9. Clearing the throat without reason; 

Al-Tanahnuh is to say the likes of, “Ah, uh”; it invalidates the prayer because letters are 
uttered. There are two conditions for it to be invalidating: 

1. That it be without an excuse: If it occurs naturally and the one praying tried 
to repel it, it does not invalidate the prayer. 

2. That it is not for a valid reason: If it is to beautify the voice, prompt the imam 
or notify someone that they are in the prayer, then it does not invalidate the prayer, and 
this is the correct view. 219 

Analogy would dictate that it would invalidate the prayer in all cases, except for 
the one who is overcome by it, because it is speech and thus an invalidator in all such 
scenarios. However, analogy is left due to what is reported regarding this issue from 
‘Abdullah bin Naji from ‘Ali 4® who said, “I would have a time in which I would go to 
see the Messenger of Allah SI; when I would come, I would seek permission (to enter); 
if I found that he was praying and he coughed, I would enter, if he was not (praying) 
he would give me permission (to enter).” 220 

10. Replying to someone who has sneezed; 

By saying to him,“ 4:1 Jlk’J ”, because it is regarded as addressing people, and is akin 
to speech. The hadith indicating this has been mentioned previously in the hadith 
of Mu'awiyah bin al-Hakam 44 the beginning of which is, “Indeed the prayer is not 
correct with human speech.” 

11. To respond to speech even if it be with an invocation (dhikr), 

Such as if a person says something which pleases him and the person praying replies 
saying, “ 4 j ” or something upsetting so that he says, “ 4il< Nl ly \1J Jy- ^ ” or 
that which amazes him and he says “ 4il jlAli .” The prayer is invalidated according 
to Imam Abu Hanlfah and Muhammad Ibn al-Hasan al-Shaybanl because the one 
praying has said this as a reply. 

such as if someone is informed of that which pleases him by saying, “ JuU-l 
” or that which saddens him by saying, “ ^ib ^I s^j M ” It does not 

invalidate the prayer if he intends by it informing someone else that he is 
praying; 

Such as a person seeking permission from someone praying who in turn utters the 
glorification out loud, intending by it to notify him that he is praying. This does not 
nullify the prayer because it is not an answer as we have explained earlier. 


219 Hashiyah Al-Tahtawi 'Ala Maraqi al-Falah p.213. 

220 Al-NasaT (1:178-179). 
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12. Reading from a copy of the Quran; 

Meaning that the person praying has not memorized the portion he is reading. If he 
has memorized that which he is reciting and recites without holding a copy of the 
Quran ( mushaf ), it does not invalidate the prayer. 

Rif ah bin RafT reported that the Messenger of Allah S taught a man how to pray 
and said, “If you know some Quran then recite it, if not then make hamd, takbir and 
tahlil then bow.” 221 The hadith shows that the person who has memorized Quran 
recites from it that which he is able to. In the case of being unable to memorize the 
amount by which the prayer is valid, he instead recites invocations. 222 

13. Supplicating with that which is possible to ask from people; 

Because it resembles human speech and their asking each other for something. The 
Prophet S said, “Indeed this prayer is not correct with human speech.” 223 

14. That he sleeps whilst reciting in the unit, in its bowing and prostration. 
Likewise if he is overcome by sleep in either of them and he does not repeat; 

15. That he walks during the prayer the distance of two rows in one go; 

16. Eating and drinking, even if small amounts, even if that which is between the 
teeth is the size of a chickpea; 

Because each of them is customarily regarded as excessive movement. Eating and 
drinking is a nullifier of the prayer even if a small amount is taken from outside of 
the mouth, however if the food is taken from between the teeth it does not nullify the 
prayer except if it is a large amount, which has been defined as the size of a chickpea. 

17. Excessive movement such as tying a turban, wearing trousers and wrapping 
a waist cloth. Also such as scratching the body in one integral with the hand 
three times consecutively, raising the hand each time. 

There is a difference regarding the criteria for distinguishing between excessive and 
slight movement. There are five views, the most correct of them being: that which there 
is no doubt to the one looking at the person praying (who does not have knowledge of 
the one praying having entered the prayer) that they are in the prayer. If he suspects 
that the one praying is indeed praying or is unsure, it is said the prayer is not nullified. 224 


221 Abu Dawud (1:228) and al-Tirmidhi (2:102) who said the hadith was hasan. 

222 Bahr al-Raiq (2:11) from al-Nihdyah citing al-Mabsut of Shaykh al-Islam. 

223 Muslim (1:203). 

224 Badd 'i al-Sana ’i (1:241-242). 
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£003 

c8.o Section: The Disliked Actions of the 

Prayer 


When the term disliked is mentioned in the general sense then prohibitively disliked 
is meant. Every prayer offered with anything prohibitively disliked occurring in it is 
incumbent to repeat free from any disliked actions. 225 

c8.1 As for its disliked actions [they are]: 

1. Fidgeting with the clothing and body; 

Fidgeting is defined as every action for which there is no valid reason. A valid reason 
would be such as scratching the body due to being bitten and wiping away sweat which 
is troubling one, as long as it is done without excessive movement. 226 

Fidgeting is disliked because it negates humility which is the essence of the prayer. 
The Prophet ® said, “If his heart was submissive, his limbs would have become 
subservient.” 227 

2. Cracking the fingers; 

Which is to press or stretch them until a sound is made. It is prohibitively disliked in 
the prayer and that which is related to it, such as when walking to the prayer, waiting 
for the prayer and after completing the prayer. As for other than these times then it is 
slightly disliked. 

‘All narrated that the Messenger of Allah H said, “Do not crack your fingers 
whilst you are praying.” 228 

3. Looking around by turning the neck; 

Meaning it is prohibitively disliked. ‘ A’ishah 9 said, “I asked Allah’s Messenger about 
looking around in prayer. He replied, ‘It is a way of stealing by which Satan takes away 

225 Maraqi al-Falah p.328. 

226 Hdshiyah Minhaj al-Raghib p.164. 

227 Al-Hakim al-Tirmidhi (184). 

228 Ibn Majah (1:69) with a sahih chain. 
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(a portion) from the prayer of a person.’ ” 229 

4. Placing the hands on the hips; 

It is prohibitively disliked in the prayer due to it being prohibited, whilst outside of the 
prayer it is slightly disliked. Abu Hurayrah 4® said, “The Messenger of Allah prohibited 
putting one’s hands on one’s hips during the prayer.” 230 

5. Stretching; 

It is defined as stretching out the arms and protruding the chest. 231 To stretch out the 
arms is bad etiquette in the prayer because it is regarded as laziness. Abu Hurayrah 
said, “The Messenger of Allah # forbade a man to stretch out his arms whilst in the 
prayer or in front of women, except his wife and slavegirl.” 232 

6. Squatting; 

In the sitting for tashahhud or between the two prostrations, it is prohibited and is 
prohibitively disliked in the prayer and outside of it. However, during the prayer it 
is even more so due to what it entails of leaving the recommended method of sitting. 
According to al-TahawI it is to sit on the posterior and raise the knees and attach the 
knees to the chest whilst placing the hands on the ground. 

Abu Hurayrah A said, “My friend encouraged me with three things and forbade 
me from three things...” one of the forbidden things being “to squat like a dog.” 233 

7. Sitting cross legged without excuse; 

Because it is leaving the recommended method of sitting in the prayer, along with it 
not being conducive to humility, which means that it is slightly disliked. However, it is 
not disliked outside of the prayer because the Prophet’s S method of sitting with his 
companions outside of the prayer was cross legged. 

Ibn Mas' iid 4* said,“That a person sit in his prayer on his knees is better than to sit 
crossleged in the prayer.” 234 

As for that which is reported by Ibn Abi Shaibah from Humaid that he saw Abu 
Bakr praying cross legged and supporting himself against something, 235 it is interpreted 
as being due to a reason, based on a report by ‘Abdullah bin ‘Abdullah that he saw 
‘Abdullah bin ‘Umar sitting cross legged in the prayer (when he would sit)...“I said, 


229 Al-Bukhari (1:104). 

230 Al-Bukhari (1220); Muslim (46:545); Abu Dawud (947); al-Nasal (2:127); al-Tirmidhi (1:222). 

231 Hashiyah Al-Tahtawi 'Aid Mardqi al-Faldh p.213. 

232 Al-Darqutni in al-Afrad, Al-Suyuti said it was weak (da 'If), see al-Jdmi' al-Saghir (9564). 

233 Ahmad (2:265); Abu Y‘ala; Al-Tabarani in al-Awsat and its chain is hasan.See Majm 'a al-Zawa’id 
(1:173). 

234 ‘Abd al-Razzaq (2:196) in his Musannaf it contains al-Haitham bin Shihab who is differed over, 
the rest of the narrators are those of the Sahih. See Majm 'a al-Zawd’id (1:197). 

235 Kanz al- 'Ummdl (4:234). 
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‘You do this?’ He replied, ‘My legs do not support me.’ ” 236 

8. Yawning if one is able to restrain it; 

If able to repel it, it is prohibitively disliked in the prayer and slightly disliked outside of 
it. If unable to repel the yawn then it is not disliked. One places the back of the hand 
or sleeve over the mouth when yawning. 

The Prophet S said, “When one of you yawns while engaged in prayer, he should 
try to restrain it as much as possible, as the devil can enter the mouth.” 237 

9. Closing the eyes; 

It is slightly disliked, except if done to attain concentration or due to being distracted by 
something. The reason for it being disliked to close the eyes is that it entails opposing 
the recommended place where a person's gaze should be fixed during the prayer, as 
every part of the body has its portion of worship. Ibn ‘Abbas 4® said, “When one of 
you stands to pray he should not close his eyes.” 238 

10. Raising the gaze to the sky; 

Jabir bin Samurah said, “The Messenger of Allah H said, ‘The people who lift their eyes 
towards the sky in prayer should avoid it or they would lose their eyesight.’ ” 239 

11. Moving stones except for the prostration once; 

Mu'aqib 4® narrates that the Prophet ® said, “Do not wipe away the stones whilst you 
are praying. If you must, then do it once.” 240 

12. Wiping dust from the forehead during the prayer; 

And its like, such as straw and perspiration. As for after the salutation, it is not disliked 
but rather is recommended. Buraydah 4® reports that the Messenger of Allah S said, 
“Three things are from al-Jafa... to wipe the forehead before finishing the prayer.’ ” 241 

13. Placing the arms [in prostration]; 

It is prohibitively disliked, because it is an expression of laziness and disregard for the 
sanctity of prayer. The meaning of iftirash of the arms is to spread them on the ground 
in prostration due to the words of ‘ A’ishah 9 , “The Prophet H prohibited the devil’s 


236 Al-Bukhari (827). 

237 Muslim (2995). 

238 Al-Tabarani in his three collections. See Majm 'a al-Zawaid (1:175). 

239 Muslim (1:180). 

240 Al-Bukhari (2:63); Muslim (2:75); Abu Dawud (1:249); al-Tirmidhi (2:220); al-Nasa’i (3:7); Ibn 
Majah (1:327). See Nash al-Rayah (294). 

241 Al-Bazzar and its narrators are those of the Sahih. See Majm 'a al-Zawaid (1:175). 
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way of sitting on the heels, and that a person spread out their arms like a wild beast.” 242 

14. Raising the sleeves from the arms; 

Meaning to roll them up the arms, due to this containing an appearance not in 
conformity with submissiveness of the prayer. 243 If the sleeves were rolled up for 
ablution and he hurried to join the prayer with the imam, it is better to roll down the 
sleeves with slight movements. However, if a person rolls up the sleeves during the 
prayer it is invalidated because this is regarded as excessive movement. 244 

15. Covering the feet in prostration for men; 

Perhaps this is regarding the person praying deliberately doing this, because it is 
an extra action which is of no benefit. If however it occurs accidentally, there is no 
reason for it being disliked, rather it is disliked to trouble oneself in keeping the feet 
uncovered. 245 

16. Returning salutations with the hand; 

As for replying with the tongue it invalidates the prayer as has been mentioned 
previously. The Prophet S did not reply to Jabir, neither with his tongue nor hand in 
the narration of Al-Bukharl. 

17. A small amount of movement such as undoing the slit of a shirt or scratching 
the body once or more, not consecutively; 

18. Knotting the hair; 

It is to gather the hair in one place and prevent it from hanging, as is done at times 
by women. 'Itijar is to wrap the head with a turban or cloth and to leave the top of 
the head exposed. This is disliked if it is done before the prayer and then the prayer 
is performed. However if any of these are done during the course of the prayer it is 
invalidated because it is considered excessive movement. Umm Salamah 9 narrated 
that the Prophet # forbade a man to pray with his hair knotted. 246 

19. To raise the clothing; 

It is to raise the clothing from the front or back when prostrating, and it is said it is 
to gather the clothing and tie it up in the middle. Ibn ‘Abbas 4® narrates that the 
Prophet S said, “I have been ordered to prostrate on seven bones and not to tuck up 

242 Muslim (498). 

243 Maraqi al-Falah p.210. 

244 From the authors commentary. 

245 Shark al-Muniyah p.370. 

246 Al-Tabarani in al-Kabir (23:25) and its narrators are those of the Sahih. See Majm 'a al-Zawaid 
(1:176). 
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the clothes or hair.” 247 
and hang it; 

It is to place clothing on the head or shoulders and let the ends hang loose without 
gathering them in. Abu Hurayrah said, “The Messenger of Allah prohibited letting 
one's clothes dangle in the prayer and prohibited a man to cover his mouth.” 248 

20. To leave the head uncovered except out of humility; 

It is preferable that this is not done, and that the person praying is humble and fearful 
in his heart because they are the acts of the heart. If a person does pray bareheaded 
due to an excuse, it is not disliked. 249 If the praying person's hat or turban falls off in 
the course of the prayer then it is superior to place it back on the head, unless this 
would involve excessive movement. 250 

21. To prostrate on the coil of the turban, 

It is slightly disliked; this is if the coil of the turban is on the forehead. If however the 
coil of the turban is on the head, resulting in the forehead and nose not touching the 
ground the prostration is not valid. This is due to the hadith of Salih bin Habwan al- 
Siba’1 4i> that the Messenger of Allah S prostrated next to him whilst he had wrapped 
a turban on his forehead. The Messenger of Allah S uncovered his forehead. 251 

or part of one’s clothing; 

Meaning without need such as the ground not being hot, cold or rough, due to it 
being regarded as arrogance. The basis for it is the narration of ‘Anas <$>,“We used to 
pray with the Messenger of Allah S in the intense heat, but when someone amongst 
us found it hard to place his forehead on the ground, he would spread his cloth and 
prostrate on it.” 252 

22. Limiting (the prostration) to the forehead alone or the nose only without a 
reason; 

There are four scenarios relating to prostration: 

i) Prostrating on the forehead and nose, this is necessary. 

ii) Prostrating on the forehead but not the nose, this is prohibitively disliked although 
the prostration is valid. 

iii) Prostrating on the nose only and not the forehead, which is also prohibitively 

247 Al-Bukharl (1:113). 

248 Abu Dawud (1:245). 

249 Sharh al-Muniyah of al-Halabi p.349. 

250 Minhaj al-Raghib p.166. 

251 Abu Dawud in al-Marasil (1:104) and Al-BayhaqI in al-Sunan (2:105) and it is mursal. 

252 Muslim (1296). 
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disliked. 

iv) Not prostrating on any of them both, which is a prostration which is not valid. 
What is meant by prostrating on the nose is the hard part of it, as opposed to the soft 
part. 

23. To cover the mouth; 

Abu Hurayrah 4® said, “The Messenger of Allah S prohibited sadl in the prayer and 
prohibited a man to cover his mouth.” 253 

24. And the nose except when yawning; 

25. Placing something in the mouth which prevents the desirable recitation; 

If it prevents from pronouncing the letters and the person praying does not recite the 
minimum amount required for the prayer, the prayer is invalid. 

26. The imam standing in the niche, except due to the excuse of lack of space, as 
opposed to prostrating in it; 

The reason for its being slightly disliked is because of the resulting doubt regarding the 
posture of the imam, if there is no doubt then it is not disliked. 

27. The imam alone being on a raised place from the congregation; 

It is prohibitively disliked due to the imam being distinguished from the congregation. 
It is reported from Humam that when Hudhayfah lead the people in prayer in al- 
Madai’n whilst on a platform, Abu Mas'ud took him by the shirt and pulled him. 
When he had finished the prayer he said, “Don’t you know that they would forbid 
people from this?” He replied, “Yes, I remembered when you pulled me.” 254 

The meaning of “a platform” is referring to something raised such as the height of 
a person or a distance by which a person is distinguished or an arms length. The view 
chosen by the majority is the last opinion. 255 

If some of the congregation is with the imam the correct view is that it is not 
disliked due to the absence of the reason for it being so. 

28. Likewise all of the congregation on a raised place except the imam; 

Because this is regarded as disrespect of the imam as all of the congregation is raised 
above him, as opposed to if some of the congregation is praying with him. All of this 
applies when there is no reason to do so. 

253 Abu Dawud (1:245). 

254 Abu Dawud (1:232) who was silent regarding it as was al-Mundhiri. In Talkhis al-Habir p.128 it 
was graded sahih by Ibn Khuzaimah, Ibn Hibban and Al-Hakim, and in the transmission of Al-Hakim it is 
clearly mentioned that it is marfu '. 

255 As mentioned in Fath al-Qadlr (1:293) of Ibn al-Humam. 



104 | Commentary 


29. Wearing a garment with pictures; 

What is meant here is if the picture is of a living animate object. If it is an inanimate 
object such as that of a tree, it is not disliked. There is from Ibn ‘Abbas a report 
where he said to a picturemaker, “If you are going to (draw) then draw something 
inanimate.” 256 

The reason for it being disliked here is because it resembles the praying person 
holding an idol. 257 

30. Prostrating on a picture on the carpet; 

31. That there be in front of someone, or next to him a picture of a living thing, 
except if it is small and is not evident to the one looking at it, or has had its 
head removed; 

It is all prohibitively disliked, this is because of its resemblance to the worship of an 
image. In Jami' al-Saghir it is mentioned that if the image is on the place where one 
stands and sits it is not disliked because this is a debasing of the image, likewise if the 
image is upon a cushion. 

If the image is upright it is disliked because this is regarded as a form of honouring 
it, however if it is on the ground it is not disliked. The most severely disliked scenario 
is when the image is in the direction of prayer directly in front of the person praying. 
Next in terms of severity is when it is above the head of the one praying, then to their 
right and left upon a wall and lastly behind them upon a wall or curtain. 258 

Abu Hurayrah 4® said, “Gibrail asked the Prophet permission to enter. He said, 
‘Come in.’ He (Gibrail) replied,‘How can I enter when there is a curtain with pictures 
in your house? Either cut off the head (of the picture) or make it a mat which is walked 
over, for the angels do not enter a house which contains pictures.’ ” 259 

A similar narration is reported for the hadith of Gibrail 42 with the wording,“We 
(angels) do not enter a house in which there is a dog or a picture.” 260 

32. Supporting (oneself) upon something when rising, except due to an excuse; 
Because this entails acting differently to what is recommended. 

33. The sitting of rest; 

It is to sit briefly after the second prostration in the first and third unit. It is disliked 
according to the Hanafis, and recommended according to the Shah‘is. The Hanafis 
interpret that which is related from the Prophet II regarding this sitting as having been 


256 Fatlt al-Qadlr (1:294). 

257 Al-Hidayah with its commentary Fath al-Qadlr (1:295). 

258 Al-Hiddyah with al-Fath al-Qadlr (1:294-295). 

259 Al-Nasai (2/301). 

260 Muslim (2:199). 
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done due to old age. 

In the work al-Zahlriyyah, Shams al-A’immah al-Halwam said, “The difference 
is regarding which is preferable, such that if someone was to act according to our 
madhhab there is no harm in this according to al-ShafTi; and if someone were to act 
according to their madhhab (the Shaft'fs) there is no harm in this according to us.” 
This was mentioned by al-Shumni. 261 

34. Leaning on the feet in turn except due to an excuse; 

Meaning that one leans on the right foot for some time and the left for some time. 
However if it is due to a problem with one of the feet it is not disliked. 

35. Turning right and left; 

Because it is regarded as fidgeting which is contrary to submissiveness. 

36. To spit; 

37. Counting verses with the hand or prayer beads, not pressing down with the 
fingers; 

It is clear that it is slightly disliked because it is not from the actions of the prayer. 
It is reported from the two students of Imam Abu Hanlfah that there is no harm in 
counting on the hand in the optional prayers, according to them both it being disliked 
is in the obligatory prayers. The reason for it being disliked according to him is that 
it is not from the actions of the prayer and entails an opposition to the recommended 
method of placing the hands. 

As for counting with the heart or pressing down the fingertips in their place, it is 
not disliked. If the person praying counts with the tongue, the scholars agree that the 
prayer is invalidated. 

Wathilah bin al-Aqsa 4® said, “The Messenger of Allah S prohibited counting 
verses in the obligatory prayers, and permitted it in the optional prayers.” 262 

38. Praying towards the face of another person; 

Hisham bin al-Ghaz narrates that Nafi‘ 4® said,“If Ibn ‘Umar could not find a way (to 
pray) towards one of the pillars of the masjid, he would say to me, ‘Turn your back to 
me. - b 

It being disliked is also indicated to in narrations which prohibit walking in front 
of someone praying, due to this entailing directly facing the person praying. 

39. Or towards fire; 

261 Authors note. 

262 Al-Asfahani with his chain. See Al-Binayah Sharh al-Hidayah (1:812). 

263 Ibn Abi Shaibah (1:250) in his Musannaf. Its narrators are those of the group except Muslim did 
not narrate from Hisham. See Nash al-Rdyah (1:269). 
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Meaning even an oven or lit stove because it resembles the worshipping of fire. 

40. Reciting in the second unit a chapter previous (to the one recited); 

That which is mentioned of reciting ‘mankusan with a gap and joining between 
chapters is in relation to the obligatory prayers. As for the optional prayers it is not 
disliked to do so because there is more leeway in the optional prayers. 264 

41. Joining between two chapters between them which is one (chapter) in one 
unit or two units; 

42. Lengthening the recitation in the second (unit) more than the first in the 
obligatory prayers; 

43. Lengthening the prayer to the point that it becomes difficult for the 
congregation; 

It is prohibitively disliked to lengthen the prayer more than the recommended length 
due to it discouraging the attendance of the congregational prayer. In the hadlth of 
Abu Hurayrah the Messenger of Allah il said, “If one of you leads the people in 
prayer, he should be easy’ on them for among the people are the weak, sick, and aged. 
If one prays by himself, one may make it as long as one wishes.” 265 

44. Repeating a chapter in a unit of the obligatory prayer; 

The reason for it being disliked is the absence of it being reported from the Prophet ® 
and therefore it is an innovation and is disliked. It is not disliked to repeat a chapter in 
a unit or two units of an optional prayer because there is some leeway in the optional 
prayers. It is reported that the Prophet # stood (praying) till the morning (reciting) 
one verse, repeating it in his tahajjud, which is evidence that it is permissible to repeat 
a chapter in the optional prayers. 266 

45. Leaning against a wall or a pillar without an excuse in other than the optional; 
Because it is bad manners. 

46. Standing behind a row in which there is a gap; 

Due to the Prophet S saying, “Complete the first row and then the one after it.. 267 
The hadith contains an order to complete the rows, beginning with the first, which 
indicates that it is disliked to stand in a row further away from the imam before 
completing the first row. If there is no gap in the row it is said a person from the row 

264 Mardql al-Falah with Hdshiyah Al-Tahtawi p.212. 

265 Muslim (1:188). 

266 Sharh al-Muniyah p.355. 

267 Abu Dawud (67); al-Nasa! (2:93). 
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is pulled back before the takblr, and then the takblr is pronounced. 

47. Prayer in the street; 

Due to that which is reported that the Messenger of Allah Sft forbade prayer in seven 
places, one of them being the street. This is reported from the hadiths of both ‘Umar 
and Ibn ‘ Umar. 268 The implication of it is that it is disliked due to the prohibition that 
is reported in the hadith. 

48. Or on the land of another without his permission even if by indication; 

Such as if the land belongs to a Muslim and is not used for agriculture. 

49. Praying whilst wearing household clothing; 

It is slightly disliked to do so. What is meant are clothes worn within the home which 
one would not usually wear when meeting important people, or work clothes which 
are not protected from filth. 

The reason for it being disliked is the maintaining of good manners when standing 
in front of Allah St with that which is possible by beautifying the outward and inner. 
Allah's Si words, “O children of Adam, take your adornment to every masjid” 269 are 
an indication of this, even though what is meant is the covering of the nakedness as 
mentioned by the scholars of Quranic exegesis ( tafsir ). 270 

50. Or in the presence of food one desires; 

This is as long as there is enough time to offer the prayer. ‘Anas narrates that 
the Prophet #■ said, “If dinner is served and the prayer is ready, start with the dinner 
(first).” 271 

This was the practice of the people of knowledge from the companions of the 
Prophet S amongst them being Abu Bakr, ‘Umar and Ibn ‘Umar all of whom would 
start eating even if it meant the missing of the congregational prayer. Food would be 
placed for Ibn ‘Umar and the prayer would start, he would not go to the prayer until 
he had finished eating, all of this whilst hearing the recitation of the imam. 272 

This is if the person is craving food and there is enough time to offer the prayer. 
However, if the person has self control and is not troubled by his hunger or desire 
for food, he starts with the prayer. An example of this is that the Prophet # liked the 
shoulder piece of sheep, he was called to the prayer, so he placed it down and prayed. 273 


268 As for the hadith of Ibn ‘Umar it is reported by al-Tirmidhl (346); the hadith of ‘Umar is 
reported by Ibn Majah (747). See Nash al-Rdyah (2:323). 

269 Al-‘Araf: 31. 

270 Sharh al-Muniyah p.349. 

271 Al-Bukhari (2:134); Muslim (557-559). 

272 Al-Bukhari (2:135). 

273 Al-Bukhari (1:268); Muslim (355). 
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51. Or with an impure substance which does not prevent the prayer, except if he 
fears the elapsing of the prayer time, or missing the congregation. If he does 
not fear this it is desirable for him to cut off the prayer; 

52. Starting the prayer whilst withholding the call of nature. If someone 
experiences it during the prayer it is desirable for him to break the prayer. 

‘ A’ishah 9 narrates, “I heard the Messenger of Allah # say, ‘No one should pray when 
food is served or when one needs to answer the call of nature.’ ” 274 

Every prayer offered with a prohibitively disliked action is necessary to repeat, both 
in its time and after it, and with anything which is slightly disliked taking place within 
the prayer it is recommended to do so. 275 


274 Muslim (1:208). 

275 Minhdj al-Rdghib p.164. 
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£OG3 

C9.0 Section: Actions Permitted for the 

One Praying 

so eg 


c9.1 As for its permissible actions (they are): 

1. Looking from the corner of the eyes without turning part of the face; 

It is preferable not to do so without need due to it being a lack of etiquette. The person 
praying would not be looking at the place of prostration and its like, as has been 
mentioned previously. 

2. Levelling the area of prostration; 

3. Killing a snake or scorpion during the prayer if someone fears harm from 
them, even with a number of strikes. If he feels safe from them it is disliked; 

Abu Hurayrah 4® said, “The Messenger of Allah 81 ordered the killing of the aswadayn 
(two black things) in the prayer: the snake and scorpion.” 276 

4. To tie up the middle; 

Meaning to tie up the stomach with the likes of a belt, because it is rolling up of the 
clothes. Others have said that it is disliked because it is the practice of the people of 
the book, and the first view is the chosen opinion. 277 

5. To pray towards the back of someone who is speaking; 

6. To pray towards a copy of the Quran; 

The author of Bahr al-Raiq commented that it is not disliked for the worshipper to 
pray when there is a copy of the Quran or sword in front of him, whether it be hanging 
or not. 278 As for the copy of the Quran it is because its being placed in front is an 


276 Al-Tirmidhi (390) who said it was hasan sahih. 

277 Shark al-Muniyah p.370. 

278 (2:34). 



no | Commentary 

honouring of it, and its honouring is worship, and belittling it is disbelief. Thus this 
worship is added to another act of worship and there is nothing disliked in this. As 
for the sword it is because it is a weapon, and it is not disliked to turn towards it, it is 
authentically reported from the Prophet # that he would pray towards a spear, which 
is a weapon. 279 

7. Or a hanging sword; 

8. Or candle; 

9. Or burning lamp; 

10. On a carpet containing pictures not on the place of prostration; 

11. Praying with something in the mouth which does not prevent the 
recommended manner of recitation; 


12. Or in his hand something which does not prevent the recommended acts of 
placing; 

13. His breaking the prayer in the case of the theft of that which equals a dirham 
even if it is (the property) of another; 

14. [Likewise] Due to fear of wolves with regards to sheep; 

15. The prayer is also broken for fear of a blind person falling into a well or 
similar. Not due to the call of the parent except for the call of help; 

Meaning it is necessary to break off the prayer if any one of the parents or other people 
call out for help. 


279 The hadith of the Prophet.#■ praying towards a spear is reported by Muslim (1:195). 
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£OG3 

cio.o Section: Recommended Prayers 
Before and After Prayer 

goes 


clO.l The legislated recommended prayers before and after the obligatory prayer 
are of two categories, emphasized and non emphasized. 

The emphasized recommended prayers are twelve because of the hadith of ‘A’ishah 
9 who said, “The Messenger of Allah said,‘Whoever perserveres in the performance 
of twelve units, Allah will build a house for him in paradise. (They are) two units 
before Fajr, four before Zuhr, two units after it, two units after Maghrib, and two units 
after 'Isha .’ ” 280 

The most emphatic of them are the two units before Fajr due to the Prophet ® 
saying, “Do not leave the two units of the Fajr, even if you are being attacked by 
cavalry.” 281 Al-Tahtawi commented that what is meant by this is an encouragement 
of their performance. 282 

‘ Aishah 9 said, “The Messenger of Allah was not so particular about observing any 
non obligatory prayer as he was in observing the two units before the Fajr prayer.” 283 
In Fath al-Qadir 284 it is mentioned that the recommended units of Fajr are the strongest 
of the recommended prayers, such that it is reported from al-Hasan from Imam Abu 
Hanifah that if someone offers them sitting without an excuse it is not permissible. 
They also said that if a scholar becomes a reference for legal verdicts, it is permissible 
for him to leave all of the recommended prayers in order to attend to peoples needs, 
except the recommended prayer of Fajr. 




Emphasized Recommended Prayers 
cl0.2 The emphasized are: 


280 Al-Tirmidhi (1:56); Ibn Majah (1:81). 

281 Abu Dawud (1:487) who was silent regarding it. 

282 In his notes to Maraql al-Faltih p.226. 

283 Nayl al-Awtdr (2:263). 

284 (1:312). 
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1. Two before Subh; 

2. Four before Zuhr; 

3. Two after it; 

4. Two after Maghrib; 

5. Two after 'Isha; 

6. Four before Jum 'ah; 

7. And four after it. 

Abu ‘Abd al-Rahman al-Sulami said, “‘Abdullah would order us to pray four (units) 
before Jum 'ah and four (units) after it.” 285 

And it is narrated from ‘Abdullah bin ‘Umar that he would pray four (units) 
before Jum 'ah without salutations seperating them, then after the Jum 'ah he would 
offer two (units) and then four (units). 286 




Non Emphasized Recommended Prayers 
cl0.3 [The non emphasized are:] 

1. Four before the 'Asr prayer; 

It is narrated from Ibn ‘ Umar 4® that the Prophet ® said, “Allah have mercy upon the 
person who performs four (units) before ‘Asr.” 287 

2. Four before 'Isha; 

3. And after 'Isha) 

4. Six after Maghrib; 

Abu Hurayrah 4® said, “The Messenger of Allah # said, “For the one who prays six 
units after Maghrib, not speaking in between them with anything reprehensible, is the 
equivalent of twelve years of worship.” 288 


285 'Abd al-Razzaq (3:247) in his Musannaf, see Nash al-Rdyah (1:318) and in al-Dirdyah (133) it is 
mentioned that its narrators are trustworthy. In Athdr al-Sunan (2:96) its chain was graded as sahih. 

286 Al-Tahawi (1:199) and its chain is sahih. 

287 Abu Dawud (2:23); al-Tirmidhl (1:58) who said it was hasan ghartb; in Bulugh al-Mardm (1:64) it 
is mentioned that it is reported by Ibn Khuzaimah (2:206) who graded it as sahih. 

288 Ibn Majah (1374); Ibn Khuzaimah (2:207); al-Tirmidhl (435) who said the hadith was gharib. 
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Cll.O WlTR 


cl 1.1 As for the Witr it is necessary. 

Buraydah said, “I heard the Messenger of Allah S say, ‘The Witr is a duty, so he 
who does not observe it does not belong to us; the Witr is a duty, so he who does not 
observe it does not belong to us; the Witr is a duty, so he who does not observe it does 
not belong to us.’ ” 289 

Abu Sa‘id al-Khudari said, “Allah H has added another prayer for you, it is the 
Witr ” 290 

It consists of three units. 

It is reported from ‘ A’ishah (Allah be pleased with her) that she said,“The Messenger of 
Allah # would perform three (units) of the Witr and would only perform salutations 
at the end.” 291 

Ibrahim al-Nakh‘ai narrates from ‘Alqama that Ibn Mas' ud and the companions 
of the Messenger of Allah #■ would perform the qunut before bowing in the Witr. 292 

Al-Bukhari reports from Ibn Mas'ud that he would recite “ 4il y, ji ” then 
raise his hands, then perform the Qunut before bowing. 293 

The Qunut in it is necessary, its method (of performance) is to raise the hands and 
say takbir before the bowing of the third (unit) and to supplicate with the well 
known invocation of Qunut if he is able to, 


289 Abu Dawud (1:534) who was silent regarding it. It was also reported by Al-Hakim in al- 
Mustadrak (1:306) who graded it as sahih. Al-Nimawl in Ta’liq al-Hasan (2:4) graded its chain as hasan. 
This was also the view of Ibn al-Humam in Fath al-Qadir (1:301). 

290 Al-Tabarani in Musnad al-Shdmiyin (1:100) al-Hafiz said in al-Dirdyah (112) that its chain was 
hasan. 

291 Al-Hakim (1:204) who mentioned that this was the witr of ‘Amir al-Mu’minln ‘Umar bin al- 
Khattab and the people of Madinah took from him. Al-Dhahabi was silent regarding it in his Talkhis, 
therefore the hadlth is hasan. 

292 Ibn Abl Shaibah in his Musannaf, the chain is sahih according to the criteria of Muslim. See al- 
Jawhar al-Naqi (1:212). 

293 Al-Bukhari in Juz Raf ' al-Yadain (28) and commented that it was sahih. 



$• 0 s' ^ ^ ^ 9 9 ^ s f. ° ^ ''s' 0 0 ^ ^ _? S ** v ‘ s' y. 

j^*-\ cLL-Lp ccLLIp JStclL ^lLLJ| , *— > tiJ j-G-^-^j *• <*LLJ-gju*oj tcliL-*L~o L)| ^_^JJl 

dLJ|j (.Js^ssjj dlJj twL*j i]lj| ^_gJl)l i]^uj ^L>oj tii y&j ciJ^SC*Xu t<iS" 

°Jl ‘f 2 ° uj,'' s' '" s' ^ ^ ^ S 0 S' ''' s ^ s' 9 f' 

j^>cL« jLi^JL J^-I <*lblA p l)| tclLI^Ip ^jl>c_>j 


if not he says: 

CJ ^ * -- o t s — s'- 

juJl c^I^Lp uij oU jJI J uJl ujj 

or says, “ J jipl L$l!l ” three times. 


Lord forgive and have mercy for You are the best of those who are merciful. 

Completed on Wednesday in the month of Jamadi al-Ula in the year 1259, by the 
pen of the one needy of his Lord’s forgiveness: ‘Abdullah bin Abi Bakr Ibn Shaykh 
Muhammad. 

Here ends the commentary on the text. 294 


294 In the Arabic original the editor whose explanatory notes have been used said, “I say, and I am 
the one needy of his Lord, Yahya bin Muhammad bin Abi Bakr al-Mulla, Allah forgive him and cover his 
faults in both worlds. This is the end of the book Tuhfat al-Mubtadi by the Imam, the proof of the religion, 
Ibrahim bin Hasan al-Mulla al-Hanafi al-Ahsa’I (May Allah be pleased with him and have mercy upon 
him). I annotated it with some notes selected from some books available to me, this was according to my 
strength, ability and weakness of my state. It is hoped that Allah Sf overlooks (our faults) by His Generosity 
and Kindness, for indeed He is Able and Powerful to do so. Al-Ahsa’ (1/8/1418).” 
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Appendix A - The Invocations (Adhkar) and 
Supplications (Du a) To Be Recited After 

the Prayer 

so eg 


Compiled by Shaykh Yahya bin Muhammad al-Mulla 295 


I t is desirable to make much invocation and supplication after making the salutations 
from the obligatory and other prayers, due to Allah’s M words: “So when you have 
finished, then stand up for Allah’s worship. And to your Lord turn in eagerness.” 296 

The scholars of tafsir explaining this verse have said, “When you finish the prayer 
then supplicate.” 297 From that which is reported regarding this is: Abu Umamah 
said that it was said to the Messenger of Allah S, “Which supplication is most likely to 
be accepted?” He said, “In the last part of the night and after the obligatory prayers.” 298 


From the invocations and supplications to be recited after the obligatory prayers is to 
say: 

Three times 

29 \\^y\j jsdli i jhoijd JjLj fyn\ cJf 14L1 


295 Taken from Shaykh Yahya’s appendix to Shaykh Abu Bakr al-Mulla’s selection of invocations 
for the morning and evening, entitled Wasilat al-Falah. These were selected by the Shaykh Yahya and 
suggested as an appendix for this book. 

296 Al-Sharh (7-8). 

297 ‘ Abd bin Humaid, Ibn al-Jarir, Ibn al-Mundhir, Ibn Abi Hatim, Ibn Mardawayh, from a number 
of routes, from Ibn Abbas regarding His words: “So when you have finished, devote yourself for Allah's 
worship”, He Si said, “When you finish the prayer then supplicate to your Lord, and ask your need.” It is 
reported by Ibn Abi Dunya from Abdullah bin Mas'ud, it is reported al-Faryabi, ‘Abd bin Humaid, Ibn 
Jarir, Ibn Abi Hatim from Mujahid. See Dur al-Manthur of al-Suyuti (6/364-365). 

298 Al-Tirmidhi (3494) who said the hadith was hasan gharlb. 

299 Thawban said, “The Messenger of Allah after finishing his prayer would ask for forgiveness 
thrice and say: ^Jl ... cJl ” 

Al-Walid said, “I said to Al-Awza‘i,‘How was the asking for forgiveness?’ He said, 

<Ul1 l<Ul1 l<Ult I 

Reported by: Muslim (591); Abu Dawud (1513); al-Tirmidhl (300); al-Nasa"! in al-Mujtabd (3/68); Ibn 
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The above can be recited after the obligatory prayers, they may also be recited after the 
non obligatory prayers along with the following invocations: 


js j j iuli aJi i 0 
3oo aii ill. aii \l pp ij ^ a ij a i 0 


t\ 0 


>jSII j uj o^lUi 'ij II- jii-ts SI fjpJT ^ sii SI aM 

y 1 ^ ^ UJ ^ *0 

alj- Uoj (jjj lio joJJX- li 

© ^*-11 jojsj±-j hij a* hi LLi Sl\ za^Jx- 




ojj—> 0 

a!i( ^ 

Ijis" J J=a pj © pj ^ p 0 ii^lf Afil © li! js 


Majah (928). 

300 Warrad the Mawla of al-Mughirah bin Shubah said, “Mughirah wrote to Muawiyah bin Abi 
Sufyan 4s,‘The Messenger of Allah # would say after the prayer when he had said the salatn: 

NldlV’”. 

Reported by: al-Bukhari (844); Muslim (593); Abu Dawud (1505); al-Nasal (3/70) in Antal al-Yaum wal- 
Laylah (129). 

301 Abu Umamah said, “The Messenger of Allah ® said, ‘Whoever recites Ay at al-Kursi after every 
obligatory prayer, will not be prevented from entering paradise except by death.’ ” Reported by al-Nasa! 
(9928) in al-Kubra. 
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302 aGi^J! 0 


^ ^ ^ .y, ^ ■- ^ ^ -- ^ ^ s- ->,? 

■lxlftj-11 Cy^-^ '*—^-3^ 1 3^ vC' (^P y*~^ & QP {^AjsJ ^ c«Jyj 3^c- ^ ^3 

^p jjLbS>- -Ll*/L>- ^y-Jo ( \-Aj jJl*Jl (^ 

p^lt aM (T^ 


C^aII (^) ^J-«ljsJ^-l ^-Ju ^yfi (^) ^j-wUl 4j)^ C^ LlAi-a fy J ^wlSjl l—i^£'l JS 

f^} ^yUi^ aL^- 1 (J) ^j-yUl ( j^jj^ujj 


(33) *(1)1 fjf 

(33) 41) XaJ-l fjf 


303^ 


(33) jjsrTCiT 0 

jj-iS ^Jp j-*j .wi-1 a]j tiilil aJ iaJ vijj jSi ^ oA^-j 4jjl aJ| 


And then supplicate with the following: 


dh A^pl_j U_l!l 4 A 3 dfj a^pI_j ^cJajI Ajl ol cfjL) A^pl_j ^yi-l ^y> cLL> A^pl ^ 1 JI 

304 J iiii v il^ j* 


t .>1 


302 Uqbah bin Amir said, “The Messenger of Allah # ordered me to recite the muawadhatayn after 
every prayer.” Abu Dawud’s version mentions Muawadhdt. Therefore {jLi)l ^ S j A Ji} I {u^i 4il y» Ji} and 
{ i _ r »LJl ,_j^j i jA Ji} should be recited. Reported by: Abu Dawud (1532); al-Tlrmidhi (2905); al-NasaT (3/68) 

303 Abu Huraira 4t said that the Prophet of Allah ® said, “Whoever glorifies Allah thirty three 
times after every saldh, and praises Allah thirty three times and magnifies Allah thirty three times and 
says to complete the hundred, ‘There is no god but Allah, He is alone and has no partner, to Him belongs 
sovereignty and to Him belongs all praise and He has power over all things,’ his sins will be forgiven even 
if they are like the foam of the sea.” Reported by: Muslim (595); Abu Dawud (1504); al-Nasai (9970). 

304 Sa’d bin Abi Waqqas 4b said, “The Messenger of Allah # would seek protection with these words: 

Aj! ... dl> ijil jl ” Reported by: al-Bukhari (6374); al-Tlrmidhi (3562); al-Nasai (8/266). 
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Appendix B - Virtues of Al-Ahsa ’ 35 

goes 


I t is relevant that we begin this brief article with a clarification regarding the names 
previously used for the al-Ahsa’ region located in the Eastern Province of present 
day Saudia Arabia. Al-Ahsa’ was previously known by the names of ‘al-Bahrain’ and 
‘Hajr’. This detail is an important point, as many people understand the name al- 
Bahrain’ found in hadith literature to refer to the small island that today bears this 
name. 

Early Entry into Islam 

Its inhabitants possessed a number of virtues, the first of which was their early entry 
into Muslim faith. The Banu ‘Abd al-Qais tribe which inhabited the area accepted 
Islam out of their own free choice, without any pressure nor compulsion. Ibn Abbas 
narrated: 

“...When the delegation of the tribe of ‘Abd al-Qais came to the Prophet # he 
asked them, ‘Who are the people? Who are the delegates?’ They replied, ‘We are from 
the tribe of Rabi' a.’ He said to them,‘Welcome! O people (or O delegation of “Abd 
al-Qais)! You will neither have disgrace nor will you regret.’ ” 306 

Closest in Resemblance to the Ansar 

Likewise from the virtues of its people is that the Prophet ® prayed for them, his 
informing them that they were the best of the people of the East, and that they were 
the closest of people in resemblance to the Ansar. This is found in the hadith reported 
by Imam Ahmad regarding the delegation of ‘Abd al-Qais which contains: “He turned 
to the Ansar when the delegation of ‘Abd al-Qais came and said, ‘O people of the 
Ansar, honour your brothers, for they are the closest in resemblance to you in Islam.’ ” 307 


305 This appendix is based on articles written by Dr ‘Abd al-Ilah al-Mulla and Ustadh Bandar al- 
Mulla. 

306 Al-Bukhari, Book of Faith (53). 

307 Ahmad in his Musnad (3/432) al-Haithami said in Majma ' al-Zawaid (8/178) that its narrators 
were trustworthy. 
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The Prophet SWas Shown Al-Ahsa’ as A Possible Place of Migration 

Likewise from its virtues is that Allah W, showed His Noble Prophet H it as a possible 
place of migration, as in the hadith reported by al-Tirmidhi and al-Hakim that the 
Messenger of Allah S said, “I have been given revelation, meaning these three have 
been revealed and they are the places of your migration: Madinah or Bahrain or 
Qansarayn.” 308 309 

The Second Jum'ah of Islam 

Likewise the first Jum'ah prayer established after the Jum'ah in the masjid of the 
Messenger of Allah was in the Masjid of ‘Abd al-Qais in Jawatha, as mentioned by 
in al-Bukhari from the hadith of Ibn Abbas 4®. 310 

Firmness during Early Tribulations 

When a number of the Arabs of the Arabian peninsula apostated from Islam during 
the Caliphate of Abu Bakr al-Siddiq the tribe of Banu ‘Abd al-Qais remained firm 
to the Muslim faith. The also fought alongside other Muslims in the conquest of 
neighbouring areas. 311 

The Hanafi Madhab in al-Ahsa’ 

Al-Ahsa’ has been a land of knowledge and scholars from the earliest periods of 
Muslim history. Over the centuries many students travelled to it in order to study in its 
numerous schools, and due to the presence of the four legal schools (madhahib) in it. 

Perhaps the earliest of the legal schools to enter al-Ahsa’ was the Hanafi school, 312 
which reached it from Iraq where the Abbasid dynasty ruled, as indicated to in 
historical sources. Evidence for this is found in a lengthy letter sent by a member 
of the ‘Abd al-Qais tribe named Abu al-Bahlul al-‘Awam bin Muhammad al-Zujaj, 
to Abu Mansur Yusuf, a member of the Abbasid court in the year 447 Hijri. In it he 
describes the condition of the Banu ‘Abd al-Qais in al-Ahsa’ and those under the rule 

308 Qansarayn: It is a place in Syria close to Halab, it was conquered by Khalid bin al-Walld «.» in the 
year 18 Hijri and it contains the grave of the Prophet Salih (Upon him be peace). See M'ujam al-Buldan 
(7/169). 

309 Al-Tirmidhi (13/378) and by al-Hakim (3/2,3) via another chain who commented that this 
hadith has a sahih chain but they both did not narrate it. 

310 Al-Bukhari in the Book of Jum'ah (892) Hafidh Ibn Hajar said in Fath al-Barl (1/216), “This is 
evidence that they preceded other villages to Islam.” 

311 Refer to Al-Bidayah wa al-Nihayah (6/369). 

312 Some researchers including Dr ‘Abd al-Hamld Al-Shaykh Mubarak are of the view that the 
earliest madhab to enter al-Ahsa’ was the Maliki school. They argue this on the basis that this was the 
legal school followed by the al-‘ Uyuniyyah dynasty which ruled the area after the fall of the Qaramitah. 
However the evidence we will cite precedes the coming to power of the al-‘Uyuniyyah dynasty, which 
is clear proof the legal school followed by Banu ‘Abd al-Qais before the al-‘Uyuniyyah rule was Hanafi. 
Refer to the introduction of the al-Tashil of Shaykh Mubarak bin ‘All al-Ahsa’i al-Malikl edited by Dr ‘Abd 
al-Hamld Al-Shaykh al-Mubarak. 
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of the Qaramitah sect, that they, 

“...Know of obedience to the Abbasid state and the blessed Hashimi instruction 
(, kalimah ) for the length of their lives and till the end of their lifespan. Their way is that 
of obedience, their madhhab is that of the Sunnah and Jama'h, and the legal school of 
Imam Abu Hanlfah, by this they are known, and upon this they live and die...” 313 

This school continued to exist in al-Ahsa’ alongside other schools following from 
the ruling authorities adopting them in their legal code. Every ruler would pay special 
attention to the legal school that he followed. When the Ottomans conquered al-Ahsa’ 
in the middle of the tenth Islamic century the Hanafi school gained strength and 
entered what could be termed its golden age’. The primary reason was that the Turks 
implemented it as their legal code according to the edict ( farman ) of Sultan Suleiman 
the 1st. He announced that it would be the legal school of the state in all judicial 
rulings and religious edicts, this was applied across the entire Ottoman empire. 314 

Likewise the presence of the al-Mulla family helped in the establishment of the 
Hanafi school in al-Ahsa’ and the surrounding areas, 315 where they have been actively 
involved in the service of the madhhab for over five centuries. This includes teaching, 
writing, preaching, guiding people and leading prayers in masjids. 

Al-Ahsa’ still has a number of scholars belonging to the four legal schools teaching 
within the city. Some of the old religious schools ( madaris ) are still running in the 
evenings with a large number of students attending. It is one of the few places in the 
world where the four schools still exist with their scholars within one city, which is a 
rare and immense blessing. 

With regards to the schools currently present within the city, the following could be 
mentioned briefly. 

Hanafi School: They have a number of masjids and some schools. One of the active 
ones being Madrassa al-Shalhubiyyah. Shaykh Yahya and Shaykh ‘ Abd al-Rahlm al- 
Mulla and other scholars of the al-Mulla family are currently teaching Hanafi fiqh in 
the area. 

MalikI School: They also have some masjids with lessons taking place in study of the 
MalikI madhhab. The family known as al-Shaykh Mubarak are, and have traditionally 
been the MalikI scholars of the area. Shaykh ‘Abd al-Hamid and Shaykh Qais al- 
Shaykh Mubarak are some of the notable contemporary scholars of the Malikls 
currently teaching within the city. 

Shaft! School: They have a number of masjids and schools, some of which are active. 
The Shall‘is perhaps constitute the largest group of followers in terms of madhhab 
and scholars. Their main teacher being the erudite jurist and reviver of the school 
of Imam al-Shafi‘1 in eastern Saudi Arabia, Shaykh Ahmad al-Dawghan. There are 


313 Majallah al-'Arabiyyah, Shaykh Hamd al-Jasir, Ramadan and Shawwal edition 1401 Hijri p.169. 

314 Refer to Al-Awdah al-Tashri'yyah fi al-Dawl al- 'Arabiyyah p.178. 

315 Most of the people of al-Kharaj were followers of the Hanafi madhab, amongst them being 
Shaykh Rashid bin Khanin al-Hanafi who passed away in 1209 Hijri in Qatar. Refer to Injdz al-W’ad p.32 
of Shaykh Muhammad Ism‘ail. 
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also other scholars belonging to the Shall 'I school who are teaching, such as Shaykh 
Ibrahim al-Khalifah. The families well known as belonging to the Shafi‘1 school and 
with a scholarly tradition include al-Dawghan, al-Ja'fari, al-'Umair, al-‘Arfaj, al-Qadi, 
al-Uthman, and al-Nu‘aym. 
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Appendix C - Scholars of the 
al-Mulla Family 6 


T he al-Mulla family has produced a number of distinguished scholars of the Hanafi 
school over the last five centuries. A brief mention will be made of some of them: 

1 Shaykh ‘Ali bin Hussain al-Mulla al-Wa'iz: He is the ancestor of the al-Mulla 
family, he was a Judge (Qadi) in al-Ahsa’ in the latter half of the tenth century. 

2 Shaykh Muhammad bin ‘Ali al-Mulla al-YVa'iz: One of the distinguished 
scholars of the eleventh century. He authored a number of legal verdicts ( fatawa ). The 
ruler of al-Ahsa’ ‘Ali Pasha al-Bariki endowed him with the Madrassa al-Qubbah in 
the al-Kut area in order to teach in the year 1019 Hijri. 

3 Shaykh Muhammad bin ‘Imad bin ‘Abdullah al-Mulla: He was a judge in al- 
Ahsa’ at the end of the tenth and beginning of the eleventh century. 

4 Shaykh ‘Abd al-Malikbin ‘Abdullah bin ‘Ali al-Mulla al-YVS'iz: One of the 
scholars of the eleventh century. 

5 Shaykh Muhammad bin Ahmad al-Mulla: A scholar of the eleventh century, 
he was the Imam of the Muhammad ‘Ali Pasha masjid located in the fort in al-Kut. It 
is known today as Jami‘ al-Shuyukh, the masjid was established in the year 1044. 

6 Shaykh ‘Umar bin ‘Abd al-Rahman al-Mulla: He taught in the Madrassa al- 
Qubbah and passed away in the year 1100. 

7 Shaykh Muhammad bin ‘Umar al-Mulla: He authored a commentary on 
Sahih al-Bukharl. He passed away in the year 1120 approximately. 

8 Shaykh Abu Bakr bin ‘Umar al-Mulla: He was a pious scholar who was loved 
by the people of knowledge. He authored poetry and had written correspondence 
with Sayyid ‘Abdullah al-Haddad. He passed away in the year 1170 approximately. 

316 These biographical notes are based on a published article authored by Ustadh Bandar al-Mulla. 
Additions were made by Shaykh Yahya al-Mulla whilst reviewing this appendix with the translator. 
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9 Shaykh Ibrahim bin ‘Umar al-Mulla: He authored a number of works, 
amongst them being Silsilat al-Dhahabiyyah fi Tarlq Sadat al-Naqshbandiyyah. He 
passed away in the year 1182 approximately. 

10 Shaykh ‘Umar bin Ahmad al-Mulla: One of the distinguished scholars of the 
family, he established a masjid in the al-Kut area and linked endowments ( awqaf) to it. 
He made his son Shaykh ‘ Abd al-Rahman the overseer of the masjid and endowments. 

11 Shaykh al-Mufti, al-Qadi Muhammad bin ‘Umar al-Mulla: He took on the 
responsibility of issuing legal verdicts ( fatwa ) in al-Ahsa’ and judgeship in al-Qatlf in 
the year 1244. 

12 Shaykh al-Qadi ‘Abd al-Rahman bin ‘Umar al-Mulla: He passed away in 
1237, he was a judge in al-Ahsa in the thirteenth century. 

13 ‘Allamah Shaykh Abu Bakr bin Muhammad bin ‘Umar al-Mulla: One of the 
greatest scholars of his age, he passed away in Makkah in 1270. He authored many 
works in topics such as theology, prophetic narrations, jurisprudence and the Arabic 
language. 

14 ‘Allamah Shaykh ‘Abdullah bin Shaykh Abi Bakr al-Mulla: He passed away 
in 1309, one of the notable scholars of the family. He taught, preached and guided, 
whilst authoring a number of works. 

15 Al-Qadi al-Mufti Shaykh ‘Abd al-Latif bin ‘Abd al-Rahman al-Mulla: He 
served as Judge and issued legal verdicts in al-Ahsa’ for more than thirty years. He 
passed away in the year 1339. He has a number of legal verdicts and authored some 
works on fiqh. 

16 Shaykh Abu Bakr bin Shaykh ‘Abdullah al-Mulla: One of the notable scholars 
of the 14th century, he took on the role of teaching and preaching in a number of 
schools and masjids belonging to the family. He also enjoyed great respect amongst 
the people in both the Ottoman and Saudi periods. He passed away in 1366. 

17 Shaykh Ahmad bin Shaykh ‘Abd al-Latif al-Mulla: He took knowledge from 
his father and the other scholars of his city. He took on the role of Judge for a short 
period of time. He enjoyed great respect amongst the people with his home being 
a calling point for all people wishing to benefit from his knowledge, especially that 
of history and genealogy. Likewise he was Imam of Masjid al-Mulla and taught and 
preached in the al-Qubbah school. He passed away in 1402. 

18 Shaykh Muhammad bin Abi Bakr al-Mulla: He took knowledge from the 
scholars of his city and scholars of Makkah. After his graduating he busied himself 
with teaching and preaching in the Masjids and schools belonging to the family. He 
paid special attention to the poor and needy. He passed away in 1395. 
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19 Shaykh ‘Abd al-Rahman bin Abi Bakr al-Mulla: The jurist and scholar of 
hadith, he took knowledge from the scholars of his city and then from the scholars of 
Makkah. He taught in al-Ahsa’ and in Makkah, he passed away in 1421. 

20 Shaykh ‘Abdullah bin ‘Abd al-Rahman al-Mulla: Born in the year 1330, he 
took from the scholars of al-Ahsa’, then studied in India at Dar al-‘Ulum Deoband. 
After graduating from Dar al-‘Ulum Deoband he taught at the al-Amiriyyah madrassa 
in al-Ahsa’. He also opened a bookshop named Maktabat al-T 'awun al-Thaqafi. 

17 Shaykh Muhammad bin ‘Abdullah bin Abi Bakr al-Mulla: He passed away in 
1422. He had a circle of knowledge in his masjid called al-Qanbari in the al-Kut area. 
A number of the students of knowledge in al-Ahsa’ benefited from him. 

18 Shaykh Yahya bin Shaykh Muhammad bin Abi Bakr al-Mulla: He has sought 
knowledge from a number of scholars in al-Ahsa’, he studied at Dar al ‘ Ulum Makkah, 
Madinah and al-Azhar. He graduated from the faculty of Shari‘ah of Ibn S‘aud 
University in the year 1405. He has a number of circles in his masjid in the al-Kut 
area. He is currently focused on publishing the works of the scholars from his family, 
having published a large number of them, alongside the teaching of the Hanafi school. 
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Appendix D - The Wording of SalAH3^ 

goes 


0 ^ ' 

jt-J0 The Opening Takbir 
jS\ 4)1 “Allah is great!” 


ouli! Praise 


^1 M j ila£ JUjj dO $}\ 



“O Allah, we glorify You and praise You! Blessed is Your name and exalted is Your 


majesty. There is no god other than You!” 


■ijidl Seeking Protection 

jUal^J! 4)L “I ask for Allah’s protection from the cursed Devil.” 




iLdlki! Reciting Bismillah 

“Through the name of Allah, the Most-Merciful, the Most- 
Kind.” 


317 Provided courtesy of the Abu Zahra’ Foundation in Keighley. 
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^UJI The Opening Chapter 

j4l*Jl c_jj 4) JuJ-l “All praise belongs to Allah, the Lord of the worlds.” 

“The Most-Merciful, the Most-Kind.” 

jji ^ \ 

^dJl dlU “The Owner of the Day of Judgment.” 

OyCtU iSLIj Ju*j i)LI “You alone we worship, and You alone we ask for help.” 

" " * ^ ^ 

jliLlil Jsl^JaJl LJia! “Guide us to the Straight Path.” 
j^IIp c~j*jl jjjJUl isl ys “The path of those who You have blessed.” 
j^JLAJl ^ j js- 

“Not those who have brought anger on themselves or those who are lost.” 

Oyd “Amen” 


j°^>\ oj^i Chapter of Abundant Good 

Jl (^1 j “Through the name of Allah, the Most-Merciful, the Most- 

Kind.” 

^ ^0 ^ ^ 'o' 

"ySf\ dJdlkpl LI “Indeed, We have given you abundant good.” 

, u J 

0 u> ' ' 

\>C\j dXjfJ J-^ai “So pray to Your Lord and sacrifice.” 

JL>y I y jJiiLi jl “Indeed, the one who hates you is the one who is cut off.” 

ys jL^-'^l ij °j^ The Chapter of Purity 

4)1 “Through the name of Allah, the most-Merciful, the Most- 
Kind.” 

i? „ - L ^ * » * 

Jb-I 4)1 JJ “Say: He is Allah; He is one.” 

y < 1 ^ „ 

JU-jaJI 4)1 “Allah is the One who everything is in need.” 

o s' ^ Os' o 0 ^ 

jJ L> Ij aJL 1 “He did not have a child and He was not born.” 

+ s' „>> s? tsfs 

Ju>-I I yS 4j yij Ij “And nothing is like Him.” 


128 | Appendices 


The Takbn of Bowing 
j6\ 4)1 “Allah is great!” 


£^SjJl The Glorification of Bowing 

LllaiJl “Glory be to my Mighty Lord!” 


The Tasmi ' 

oJU“- 4)1 “God hears the one who praises Him.’ 


dloAxil The Tahrmd 

JuJ-1 dJJ Uij “O our Lord, to You belongs all praise!” 

1 The Takbir of Prostration 
°ffS 1 4)1 “Allah is great!” 


The Glorification of Prostration 

^ o ^ 

jji-'y 1 j jLili “Glory be to my Lord Most High!” 


wl^lxil The Tashahhud 

ohda.ilj olji^/iilj 4) oLL>txil 
“Greetings, prayers and all things good are for Allah.” 

415 jjj <ul J^)Jl If*I dUlP 

“O Prophet, peace be on you, and the mercy and blessing of Allah.” 

JU-L/aJl 4)1 ^Cs- ffic-j lllip 
“Peace be on us and all of God righteous servants.” 

a ] 0wLp j *u)i *yi 

I bear witness that there is no god except Allah and that Muhammad is His servant 

and Messenger” 
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y. 




The Salutation upon the Prophet 


__ 1 s- ^ ' s'* '' s _ 1 ^ ? s’}.'*' 

gJ 1 liA^-W C, - - 1 ‘ ^ A^*^ ljA^-« (J 1 J A^-^ liA^W ^ 0 ^ ! 


A^- iAbl jt_Jfc! yh UA^~« 

“O Allah, send prayers on our Master Muhammad and on the family of our Master 
Muhammad just as you sent prayers on our Master Abraham and on the family of our 
Master Abraham. Indeed, You are most-Praiseworthy and Noble.” 


tjl ^Jp ALf jU A^^- liAvu JI ^J. P^ A^^- llbA*' ^Jp ^ 1 ^ 

wU^- a^?“ tiJjl jjl Ha^ 


“O Allah, bless our Master Muhammad and the family of our Master Muhammad just 
as you blessed our Master Abraham and the family of our Master Abraham. Indeed, 
You are most-Praiseworthy and Noble.” 


frlpjJl The Supplication 

(JyAaj^JJj (_£AJ|^Jj J yi£-\ lljj f-IpO J j IIjj i_J j 

^yu yji 

“O my Lord, make me and my children steadfast in the prayer. Our Lord, except our 
prayer! Forgive us, our parents and the believers on the day of Judgment.” 


Jllxjl 

<Ull ji-SyLLp j»*>CLJl 


The Final Salutations 

“Peace and Allah’s mercy be on you.” 
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Appendix E - Brief Biography of Imam Abu 
Hanifah and His Students 318 


H e is Nu'man bin Thabit, whose kunyah is Abu Hanifah (Allah have mercy on 
him). He was born in al-Anbar 319 and it is said in al-Kufah in 80 (AH), he lived 
for 70 years and died in Rajab or Sha' ban in the year 150. According to the most 
correct view he died whilst in prison in Baghdad due to his refusing to accept the 
position of judgeship, and was buried in the Khaizran graveyard. 

His father Thabit was born a Muslim, and was from the people of al-Anbar 
according to that which is reported from Muhammad bin Ishaq. 320 

Al-Khatib 321 mentioned in his Tarikh that Abu Hanifah met four of the companions. 
They are: ‘Anas bin Malik in Basrah, ‘ Abdullah bin Abl Awfah in al-Kufah, Sahl bin S ‘ ad 
al-Saidi in al-Madinah and Abu T ufail ‘ Amir bin Whthilah in Makkah. He did not meet any 
of them except that he took from them. He took fiqh from Hammad bin Abl Sulaiman, 322 
‘Ata bin Abl Rabah, 323 Abu Is-haq al-Sabi‘I, 324 al-Haitham bin Habib, 325 Muhammad 


318 Taken from Shaykh Abu Bakr al-Mulla’s Minhaj al-Raghib pp. 31-34 

319 In present day Iraq, for further information refer to M'ujam al-Buldan of Yaqut al-Hamawi 
(1:305). 

320 Muhammad bin Ishaq bin Yasar al-Muttalibi. He was a Muhaddith, Hafiz, knowledgeable of 
Arab history and reported their poetry; he died in the year 151. Al-DhahabI mentioned that he was a 
trustworthy narrator. See Mizan al-I 'tidal (2:468-475) and M 'ujam al-Muallifin (9:44). 

321 He is Ahmad bin ‘Ali bin Thabit better known as al-Khatib al-Baghdadl. He was a muhaddith 
and historian; he was born in the year 392 and it is said 391, and was raised in Baghdad. He travelled in 
order to learn hadith and passed away in Baghdad in the year 463. His Tarikh al-Baghdad is printed in 14 
volumes. See M 'ujam al-Muallifin (2:3) al- 'Alam (1:172) 

322 Hammad bin Abl Suleiman, the mawla of Ibrahim bin Abi Musa al-Ash‘arI, he was from al- 
Kufah and a jurist. He was a trustworthy Mujtahid Imam. See al-Kdshif (1:349) of al-Dhahabl and al- 
Khulasah of al-Khazraji (92). 

323 Ata bin Abi Rabah, Abu Muhammad al-Qurashl. He took from Aishah and Abu Hurairah. He 
lived till he was 80 and passed away in the year 114 or 115. See al-Kdshif (2:21), al-Khuldsah (p.266). 

324 He is ‘Amr bin Abdullah Abu Ishaq al-Hamdhanl al-Sabi‘i. One of the major scholars, he took 
from Jarir, Udayy bin Hatim, Zayd bin ‘Arqam and Ibn ‘Abbas. He lived till he was 95, and passed away 
in the year 127. See al-Kdshif ( 2:82). 

325 He is Haitham bin Habib al-Sairafi al-Kufi, he narrates from Tkrimah, Hammad bin Abi 
Suleiman, Muharib bin Dithar and al-Hakam bin Utaibah. Imam Ahmad praised him. See Tahdhib al- 
Tahdhib (11:91). 
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bin al-Munkadir, 326 Nafi‘ the Mawla of ‘Abdullah bin ‘Umar, 327 Hisham bin ‘Urwah, 328 
Sammak bin Harb 329 and other major scholars from the generation of the Tabi 'In, may 
Allah be pleased with them all. 

From those who narrate from him and thus are his students are: ‘Abdullah bin 
al-Mubarak, 330 Waki‘ Ibn al-Jarrah, 331 QadI Abu Yusuf, 332 Muhammad bin al-Hasan al- 
Shaybani, 333 Dawud al-Ta’I, 334 Fudail Ibn ‘Iyad, 335 Bishr al-Hafi, 336 Ibrahim bin Adham 337 
and others. His knowledge has spread far and wide, his virtues and excellent qualities 
are numerous and have been mentioned in other works. 

326 Muhammad bin al-Munkadir bin ‘Abdullah bin al-Hudair al-Taymi al-Madanl, the Hafiz. He 
narrates from his father, Aishah, Abu Hurairah, Abu Qatadah, Abu ‘Ayyub and Jabir. See al-Kdshif (2:224). 

327 He is Nafi‘ Abu ‘Abdullah al-Faqih, he narrates from his Mawla Ibn ‘Umar, Abu Hurairah and 
Aishah. He was one of the major Imam’s of the TabTn. See al-Kdshif ( 2:315). 

328 Hisham bin ‘Urwah Abu al-Mundhir, and it is said Abu ‘Abdullah al-Qurashi, he narrates from 
his uncle Ibn al-Zubair and his father. Abu Hatim said, “He is trustworthy and an Imam in hadith”. See 
al-Kdshif ( 2/337). 

329 Sammak bin Harb Abu al-Mughirah al-Dhuhall, one of the scholars of al-Kufah. He narrates 
from Jabir bin Samurah and N'uman bin Bashir. He said, “I met 80 of the companions.” See al-Kdshif 
(1/465) and al-Khuldsah of al-Khazrajl p.155-156. 

330 ‘ Abdullah bin al-Mubarak bin "Wcidih Abu ‘ Abd al-Rahman al-Hanzali, the Shaykh of Khurasan. 
His students include: Ibn Mahdi, Ibn M‘ain and Ibn ‘Arafah. He was born in the year 118 and passed away 
in Ramadan 181. See al-Kdshif (1:591). 

331 Wak‘i Ibn al-Jarrah Abu Sufyan al-Ruwasi, one of the major scholars. His students include: 
Ahmad, Ishaq and Ibrahim bin ‘Abdullah al-Qassar. He was born in 128 and passed away on the day of 
‘Ashurah in 197. See al-Kdshif ( 2:350). 

332 He is the Imam, ‘Allamah, Jurist (faqlh) of the Iraqis, Ya'qub bin Ibrahim al-Ansari al-Kufl, the 
student of Abu Hanifah. He narrates from Hisham bin ‘Urwah, Abu Ishaq al-Shaybanl, ‘Ata bin al-Saib 
and their level. Those who narrate from him include: Muhammad bin al-Hasan, Ahmad bin Hanbal, Bishr 
bin al-Walid, Yahya bin Ma'In, ‘All bin al-Ja‘d, ‘All bin Muslim al-Tusi. Ibn Ma ‘in said, “Abu Yusuf is from 
the people of hadith and people of the sunnah”. See al-Tadhkirah of Hafiz al-Dhahabi (1:293) and al-Intiqa 
of Ibn ‘Abd al-Barr (p.329). 

333 Muhammad bin al-Hasan bin Farqad al-Shaybanl, the author of the six works which are called 
the zdhir al-riwayah which transmit the relied upon positions of the Hanafl school. Ibn ‘Abd al-Barr 
quoted al-Shafi‘1 as saying, “I have not met a man more intelligent than him.” Al-Intiqa (337). 

He was raised in al-Kufah, he studied with Abu Hanifah, Mis'ar bin Kidam and Sufyan al-Thawri. He also 
narrated from Malik bin ‘ Anas (and is one of the narrators of his Muwatta), al-Awzai and QadI Abu Yusuf. 
He came to Baghdad where people came to study hadith and fiqh from him. His students include: Imam 
al-Shafi‘1, Abu Suleiman al-Jawzjani, Abu ‘Ubaid al-Qasim bin Salam and others. See Tarikh al-Baghdad 
(2/172). 

334 He is Dawud bin Nasr al-Tai, the jurist and ascetic, he narrates from ‘ Abd al-Malik Ibn ‘ Umayr, 
Humaid al-Tawil, Ibn Abi Laylah, ‘Amash and others. His students include: Ibn ‘Uyaynah, Ishaq bin 
Mansur al-Saluli, Waki‘ and Abu Nu'aym. He was declared trustworthy by Ibn Ma'In and was included 
by Ibn Hibban in the trustworthy narrators. Muharib bin Dithar said, “If Dawud had been in the previous 
communities Allah would have informed us about him”. See Tahdhib al-Tahdhih (3:203). 

335 Fudayl bin ‘Iyad al-Tamlml al-Khurasani the ascetic. His students include: Yahya al-Qattan, 
Ibn Mahdi and others. He was trustworthy and praised greatly, he lived over 80 years and passed away in 
Muharram 187. See al-Kdshif (2:124). 

336 He is Bishr bin al-Harith bin ‘Abd al-Rahman bin Ata bin Hilal al-Marwazi, the well known 
trustworthy ascetic. He passed away in the year 227 at 67 years of age. See Taqrih al-Tahdhib p.122. 

337 Ibrahim bin Adham Abu Ishaq al-Balkhi, the ascetic. He passed away in the year 162. See al- 
Kdshif (1:208). 
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Appendix F 

olrfl 

The Recognition of the 
Correctness of the Hanaf! 

School 

by 

Shaykh ' Abd al-Rahman bin 
Abi Bakr al-Mulla 

[This original Arabic treatise and biographical information was kindly provided to the 
translator by Shaykh Ra’ed al-Mulla, the grandson of the author. The translator has 
added subheadings, referencing of narrations and some brief notes to the translation.] 
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Biography of 

Shaykh Add al-Rahman bin Abi Bakr 

al-Mulla 

SOC3 


H e is the most learned scholar and hadith specialist, Shaykh ‘Abd al-Rahman bin 
Abi Bakr al-Mulla (Allah have mercy on him). He was born in to the scholarly 
al-Mulla family which traces its origin back to the noble companion ‘Abd al-Rahman 
bin Abi Bakr al-Siddiq (Allah be pleased with them both). 

He was born on the day of ‘Arafah in the year 1323 Hijri. He kept the close 
company of his father Shaykh Abu Bakr, and likewise studied with other scholars of 
his city. He then travelled to Makkah and studied in the Madrassa al-Sawlatiyyah and 
kept the close company of the scholars of the Hijaz, both in the Haram al-Makki and 
Madani as well as al-Ta’if. 

From the notable scholars he studied with are: 

• His father Shaykh Abu Bakr 
• Shaykh Muhammad ‘Abd al-Latif al-Mulla 

• Shaykh ‘Abd al-Latif al-Ja‘fari 

• Shaykh Ahmad al-Aliyy al- ‘ Arfaj 

• Shaykh ‘Abd al-‘Aziz al-'Ulji 

• Shaykh ‘ Umar Hamdan al-Mahrasi 

• Shaykh Hussain ‘Abd al-Ghani al-Hanafi 

• Shaykh Muhammad Yahya Aman 

• Shaykh Hasan al-Mashat 

• Shaykh al-Sayyid Muhammad ‘Abd al-Hayy al-Kattani 

Shaykh ‘Abd al-Rahman passed away in the year 1421 aged approximately 98 years 
old having spent a life busy in learning, teaching and benefiting the Muslims. His 
written works include: 

-An anthology of his poetry 

-A poem on the different types of hadith 

-Collection of treatise on various issues (of which this article is one). 

May Allah H have mercy on him and allow us to benefit from his works. 
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The Recognition of the Correctness of 
the HanafI School 

11 praise is due to Allah, the One who answers those who ask, and rewards those 



-Z\.who perform righteous acts. Salutations and blessings upon the one who was sent 
by Allah as a mercy to the worlds, our Master Muhammad and upon all his family and 
companions. To proceed: 

I was questioned by one of the students of knowledge in the Makkan sanctuary 
(Haram al-Makkl), who was a follower of the Hanafi school, he said, “O Shaykh Abu 
Bakr, some students speak regarding the madhhab of Abu Hanifah, and say such and 
such, and that his madhhab is based upon personal opinion. Do you have a beneficial 
[answer] to reply to that which has been said?” 

I answered him with that which was convincing, so he said to me, “If you were to be 
kind enough to write this along with anything in addition to what you have mentioned 
which occurs to you, then I would benefit from it more.” 

I said to him, “Allah willing”, and the next day I began the writing of that which 
Allah made easy for me in terms of an answer, hoping that this student and others 
who are ignorant of the knowledge and excellence of this imam of great stature would 
benefit from it. 

I said: Know O seeker of benefit that Abu Hanifah (Allah have mercy on him) was 
the first of the imams of ijtihad, and the earliest of them in terms of preservation of the 
sunnah and recording of knowledge and legal issues. Not least that of fiqh linked to 
the understanding of the book of Allah and the Sunnah of His Messenger #. He met a 
number of companions 338 and based his madhhab upon the Quran, Sunnah and their 


338 Imam ‘Abd al-Hayy al-Laknawi said in his work Iqamat al-Hujja p.83-88, “The scholars have 
differed regarding whether the Imam was a TabT after they agreed that he was present during the time of 
the companions. There are from them those who negate this, and a group from the reliable ones affirm it. 
Shaykh al-Islam Abu Abdullah al-Dhahabi said in al-Kashif regarding him 'N'uman bin Thabit bin Zawta 
(Allah be pleased with him) he saw ‘Anas (Allah be pleased with him) and heard from ‘Ata, al-‘Araj and 


Ikrimah'.’ 


He then said, “These reliable scholar; Al-Darqutm, Ibn Sa‘d, al-Khatib, al-Dhahabi, Ibn Hajar, 
Wall al-‘Iraqi, al-Suyutl, ‘Ali al-Qarl, Akram al-Sindl, Abu M'ashar, al-Vaf‘T, al-Jazarl, al-Turpishti, Ibn al- 
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rulings. 

As for that which is said regarding his madhhab - which is in opposition to the 
truth, and is incorrect - has been rejected by the people of truth and verification who 
are relied upon. If his madhhab was as they claimed, then why does it have a greater 
following than the others in terms of its adherents? We have been ordered to the 
majority, which is that which the majority of Muslims who follow the truth are upon, 
because this is closer to that which is correct. This is due to his ® words, “My nation 
will not unite upon misguidance” reported by Imam Ahmad in his Musnad , 339 The 
contemporaries of Abu Hanlfah would boast of him and say, “Imam Abu Hanlfah is the 
imam of the imams and the pride of the Muslim community ( ummah ).” 

The Widespread Following of the Hanafi School 

And for you - O successful student - is this report: During the time of the Ottoman 
empire a scholar was sent at the expense of the empire to travel in all of the Muslim 
lands and other than them; and to record that which he encountered along with a 
counting of the followers of Abu Hanlfah. So he went to the furthest East then returned, 
and went to the furthest West. When he returned from his journey he authored a book 
about his travels and named it “Hayat Abl Hanlfah ” he said in it, “I travelled the earth, 
the East and the West, and encompassed all that is in the lands of the Muslims. I found 
three quarters of the Muslims followers of Abu Hanlfah (Allah have mercy on him).” 
These are the words of the travelling scholar. 340 

The Use of Analogy 

From this I say: If Abu Hanlfah took from analogy ( qiyas ) due to the absence of a 
text ( nass ) in some issues, then analogy is the fourth pillar from the pillars of the 
religion upon which the rulings of the Sacred Law are built, this is agreed upon since 
the beginning of Islam. Abu Hanlfah dived in to it and deduced from it that which 
corresponded with the texts of the Sacred Law. He was the most knowledgeable of 
people in understanding and comprehension of the subtle points of correct analogy. 

Hadith of Mu'adh 

When the Messenger of Allah 0 sent Mu'adh to Yemen he advised him with counsels, 
amongst them his words, “With what will you judge amongst people? He said: ‘The 
book of Allah’, He said to him: And If you do not find the solution in it?’, he said: 
‘The Sunnah of His Messenger’, he said: ‘And if you do not find the solution in it?’ 


JawzI, al-Siraj have all stated that Imam Abu Hanlfah is a Tab‘1. Those who denied amongst them in reality 
denied his narrating from the companions. But this however was explicitly mentioned by another group 
from the relied upon hadith experts and historians”. 

339 Ahmad (25966). 

340 Shaykh Muhammad Abu Zahra in his book Abu Hanlfah p.466 said, “Likewise you see this legal 
school has spread East and West. Those who take from it and traverse its path are numerous. If the door of 
legal derivation ( takhrij ) was opened for it, the scholars would extract from its principles rulings sufficient 
to include all environments.” 
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he replied: ‘I will exert my judgement'.” 341 He SI concurred with him on this, and 
analogy is the result of correct understanding, for if it was not relied upon why is it 
counted amongst the pillars of the religion? 

Abu Hanifah (Allah have mercy on him) was the first to record fiqh, and in his 
recording of legal issues he took the evidence from the book of Allah, from the Sunnah 
of the Messenger of Allah, and consensus of the companions, If he did not find an 
evidence he made analogy of the legal issue with the basis of the textual evidence, and 
this is the practice of every mujtahid , 342 

From his scrupulousness (Allah have mercy on him) is that if he formulated a 
legal issue according to analogy he presented it to his companions and the scholars of 
his time. If they did not find that which conflicted with it they concurred with it and 
supported it. He would then instruct Abu Yusuf, his student and companion, to record 
it, and Abu Yusuf would record it. All of this was out of his desire to reach the truth. A 
mujtahid for whom absolute ijtihad is permitted, if he reaches the truth ( haq ) then he 
has two rewards, and if he makes a mistake then he has one reward. So do not be - O 
successful student - in doubt regarding the correctness of the madhhab of your Imam, 
Abu Hanifah, for he is with the truth and the truth is with him, Allah willing. Leave 
aside that which has been said by those who are unable to comprehend the knowledge 
and excellence of Abu Hanifah, whose fame is widespread in all of the lands. Such that 
he surpassed the scholars of his time and contemporaries in scrupulousness, worship, 
asceticism, memorisation, precision, preservation, and became well known by these. 
He was envied by some people, and they said what they said regarding him, as it is said: 

There is no one who is safe from the tongues of people 
Even if it is the pure Prophet 

Likewise just as it is the Sunnah of Allah with His Prophets and chosen ones from His 
creation, he # said, “Every possessor of blessings is envied.” 343 Is there a blessing more 
excellent than the virtue of knowledge, regarding which a poet says: 

They envy the young man when they have not attained what he has 
The people are his enemy and critics 
Like the co-wives of the beautiful saying 
Out of jealousy and unjustly that there was a defect in her face 


341 Reported by Abu Dawud (3/313) and al-Tirmidhl (3/616) who indicated to its being weak. It 
does however have supporting narrations in a mawquf form from ‘Umar, Ibn Mas‘ud, Zayd bin Thabit and 
Ibn ‘Abbas (Allah be pleased with them all) which were referenced by al-Bayhaql in his Sunan (10/114). 
This was mentioned by him after his referencing of this hadith as a support to it as stated in Mirqat al-Sd 'ud 
Sharh Sunan Abi Dawud of al-Suyutl. See Ghayah al- 'Inayah (1/22) of Dr Salah Abul Hajj. 

342 Imam al-Sha‘ranI said in Al-Mizan (1/51) relating from Imam Abu Hanifah, “He has lied-By 
Allah- and falsely claimed against us, [meaning] the one who says that we give precedence to analogy to an 
explicit text (nass). Is there a need for analogy after the presence of an explicit text (nass)?” 

343 This is part of a hadith reported by al-Tabaranl in his three M 'ujams; al-Bayhaql in Shu 'ab al- 
Imdn (6228) and Abu Nu‘aym in al-Hilyah (2:361). Al-‘Iraqi in his Takhrij Ahadith al-Ihya { 3156) graded 
the narration as da 'if. 
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Comprehensiveness of the Hanafi School 

Then know - O successful student - that all of the Shari‘ah courts in the Muslim lands 
cannot do without the books of the madhhab of Abu Hanifah, due to their need of 
them in order to resolve complex problems, due to the tolerance of his madhhab. 
The Muslim community is built upon tolerance in conformity with the evidences. 
He ll said, “The religion is easy, no one goes to extremes in the religion except that it 
overcomes him.” 344 Reported by al-Bukhari from Abu Hurayrah 4®. And al-Bukhari 
narrates from ‘Anas bin Malik 4® that he said: The Messenger of Allah # said, “Make 
it easy and do not make it difficult, give glad tidings and do not repel...” 

Praise of Imam Abu Hanifah 

And for you - O successful student - is a brief selection of that which the scholars, the 
carriers of knowledge have mentioned regarding some of the knowledge and excellence 
of Abu Hanifah. From them are their words: Abu Hanifah is the first to have recorded 
fiqh and organised its legal issues and books to make it easy for people to take from the 
Book and the Sunnah and the rulings of the Sacred Law. He was followed in this by 
Imam Malik in his Mu’watta. 

Hafiz Ibn Hajar al-'Asqalani said,“Al-Shafi‘i said: People in fiqh are the chidren of 
Abu Hanifah.” Abu Hanifah was the first to record th efaraid, making easy their route, 
and making clear their meanings. Al-Khatib al-Baghdadi (Allah have mercy on him) 
relates from one of the ascetic scholars that he said, “It is incumbent for the people of 
Islam to supplicate for Abu Hanifah in their prayers due to his preserving for them the 
Sunnah and Sacred Law.” 

Ibn Maymun (Allah have mercy on him) said, “There was not during the time of 
Abu Hanifah anyone more knowledgeable, comprehending, scrupulous, understanding 
of fiqh and more ascetic than him.” 

Ibrahim bin Mu'awiyah (Allah have mercy on him) said, “Abu Hanifah paved the 
path of knowledge for people, and made clear from them its difficult [matters] ”. 

Dawud al-Ta’I (Allah have mercy on him) said, “ Abu Hanifah is a star which the 
travellers seek guidance by.” 

‘Abdullah bin al-Mubarak said, “I have not seen anyone more scrupulous and 
knowledgeable than Abu Hanifah.” 

They described him possessing a brilliant ability to deduce legal rulings from the 
Book and Sunnah and resolving difficult problems. 

Abu ‘ Ubayd (Allah have mercy on him) said,“I heard al-Shafi‘1 say: He who wishes 
to learn fiqh, then let him pay close attention to Abu Hanifah and his companions, for 
all of the people are his children in fiqh.” He also said, “I do not know of anyone who 
bestowed upon me in knowledge like Muhammad bin al-Hasan the companion of Abu 
Hanifah, for all of the people are his children in fiqh’.’ 

Khalaf bin Ayub (Allah have mercy on him) said, “Knowledge came from Allah to 
Muhammad, then it came to his companions, then it came to the followers (tabi 'In), 
then it came to Abu Hanifah and his companions. Those who wish let them be happy 


344 Al-Bukhari (38). 
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and those who wish let them be angered.” Cited from Tarikh al-Baghdad. 

Imam Abu Hanifah and Hadith 

Imam al-LaknawI (Allah have mercy on him) said refuting those of his opponents who 
criticised Abu Hanifah and accused him of weakness in hadith, “This view is rejected 
upon the one who proclaims it, due to his ignorance of the reality of Abu Hanifah’s 
knowledge, and which ugliness is greater than this? For Abu Hanifah is an imam, 
scrupulous, conscious of Allah, pure, fearful of Allah, preserver of the Sunnah, and he 
has well known miracles, so from where is weakness attributed to him!?” 

Sometimes they say his preoccupation was with fiqh; reflect on this and look with 
justice, how is that which they have attributed to him a defect? Rather the jurist ( faqih ) 
is more deserving of hadith being taken from him . 345 

The Term Opinion 

Sometimes they say he was from the people of analogy and opinion, and opinion is 
deducing for the new situation from the textual sources according to the method of 
the jurists of the companions, followers and their followers, by linking the situation 
to its like in the Book and the Sunnah. The person of opinion is praised, and the one 
without opinion is not referred to and is not benefitted from. If it is said that so and 
so is a person of opinion, then this is a praise of him; and if it is said that so and so has 
no opinion, it means that which is correct cannot be benefitted from his opinion and 
he is unable to provide that which is requested from him. Al-Khatib referenced most 
of these reports in Faqih al-Mutafaqqih, and likewise Ibn ‘Abd al-Barr in Jdmi'Bayan 
al- 'Ilm with a detailing of the sources of these reports. 

The definitive view regarding this is that the jurists amongst the companions, the 
followers and their followers meant by the term opinion the meaning which has been 
mentioned previously, which is deducing a ruling regarding a new situation from the 
textual evidences. This is from the agreed upon matters that there is no means to 
deny. Thus opinion according to this meaning is an attribute of praise of the one being 
praised, every jurist whom informs with precise and vast understanding is described 
with it. 

Thus you find Ibn Qutaybah mention in his Kitab al-M‘ arif his statement “Jurists” 
with the title “People of Opinion.” And he counts amongst them al-AwzaT, Sufyan 
al-Thawri, Malik bin ‘Anas (Allah be pleased with them all). Likewise you will find 
Hafiz Muhammad bin al-Harith al-Khashani mention the companions of Malik in 
their book Quda al-Qurtuba with the name “The People of Opinion,” and this was 
also the practice of Hafiz Abu Walid al-Qurtubi in his book Tarikh 'Ulama al-Andalus. 
Likewise Hafiz Abu Walid al-Baji in his commentary of al-Mu’watta and Hafiz Ibn 

345 Shaykh Ghawaji al-Albani said p.231-232, “Yes, the Imam (Allah Most High have mercy on him) 
gave preference to narrations according to the understanding (fiqh) of the narrator in comparison to a 
narration whose narrator was not a jurist. This is because the jurist comprehends and understands that 
which the non jurist does not comprehend. Not least when the hadith may be narrated in meaning, and 
this has come from the tongue of Abu Hanifah (Allah Most High have mercy on him) in his discussion with 
Imam ‘Abd al-Rahman al-Awza‘i as is mentioned in reports.” 
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‘Abd al-Barr also, such that when he authored the commentary on al-Muwatta he 
named it “The memorization of the legal schools of the scholars of the lands in that 
which the Mu’watta contains of meanings of opinion and narration.” 

From this it becomes clear that the application of the narrated reports regarding 
the criticism of opinion are in regards to personal desire in the fiqh of the jurists... 

The Labelling of the Hanafis as People of Opinion 

As for the specification of the Hanafis with this name, it is not correct except with the 
meaning of complete mastery in deduction, the mention of which is in the Quran. For 
fiqh in all situations must be accompanied by opinion whether it is in Madinah where 
revelation descended, or in Iraq. All of the groups of the jurists differ in the conditions 
of ijtihad due to the evidence which was apparent to them. They are agreed in taking 
from the Book, Sunnah and analogy, and not confining themselves to one of them . 346 

Sulaiman bin ‘Abd al-Qawi al-Tufi al-Hanbali in his Shark Mukhtasar al-Rawda 
on the principles of law according to the Hanbalis said, “Know that the people of 
opinion in terms of description are all those who deal with legal rulings with opinion. 
Thus it encompasses all of the scholars of Islam, and is not specific to one and not 
another, because each of the Mujtahidin in his ijtihad cannot do without reflection and 
opinion. 34/ 

And by this every person of deep understanding will understand that opinion is 
not specific to the Hanafis but is shared between all of Mujtahids, as for the one who 
makes it specific to the Hanafis, then the notable scholars have extensively refuted him 
with clear proofs by which every just person will be convinced. Like the Shaykh, the 
most learned verifying scholar, the proof, Imam Muhammad ‘Abd al-Hayy al-LaknawI 
(Allah have mercy on him) and other than him from the researching scholars. 

Reflect on His S words, “And consult them in the matter,” addressing this to His 
Prophet fil, and the order is general for his community. In this command is a proof 
that reason is given consideration, and benefit is obtained from it, and it is from the 
legislation for this community. Do you not see how ‘Umar bin al-Khattab would 
present his view to the Messenger of Allah # and the Quran would be revealed in 
agreement to him? Al-Suyuti (Allah have mercy on him) mentioned that the agreements 
of ‘Umar bin al-Khattab reached seventeen. Sound reason is not rejected except by 
an ignoramus or arrogant one who is not paid attention to nor given consideration, 
“Leave that which causes you doubt to that which does not cause you doubt .” 348 


346 Shaykh GhawajI al-Albanl said p.233, “It has been mentioned previously in the discussion of 
the principles of the school of the Imam (Allah Most High have mercy on him) that the fourth principle 
according to him is analogy, ijtihad and opinion...It is agreed upon that taking from analogy and opinion is 
the position of the four Imams and relied upon legal schools. No credence is given to the Zahiris and their 
likes who deviate from this...It has been mentioned previously that the Imam (Allah Most High have mercy 
on him) does not take in to consideration opinion nor resort to it except if there is an absence of a text on 
the matter. Ibn al-Qayyim al-Hanbali said in I 'lam al-Muwaqq 'am, ‘The companions of Abu Hanifah are 
agreed that the legal school of Abu Hanifah is that the weak hadith according to him is superior to analogy 
and opinion. And upon this he built his legal school’”. 

347 (3:289). 

348 Al-Tirmidhi (2518) who graded it as Hasan Sahih, al-Nasai in al-Sughra (8:327-328). 
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As for that which some students mention regarding the madhhab of Abu Hanifah 
it is as said - I heard them saying -1 say: This is from ignorance, stupidity and blame. 
It is upon the teacher who pours in to the ears of the students that which is outside 
the subject matter of their lessons which is of no concern to him, and which is of no 
benefit to them. He S said, “From the goodness of a persons Islam is his leaving that 
which does not concern him”. 

Except that he wishes to create differences between Muslims, and this practice has 
been forbidden by Islam which has come to encourage us towards love, co-operation, 
unity, elimination of disagreement, harmony of hearts, unity, one voice and not being 
divided. We seek refuge with Allah from the ignorance of the ignoramuses. 

Then I return and say, all praise is due to Allah who made for the Hanafis a relied 
upon correct view, which enlightens for them the path, and removes from them any 
hindrance. The Muslims refer back to it for their problems, and it is a solution to their 
problems in important matters. So leave - O student - the incorrect speech that has 
been said regarding the school of your Imam, Abu Hanifah, which continues to be 
supported and victorious, and the one who criticises his school, then his is deluded and 
it is rejected upon him: 

Like the one striking the rock in order to make it weaker 
It did not harm it but rather it caused the horn of the animal to bleed 

That which is incumbent upon us with regards to our imams of ijtihad, the people of 
the four madhhabs whose righteousness and virtue is attested to, is that we hold a good 
opinion of them because of the great struggle that they undertook in preserving the 
pure Sunnah by their recording, preserving and guarding it from those who tampered 
with it. Along with our belief that all of them are upon truth and guidance from Allah, 
all of them agree on the principles of the religion, their difference being only in the 
branches, as it is the area of ijtihad. This is according to that which reached them from 
the Sunnah from the evidences related to rulings, each one of them took that which 
reached him and he regarded as authentic. 349 

This is in accordance to that which reached them from the Sunnah from the 
evidences for the legal rulings. Each of them took from that which reached him and 
was sound according to him, and they are source. Drawing from the one upon whom 
was revealed: “And we revealed upon you the remembrance to make clear for the 

349 ‘Allamah Ibn Taymiyyah in his work Raf al-Malam (Present in Majmu ' al-Fatawa 20/232) 
detailed the possible reasons for the Mujtahid Imams not appearing to act upon a hadith. A summary of 
some the reasons is as follows: 

i) That the hadith did not reach the Mujtahid Imam 

ii) The hadith may have reached him but he did not regard it as being authentic 

iii) His conditioning certain criteria for the acceptance of a sole narrator report (khabar al-wahid) 

iv) The hadith may have reached him but he forgot it 

v) His not comprehending the legal implications of the hadith 

vi) His not believing that there was any legal implications in the hadith 

vii) His believing that the legal implication indicated in the hadith is not actually meant due to 
another evidence 

viii) His believing that the hadith is weak or abrogated due to another evidence. 
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people that which was revealed upon them from their Lord so perhaps they may be 
conscious.” When Imam Malik presented his book al-Muwatta to al-Rashid he said, I 
will make the people follow it, meaning act upon it, and confine themselves to it. Imam 
Malik said, “Do not do this, because the hadlth of the Messenger of Allah has spread 
amongst the people after the Islamic conquests, and each took his share from it.” And 
this is from that which indicates to his scrupulousness. 

The author of jam ' al-Jawami' said, “Abu Hanifah, Malik, al-Shafi‘ I and Ahmad are 
upon guidance from Allah.” 350 

I say: This is what we believe regarding them (Allah be pleased with them and 
please them!) bless us with good manners with them, and benefit us by their knowledge 
in both worlds. 

Know O student - Allah give you success - that the witnessing of the great imams 
of ijtihad such as Imam al-Shafi‘1, Sufyan al-Thawri, Ibn ‘Uyaynah, ‘Abdullah bin al- 
Mubarak and their likes from those whom the Prophet bore witness to their goodness. 
These are those who bore witness to Abu Hanifah’s vast knowledge, asceticism, 
scrupulousness, memorization of the Sunnah, recording of fiqh, which indicates to his 
excellence and lofty rank. 

And all praise is due to Allah who guided us to this, and we would not have been 
guided if Allah had not guided us. And salutations and many blessings upon our 
Master Muhammad, upon his family and companions. 

Written on 4/3/1387 


350 Imam al-Suyuti commented on this in his Kawkab al-Sati' (2/573),“We believe that these Imams, 
and all of the Imams of the Muslims are upon guidance from their Lord in terms of belief, and other than 
it. No attention is paid to the one who speaks regarding them regarding that which they are free of. They 
were in knowledge, divine gifts, profuse understanding, religion, scrupulousness, worship, asceticism and 
greatness of rank that which cannot be surpassed”. 
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